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PREFACE 

The study of early Christian worship has received fresh 
impetus in recent years and it has been realized that the 
New Testament offers us considerable material from which 
we may draw our information. This recognition of 
Christian worship as a background to the New Testament 
writings has also in its turn afforded valuable clues for a 
right understanding of many passages. The accompanying 
study emphasizes one section of this subject, viz., the bene- 
dictions and doxologies, and endeavours by this means to 
bring some famihar passages of Paul's epistles into a fresh 
setting. 

This thesis, with a few differences from the present text, 
was originally submitted to, and accepted, by the faculty 
of Theology in the University of Heidelberg, and I desire 
here to express my warm appreciation and gratitude to 
Herr Prof. Dr. M. Dibelius, of Heidelberg, for his gracious 
help and stimulating teaching, during my two years study 
in Germany. 
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INTRODUCTION 

The purpose of this introduction is to set forth the passages, 
which form the basis of the study to which the following 
pages are devoted. The title which has been chosen gives 
a clear indication of the nature of these passages, and the 
accompanying list reveals their frequency in the epistles of 
Paul. This frequency, combined with their similarity in 
structure and language, justifies the attempt to group the 
benedictions and doxologies, and to place them in a wider 
sphere than that of their immediate context in Paul's 
epistles. 

It is also necessary to keep one distinction clearly in 
mind. The passages to be discussed must be distinguished 
quite sharply from those rhetorical passages which often 
occur at the end of a section of Paul's letters, and which are 
sometimes expressed in exalted language similar to that of 
doxologies, e.g., Rom. viii, 38, 39 ; i Cor. iii, 22, 23 ; i 
Cor. XV, 55— 57; 2 Cor. iv, 16— 18; vi, 16— 18, etc. These 
passages belong essentially to Paul's style ; they are a 
continuation and culmination of the preceding verses. 
They show large variations and often the eifort for an 
effective climax, but they have not the character of doxolo- 
gies, for these are to a large extent independent of their 
context.^ 

For the sake of clarity, the passages to be discussed are 
arranged in the following order : 

At the opening of each letter a wish is expressed, x^P*-^ 

vfitv Kol elp-qvr] arro deov Trarpos '^[xcov Kai Kvptov 'Irjaov XpiaroVy 
Rom. i, 7 ; I Cor. i, 3 ; 2 Cor. i, 2 ; Phil, i, 2 ; 2 Th. i, 2 ; 
Phm. 3 ; Eph. i, 3 ; Gal. i, 3. 

X<^P''S vfxiv Kol elp'qvT] airo deov irarpos 'qfJicbv. Col. i, 2. 

Xo-pi'S vfiiv Kol elprjvT]. I Th. i, I. (This was also increased to 
the usual formula in some MSS. notably s. A.) 

At the end of each letter is a benediction, and these show 
greater variations. 

1 Cf. R. Bultmann, Der Stil der paulinischen Predigt und die lynisch-stoische 
Diatribe, p. 52. 

13 



14 INTRODUCTION 

rj X^P''^ '^'^^ Kvpiov Tjixuiv ^Irjaov Xpcarov fjLed^ vfxcüv. I Xh. V, 2 8^ 
tJ x^jOt? Tov Kvpiov -qixcüv ^Irjcrov XpicrTov fieTO. TTavTow vpLa>v. 

2 Th. iiij I 8 . 
rj X'^P''^ "^^^ KvpLov rjiLüjv ^Irjcrov fxed^ Vfxcüv. Rom. 1 6, 2 O. 
r) X'^P''^ ''"°^ Kvpiov ^Irjaov Xpicrrov [xera tov Trvevfjbaros vp,u)Vi, 

dBeX(f>oL Gal. vi, 1 8 

rj xapt? TOV Kvpiov '/t^ctou XpioTov [MeTO. tov TTvevp,aTOs vfjLOJV. Phil., 
iv, 23 ; Phm. 25. 

rj xa/Dt? /ieö' vfJbcov. Col. iv, 18. 

Tj X^P''^ ''"°^ Kvpiov 'Irjaov [xeö* vfiwv. rj dyaTTT] [xov fi€Ta tto-vtcdv 

vfjicbv iv XpKjTw 'Irjaov. I Cor. xvi, 23, 24. 

rj X<^/JtS" TOV Kvpiov ^Irjaov XpLOTOv koX rj dyarrTj tov deov kol rj- 
KOLVcovLa TOV dy'iov TTvevfxaTos p^eTO. TrdvTcov vfjucov. 1 Cor.. 
^ xiii, 13. ^ ^ ^ 

rj X'^P''^ p-eTOL TrdvTüiv tcov dyancüVTcov tov Kvpiov rjp,6}v 'Irjaovv 
Xpicrrov iv d^dapcrca. Eph. vi, 24. 
In addition to these, similar formulas are also found in. 
other parts of the Epistles. 

o 8e deos TT]? elprjVTjs p,€Td TrdvTcov vp.u}v. Rom. XV, 23' 

6 Oeog Trj9 dydiTTjs koX elprjvrj? ecrrai /ieö' vp,a>v. 2 Cor. xüi, 1 1 . 

KOL 6 deos TTjs elprjVTjs eoTai /xeö' vp,(Jbv. Phil, iv, 9» 

AvTos Se o Kvpios TTjs elprjvrjs Scprj vpuv Trjv elprjvrjv 8ta ttoutos iv 

rravTi TpoTTO). 6 Kvpiog pueTa TrdvTOiv vpbojv. 2 Xh. iü, 16. 
o 8e deos TTjs iXTriSos TrXrjpcoaai vp,ds rrdarjs X^P^^ '^^^ elp-qvrjs iv 

TCO TTLOTeveiv , eis t6 TTepiaaevetv vpids iv Trj cAttiSi iv Svvdp,eL 

TTvevpiaTOs dyiov. Rom. XV, 13. 
«rat rj elprfvrj tov deov rj virepexovaa irdvTa vovv (f>povprjaei ras- 

KapSias vpicüv kol to, vorjjxaTa vpjoiv iv XpLaTcp ^Irjcfov. Phil.. 

iv, 7- ^ 

elprjvrj tols dBeX(f)OLS Kai dydTrrj pceTa maTecxis diro deov noTpos Kat. 
Kvpiov ^Irjorov XpiCTOV. Eph. vi, 23» 

AvTos Se o Kvpios rjpicbv ^Irjaovs Xpccrros kol 6 deos d Trarrjp rjp^coVy 
6 dyarrrjaas rjp,ds koI Sovs irapdKXrjatv aicoviav Kai iXinSa 
dyadrjv iv xdpiTLjTrapaKaXeaai vp,cüv Tas KapSias kol aTTjpl^at. 
iv iravTL epycx) kol Xoycp dyadu). 2 Xh. Ü, 16, IJ. 

vp,ds Se o Kvptos TrXeovdaai kol rrepicraevaai Trj dydTrrj eis oAAiJAous"" 
«rat et? rrduTas, Kaddrrep kclI rjpbels eis vp,ds, eis to oTrjpi^ai 
vp,ü)v ' Tas Kaphias djiijJLTTTOvs iv dyicocrvvrj epLTCpoadev tov 
deov KoX TraTpos rjpbdJv iv Trj irapovaLa tov Kvpiov rjpucov 
"Irjaov pueTa TrdvTcov Tüjv dyicüv avTOv. I Xh. 111, 12, 13« 

AvTos Se o deos ttjs elprjvrjs dyidaai vp,ds oXoTeXets kol oXokXtjpov 
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Vfjicüv t6 TTvevfJia koX rj t/fvx"^ kol t6 aw^ia dfief^TTTCog iv ttj 
TTapovaLa rov Kvpiov 'qfJLcov 'iTjaov XpLarov rrjprjdeCr]. I Xh. 

^ V, 23. 

o Se Kvpios Karevdvvai vficov ras Kaphias eis rrjv dyaTrrjv tov deov 
Koi eis rrjv VTTOfxov^v tov XpLarov. 2 Xh. Üi, 5« 

Avros 8e 6 6e6s koI Trarrjp 'qfJLcov Kai 6 Kvpios rjiiwv 'Irjaovs 
Karevdvvai rrjv o86v rjiJicov Trpos vpbds. I Xh. Üi, 1 1 . 

o 8e deos rrjs VTTOfjLOvrjs kol rrjs TrapaKXijaecos Swtj vpuv ro avro 
(f)poveiv ev aXXrikois Kard Xpiarov Irjaovv, Iva ojxodvfJiaBov 
iv ivl aropiari Zo^dt,'i)re rov deov kol iraripa rov Kvpiov rjjjicov 
^Itjoov Xpcarov. Rom. XV, 5j ^• 

All these passages may be included under the term 
" benedictions " or " blessings," though it is evident that 
some of the phrases lie outside this description. Xhis leads 
US also to the inclusion of several other passages from the 
epistles of Paul, which are of rather a different nature from 
those mentioned above, and yet contain characteristics so 
similar that they must be brought into consideration.. 
Xhese passages are as follows : 

evXoy-qros d öeo? Kai irarrjp rov Kvplov Tj/xüiv 'Irjoov Xpiarov, o 
TTarrjp ra>v olKrtpficov kol deos ndarjs TrapaKX-qaecDS , d rrapa- 
KaXoiv Tjfjids irrl Traar] rfj OXiif/ei, iQfjbcov ... 2 Cor. i, 3. 

evXoyrjrds d deos Kai Trar-qp rov KvpLov rjfiojv ^Irjaov Xpiarov, d 
evXoyijaas '^fiäs iv Trdar) evXoyca TTvevfxariKfj iv rois eTTOu— 
pavLOLs iv Xptaru) . . Eph. i, 3. 

. . . Kol i^ Sv d Xpvards rd Kard adpKa d wv inl Trdvrcov deds~ 
evXoyiqrds eis rovs alojvas. Rom. ix, ^. 

o deos Kttt TTarrjp rov Kvpiov I-qaov olSev, d d)v evXoyiqrds eis rovs" 
alcüvas, on ... 2 Cor. xi, 3 1 . 

. . . Kai iXdrpevaav rfj Kriaec Trapd rov Kriaavra, ds icrriv evXo— 
yr]rds eis rovs atcSva?. Rom. i, 2 5. 

^^a/ot? vfiLV arrd . . . Kvpiov Irjaov Xpiarov, rov Sdvros eavrdv virep 
rcüv dfiapricüv rjpLibv, ottcüs i^eXiqrai rj^ids iK rov alojvos tov 
eveardjTOS TTOvrjpov Kara ro diXrjjxa rov deov Koi irarpds "^/xcSv,, 
S rj Sd^a eis rovs alcüvas rcov alcovcov. Gal. i, 2— C. 

rw 8e hx/vafievcp vfxäs arrjpL^ai Kard rd evayyiXidv fiov koi rd 
KTjpvyfJia Irjaov Xpiarov, Kard aTTOKaXvi/fiv fJLvariqpLov ^povoi? 
aiwviois aeaiyrjfjuevov, ^avepcodevros Be vvv Sid re ypa<f)CüV 
'npo(f)7jriKCüv Kar iTTirayrjV rov alcoviov deov eis tnraKorjV 
mareojs eis Travra rd edv-q yvcopiadevros, fJidva) ao^co deco 8id. 
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^Irjaov XpioTOv, <S 77 ho^a eis rovs alcovas tojv alcovcüv. Rom, 

xvij 25-27. 

T(p 8e Svvaixevcü virkp TTOLvra TTOirjaaL VTrepeKTrepiaaov (Lv dirovfxeOa 
7] voovpLev Kara rrjv Swa/itv r-rjv ivepyovfJbivrjv ev ripiXv, avrai 
ri ho^a ev rfj eKKXrjaia Kai ev Xpiaru) 'Irjaov eis rrdcras ras 
yeveds tov alajvos rcbv alcovwv. Eph. iü, 20— 21. 

.. . . KOTevauTi od eTTcarevorev deov tov ^ojottolovvtos tovs veKpovs 
Kol KoXovvTOs rd ixri ovra cos ovra. Rom. iv, IJ. 

•oAA' -qfMLV eis deos d TraTrjp, e^ oS rd Trdvra Koi 'qixeXs eis airov, 
KoX eis Kvpios 'Irjaovs Xpiaros, 8t' ov rd Trdvra koi ripueZs 8t' 
avrov. I Cor. viü, 6. 

<3 nddos ttXovtov kol ao^ias koX yvcoaecos deov' cos dve^epevvrjTa 
rd Kpipiara avrov Kai dve^L)(yiaaroL at 080t avrov. ris ydp 
eyvcü vovv Kvpiov; rj ris avfjißovXos avrov eyevero; ^ ris 
rrpoeScoKev avra> Koi dvraTToSodrjaerai avra); ort e^ avrov koi 
8t' avrov KOi eis avrov rd irdvra' avrip rj So^a eis rovs 
alcüvas. Rom. xi, 33—36.^ 

^Is Oeos KOL irarrjp Trovrojv, 6 eirl irdvrüiv kol 8td TrdvroiV Kai ev 
irdaiv. Eph. iv, 6. 

o 8e deos liov TrXrjpcoaei rrdaav -)(peiav vfxcov Kard ro nXovros avrov 
ev 86^7] ev Xpccrrcp Irjaov' rw 8e deco Kai Tiarpl rjficov rj So^a 
eis rovs aldjvas rcov alcovajv. Phil, iv, I9, 20. 

Though these passages contain many difFerences, their 
common characteristics are sufficient to bring them under 
the one title of doxologies. 

It may be remarked here that 2 Th. and Eph. have been 
includedj not because they are regarded necessarily as of 
Pauline authorship, but because the benedictions and doxolo- 
gies in these two letters are so similar to those of the other 
letters, that they may be considered together. 

A further remark is also necessary concerning the inten- 
tion of this study. It is not intended to discuss the general 
subject of praise and blessing in all its manifestations in the 
religious life, but only as that subject finds expression in 
passages which may almost be described as of the nature 
of liturgical formulae. The given phrases have been 
selected from the epistles because at a first glance they show 
themselves to be self-contained formulae of blessing or 

^ These sentences are actually a rhetorical conclusion to this section of the letter 
to the Romans (chaps. ix-xi), but the final phrases form adoxology and hence they 
.are included. 
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praise. It is often possible to remove them from their 
context without materially altering the sense of the whole 
passage, and often they do not seem to have any particular 
connection with, or to have grown out of the preceding 
section. 

A closer analysis of the benedictions and doxologies, and 
of their position in the letters of Paul will reveal this more 
clearly, and will also lead to the discussion concerning their 
significance. 
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CHAPTER I 

THE ANALYSIS 

I . Characteristics of the selected passages 

It has been remarked already that the selected passages 
bear the nature of self-contained formulae, and this will be 
exhibited more clearly in the following examination of their 
structure. This examination will be carried out with con- 
siderable, and it may seem unnecessary detail, but the 
results obtained depend upon a consideration of many 
details. In this analysis it will be seen that both benedic- 
tions and doxologies have common characteristics and are 
built up in a similar manner, and thus they may be con- 
sidered together. 

{a) The chief feature common throughout the passages 
is that the mention of God or Christ is seldom made in a 
short, simple phrase, but is usually followed by one or more 
phrases containing the ascription of attributes or the mention 
of activities. This in itself is not so significant as the fact 
that these additional phrases are almost entirely participial 
clauses. This use of the participle instead of the indicative 
is important, because, as will be seen later, this establishes 
the connection between the passages chosen from the 
epistles of Paul and a wider body of literature, and so 
proves that they are not the peculiarity of any one author or 
of writers in any one movement. Examples of this par- 
ticipial construction are : 

2 Cor. i, 3 o Beos . . . 6 irapaKaXatv y/jiäs €tti Traarj r^ ßXitpei 

rjfjicüv. 
Eph. i, 3 o deos . . . 6 €vXoyT]aa£ ruids iv Tracnj evAoyt^ 

TTVeVliaTLKTJ. 

2 Th. ii, l6. o deos . . . o dyaTTijaas rj[J,äs Kai Sovs TrapaKXriaLv 

alcoviav. 
Rom. iv, 17 • • • öeou rov ^cüottolovvtos tovs veKpovs koX koXovv- 

ros Ta i^T] ovra cos ovra. 
I Th. V, 24 TTLGTOS o KaXojv vyLas- 

' 19 



20 BENEDICTIONS AND DOXOLOGIES IN EPISTLES OF PAUL 

Phil. iVj 7 V €t/37^V)7 TOV dcOV Tj V7T€p€XOV(Ta TidvTa VOVV. 

Gal. ij 4 ... ^Iiqaov Xpiarov rov Sovtos eavrov vnep t(ov 

afMapTicüV. 

1 Xh.. ii, 12 d^icüs TOV deov rov koXovvtos vfiag ets" rrjv iavTOv 

ßamXciaVj Kai So^av. 

Somewhat similar is also the expression t<S Bvvafievtp . . . 
Rom. xvi, 25 ; Eph. iii, 20. The words from Rom. ix, 5, 
o ü)v em TTtti^rcür are not included here, because they are 
regarded as of a difFerent nature and will be discussed more 
fully later. 

(^) In addition to the use of participles, the divine 
attributes are also expressed by means of genitives, and here 
it must be noticed that the genitives are so closely connected 
with the preceding nouns that the expression must be 
considered as a whole. These expressions are, further, 
peculiar to the passages under consideration : 

2 Cor. i, 3 o TTarrjp tojv olKTipficov koL deos rrdcrqs TrapaKk-qaews. 
2 Cor. xiii, 11 6 deos tt^? dydTrrjs koL etp-qvrjs. 

Phil, iv, 9 ; i Th. v, 23 ; Rom. xv, 23'^ xvi, 20. 6 Beos rr\s 

eiprjviqs. 
2 Th. iii, 160 Kvpios rrjs elpiqv'qs. 
Rom. XV, 130 Oeos rijs cAttiSos-. 

Rom. XV, 5 o deos rrjs VTTop.ov7Js kol ttjs irapaKX'qarecüs. 
Eph. i, 1 7 o TraTTjp rrjs Bo^tjs. 

Öccasionally also the words are reversed, but this does 
not appear to denote a fundamental change in meaning, but 
only a difference in emphasis. 

Phil, iv, 7 "JJ elpriVT] rov deov. 

2 Th. iii, 5 eis Trjv dydTTTjV rov deov 

2 Th. iii, 5 eis rrjv VTrofiov^v rov Xpiarov. 

Rom. xi, 23 o-o^/a koI yvcHais deov. 

2 Cor. X, I Sto, T-^s" irpavrrjros koI eTTtct/ceta? rov Xpiarov. 

Rom. xvi, 20, etc. 17 X^-P''^ '''^^ Kvplov ^IrjaoO Xpiarov. 

2 Cor. xiii, 13 tj aydn-q rov deov, rj KOivcovia rov dyiov TTvevfiaros. 

(c) A further common characteristic is the füll titles 
which are used for God and Christ. It is not only that a 
variety of titles occur, but more significantly that an 
attempt seems to be made to express the titles in a solemn 
liturgic^l form. This has to be placed in connection with 
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the use of participles and genitives indicated above. 
Examples of such titles are : 

. . . 0,770 deov irarpos 'qfjiojv koI Kvpvov 'Irjaov Xpiarov. Rom. i, 7 > 

1 Cor. i, 3 ; 2 Cor. i, 2 ; Gal. i, 2 ; Eph. i, 2 ; PhiL 
i, 2 ; 2 Th. i, 2 ; Phm. 3. 

o Kvpios riyu&v ^I-qaovs Xpiarog. I Th. V, 23 ; j;, 28 ; 2 Th. 
iii, 18 ; Gal. vi, 18 ; Rom. xv, 30 ; i Cor. xv, 57 — 
without -qfjLcüv Phm. 25; 2 Cor. xiii, 13. 

deos Koi TTOTrjp tov Kvplov 'qixcüv ^Irjaov XpioTOv. Eph. i, 3 > 

2 Cor. i, 3 ; Rom. xv, 6 ; 2 Cor. xi, 31. 

AvTos 8e o KVpLos "qfjicüv ^Irjaovs Xpiaros koa. 6 deog o irarTjp 

. "q/MCüV. 2 Th. ii, 16. 
efXTrpoadev tov deov Kai irarpos ijficüv. I Th. iii, 1 3 (Gal. i, 5 > 

Phil, iv, 20). 

AvTos Se o deos- kol Trar-qp 'qfzcüv koi 6 Kvpios rj^itov ^Irjaovs^ 

I Th. iii, II. 
The absolute use of 6 Kvptos, i Th. iii, 12 ; 2 Th. iii, 
5 ; iii, 1 6 is also to be noticed. 

(d) The above features are common to benedictions and 
doxologies alike, but there is one feature which occurs only 
in the benedictions. This is the use of the Optative. 

Rom. XV, 130 6e6s . . . TrXyjpcoaai, vp-äs irdarjs x<^pa?. 
2 Th. ii, 17 ° Kvptos . . . napaKoXeaat vp.iov ras /capSias kol 

arrjpL^ai. 

1 Th. iii, 12 o Kvpios TrXeovdaai Kai irepLaaevaai . . . 

1 Th. V, 23 o deos . . . dytdaai. vfiäs. 

2 Th. iii, 5 o Kvpcos . . . KarevOvvai, ras KapSias 

I Th. iii, II o deos . . . Karevdvvai ttjv oSov "qfiaiv. 
Rom. XV, 5 o deos . . . 8iü7) vp,lv to auTO <f>povelv. 
I Th. iii, 16 o Kvpios . . Saiiy vp,iv ttjv elpijvrjv. 

These verbs are all aorist optatives in the active mood^ 
but there is one passage where the passive mood appears. 
I Th. V, 23 vp.ü)v TO 'iTvevp,a kol 17 iffvxrj Kai ro (jcop.a rrjpi^delTj, 
There are also two passages in Philippians which are 
similar to the benedictions except in their use of the 
future indicative instead of the Optative. 

Phil, iv, 7 V ^t'PW'n^ "^^^ ^^°^ • • • (f>pOVp7ja€t TOLS ACOpStOS. 

Phil, iv, 19 o 8e deos p-ov irX'qpcoaet. Träaav xpeiav v/xwv. 

No attempt has been made in this analysis to discuss the 
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significance of the given facts, for that will foUow later. 
But the facts have shown that the selected passages possess a 
similar form and phraseology. Further facts will now demon- 
strate their difference from other parts of the Pauline 
epistles. 

2. Comparison of the passages with their cbntext 

The last section raises a number of questions which 
must be noticed. Are these benedictions and doxologies 
entirely the creation of Paul ? or are they partly from him 
and partly from some other source ? or are they entirely 
from another source ? Is it possible that they represent 
forms of expression which were not peculiar to Paul, but 
which were taken over by him from other sources ? 

Some attempt must now be made to answer these 
questions and it will be carried out by means of a comparison 
between the benedictions and doxologies, and the other 
parts of Paul's epistles. The most productive comparison 
in this connection will be that of vocabulary. 

{a) From an exhaustive comparison of the phrases 
common to the selected passages with the vocabulary of 
Paul, it can be stated at once that the majority of phrases 
frequent in these passages do not occur in the epistles at all. 

The method adopted has not been that of comparing the 
separate words, for many expressions in the benedictions 
and doxologies, as has been seen in the preceding section, 
cannot be separated into the individual words, but must be 
considered as a whole. Many of these phrases are very 
short and are as characteristic of the style of an author as 
the actual words used. 

The results of the comparison in more detail are as 
follows : 

Phrases occurring frequently in the benedictions and 
doxologies but in no other passage in the epistles are : 

o Qeos Trjs elp-qvTjs. Rom. xvi, 20 ; XV, 33 ; 2 Cor. xiii, 1 1 ; 
Phil, iv, 9 ; I Th. v, 23 (2 Th. iii, 16). 

o deos Kai Trarrip rov Kvplov 'Irjaov Xpicrrov. 2 Cor. xi, 3 ^ » 

i, iii ; Eph. i, 3 ; Rom. xv, 6. 
•o deog TraTTjp "qfiwv koI Kvpios 'IrjaovsXpcaros. Rom. i, 7> I Cor. 

i, 3 ; 2 Cor. i, 2 ; Gal. i, 3 ; Eph. i, 2 ; Phil, i, 2 ; 2 
Th. i, 2 ; Phm. 3 
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<S 17 86$a. Rom.xvi, 27 ; xi, 2^ ; Phil, iv, 20 ; Eph. iü, 20. 
€lg Tovs alojvas rcüv ala)vaiv. Rom. xvi, 27 ; Gal. i, 5» Phil. 

iv, 20— without Tcüv atcüvcüv, Rom. i, 25 ; ix, 5 ; xi, 

36 ; 2 Cor. xi, 31. 
^vXoyrjTos. Rom. i, 2^; ix, 5; 2 Cor. xi, 31; i, 3; Eph. 

^ i> 3- ^ ^ 
Xa/ots- «rat eip7]vr] — beginning of each letter. 

In addition to these, many expressions occur once or 
twice in the benedictions and doxologies, but are not found 
elsewhere in Paul's epistles. 

6 deos TTJg ■napaKX'qaecDS. 2 Cor. i, 3 ; Rom. XV, ^. 

6 9e6s TYJs ayairris. 1 Cor. xiü, II.... t^? eÄTTiSos-. Rom. XV, 

, , 13- 

^Ip-qv-q Tov Oeov. Phil, iv, "J. 

7] VTTOfXOVT) TOV XpLOTOV. 2 Xh. iÜ, ^. 

6 7Tarr)p tcüv olKTippicov. 2 Cor. i, 3. 

iv T7^ TTapovata tov KvpLov rniijbv *Ir)aov XpiaTov. I Xh. Üi, 12; 

V, 23. 
<5 alcovios deos. Rom. XV, 26. 
jjiovq) ao<f)Cü Oeip. Rom. Xvi, 27. 
ßeog d\7]div6s. I Xh. i, 9* 

It will be Seen that most of these expressions are just the 
phrases which are characteristic in the benedictions and 
doxologies. Xhe fact then that none of them occurs 
elsewhere in the epistles of Paul leads to the conclusion that 
they are to a certain extent independent of Paul. Xhey 
belong, that is to say, to a general religious vocabulary which 
Paul did not create but found already in existence. 

But there are also a few phrases in the benedictions and 
doxologies which are common enough in the epistles, e.g., 
o KvpLos rjfJLcbv 'Irjcrovs Xpicrros; iv Xpiarco 'ly^aov ; 17 X^P'S" tov 
Kvpiov; 7} ayoLTTTj tov deov; TrXrjpovv ; TrAeom^etv. 

It must also be noticed that the conceptions which are 
found in the benedictions and doxologies — if one can speak 
of definite conceptions in them — are not particularly foreign 
to Paul ; although on the other hand one must also admit that 
the conceptions peculiar to Paul appear very infrequently in 
the benedictions and doxologies. 

If these facts then are taken together they prove that, 
although the benedictions and doxologies are to a large 
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exfesiiti Separate from the writings of Paul, yet they are not 
ei:}]il^ly^ independent of him. Probably we have to con- 
cp)^VG ^oinething like this ; Paul is using phrases common in 
a circle or in circles apart from him, adding tothem, however, 
ejcp^essic^ns of his own, or altering them to suit his particular 
purpose, A clear recognition of this partial independence 
of the benedictions and doxologies is particularly important 
and especially when their significance is being discussed.^ 

(^)iThe conclusion is further strengthened by a con- 
sideiration of some of the selected passages in their context. 
It has already been stated that the benedictions and 
doxologies are often complete in themselves and clear 
exämples of this are found in Rom. xvi, 25—27 ; Eph. iii, 
20, 21 ; 2 Th. ii, 16, 17 ; i Th. iii, 12, 13 ; i Th. v, 
23 ; Rom. XV, 5, 6. 

This completeness of form separates them largely from 
their context, with which they sometimes have little to do 
as^fegards the development of thought. At the same time 
the motive for the selection of the particular phrases used is 
often found in the context. A word or a phrase suggests 
a common expression of blessing or praise with which to 
conchide the particular section of the letter, and then this 
l^etiediction or doxology is carried on to its usual completion. 
jjrExamples of this are as follows : 

>-, I Th. iii, 1 1— 13. In v. 10 occurs the phrase Seofievot et? 
TO tSetv vfji,cbv TO TTpoacüTTov, and the following phrase clearly 
gives in a short solemn wish the" Contents of the prayer 
^vros Se o deos . . . Karevdvvai rrjv oSov '^ficov Trpos vfids. 

Rom. XV, 5, 6. The opening phrase has evidently arisen 

firom the expression in V. 4: 8ta rrjsvnoiJLOvijs Kalhiärijs irapa- 

KÄ-qaecüs tcüv ypa^cbv . . . but the latter part of the formula 
is independent of the preceding verses. 

Rom. XV, 13. The opening expression of this wish o 6e6^ 

'•- ^ In this connection no importance can be attached to the fact that the majority 
qf optatives used in the epistles occur in the benedictions. The optative is, of 
course, not used to any large extent in the New Testament. Paul uses the optative 
twice in hypothesis i Cor. xiv, lo ; xv, 37 ; apart from this ftr) yivoiTO occura 
several times, and then there are twenty-three other proper optatives, of which. 
twelve are in the Epistles. Of these twelve, eleven occur in the benedictions, 
Rom. XV, 5, 13 ; i Th. iü, 11 ; iii, 12 ; i Th. v, 23 ; 2 Th. iii, 17 ; iii, 5 j iii, i6y 
and the other one of a dififerent type is in Phm. 20. But these facts cannot be used 
as evidence that Paul is here using phrases taken from another source, for the usual 
rtianner of expressing wishes, even in the Koine, was through the optative. Cf. 
J Grammar ofNenv Testament Greek. J. Moulton, pp. 194-199. 
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TTjs cAttiSos- was perhaps suggested to Paul by the word 
iXiTtovaLv, V. 12, which had just passed through his mind. 
He uses the common form of the wish, adapting his phrases 
to the context. 

Thus it cannot be said that any one of these benedictions 
and doxologies is necessary in order to complete the sense 
of the preceding passage ; the motive for a particular phrase 
may be found in the preceding verses, but in general the 
benedictions and doxologies can easily be separated from 
their contexts. 

All the facts given, then, show clearly that the benedic- 
tions and doxologies are separate from, though not entirely 
independent of, Paul. They contain phrases which were 
common in wider circles and which were in all probability 
well known to the Christian readers and hearers of the letters» 
At the same time the variety found among the benedictions 
and doxologies shows that they did not exist in any absolutely 
fixed forms. They arise out of the personal use of well- 
known phrases. 

The enquiry must therefore now be made concerning the 
immediate source from which Paul drew these phrases, and 
a Suggestion as to this source can be made at once. In view 
of the language and character of the benedictions and 
doxologies the conjecture can be made that they were used 
in public worship and that it was here that they were made 
familiär to Paul and the Christians of his day. Certain 
facts which substantiate this conjecture will now be given» 

3. TAe immediate source of the benedictions and doxologies. 

In Order to establish the conjecture that the benedictions 
and doxologies in Paul's epistles have their immediate 
source in worship, it is necessary, first, to emphasize the 
close connection which existed between the letters of Paul 
and the public worship, and also the influence which this 
connection necessarily exercised upon the style and form 
particularly of certain parts of the letters. This connection 
between the letters and public worship has often passed 
unrecognized by Interpreters or eise has not received 
sufficient attention. But its importance must be recog- 
nized, particularly in view of our increasing knowledge of 
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-early Christian worship, for it serves as a background to the 
letters, as a Factor which has influenced their structure and 
vocabulary, and consequently as an aid in the elucidation 
■of some difficulties.^ The facts which justify these 'State- 
ments are as follows : 

{a) The letters of Paul are not private letters written to 
an individual. This is seen clearly enough in the sentences 
of address contained at the beginning of each letter. Many 
letters are addressed directly to a particular church, e.g., 

rfj iKKXrjala rov deov rfj ovarj iv Kopivdo), I Cor. i, 2 ; cf. also 
2 Cor. i, I ; Gal. i, 2 ; i Th. i, i ; 2 Th. i, i. Other 
letters are addressed to rols ayiois iv Xpiario I-qaov, Phil, i, i. 
Cf. I Cor. i, 2 ; Rom. i, 7. 

Only one of Paul's letters was written to an individual 
and beai-s more the characteristics of private correspondence 
— the letter to Philemon.^ Yet this letter, which was 
written concerning a private affair between Paul and Phile- 
mon is addressed to ^tAiy/Aoi't . . . koX ^An^ta . . , koI 'ApxtTrTra) 
. . . KOL rfj Kar" oIkov aov iKKXrjaLa and then the usual greeting 
in the plural is added xapt? vfjitv . . . This shows that it 
was the local church which Paul saw, as the recipient of his 
Jetters. 

(F) If the church was the recipient of the letters, then 
clearly those letters would be read during the gatherings 
of the Christians. The Early Christians were accustomed 
to gather together frequently, and at many of these gather- 
ings they undoubtedly heard passages from the Old Testa- 
ment read to them, and also listened to exhortations from 
outstanding members, i.e., those gifted with tongues, 
prophets, etc. 

Now Paul must have expected his letters to be read in 
some such public manner, for all the matters with which 
he deals are church affairs. He writes to heal divisions and 

1 The importance of worship in the production of early Christian writers has 
recently been recognized and emphasized by A. B. Macdonald in his interesting 
bock Christian Worship in the Primitive Church. On p. 2 he writes : " . . . as we 
read the New Testament afresh with minds alert for traces of the Worship, we 
become increasingly aware that though it is not often mentioned, yet it is every- 
where present behind the writers, giving form and colour and vitality to their 
modes of expression and thought ; and ere long we reach the conclusion that their 
frequent silence regarding worship must be due in great measure to the largeness 
of the place it filled in their lives." 

- The Pastoral Epistles are not taken into account here because of the strong 
probability that they are not of Pauline authorship. 
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settle disputeSj such as occurred at Corinth, or to answer 
questions concerning the faith such as were raised among 
the ThessalonianSj or to meet opponents in the Christian 
communities, such as were found in Galatia. All the 
matters with which Paul deals were matters affecting the 
church life and the instructions which he gives were clearly 
to be made known to the members of a particular Community. 
A clear example of this is the manner in which Paul speaks 
of the collection which he is making for the Christians in 
Jerusalem. The instructions which he has issued " to the 
Churches in Galatia " he passes on to the Christians in 
Corinth, i Cor. xvi. They are to make contributions week 
hj week in their gatherings on the first day of the week, 
that they may be prepared when Paul comes. Such 
messages are obviously spoken to the whole church. 

If, further, we examine the lists of greetings at the end of 
the letters, we find that many greetings are sent, not merely 
to a number of individuals, but also to the churches which 
met at their houses, cf. Rom. xvi, 5 ; Col. iv, 1 5. Saluta- 
tions are also given from churches, cf. Rom. xvi, 1 6 ; i Cor. 
xvi, 19. The holy kiss, which later became the symbol of 
Christian fellowship, is also enjoined, Rom. xvi, 1 6 ; i Cor. 
xvi, 20 ; 2 Cor. xiii, 12 ; i Th. v, 26 

W. Bauer in his book Der Wortgottesdienst der ältesten 
Christen maintains the improbability that all sections of 
Paul's epistles should be read publicly in the Christian 
assemblies, where unbelievers were also present. " Manche 
Kundgebungen des fernen Paulus mögen auch erst eine 
Gruppe besonders reifer Gemeindeglieder vorgelesen und 
von ihr im Verein mit den Leitern besprochen werden sein, 
ehe die übrigen Gläubigen von ihnen Kenntnis erhielten," 
p. 63. The reference here, is, of course, to the somewhat 
delicate situations which arose, for example, in Corinth, but 
this only touches a few sections of Paul's letters and does 
not affect the general question under discussion. Nor is it 
important to determine the issue whether the letters were 
read in public gatherings of the Christians or in the narrower 
circle which met for the Lord's Supper. ^ 

Now it further seems evident, not merely that the epistles 

^ Cf . Handbuch zum neuen Testament, zn die Römer, H. Lietzmann, p. 127, 
-where further references are given. 
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were read at some gathering of the Christians, but that Paul 
also wrote them with the distinct Intention that they should 
be so read. He seemed to regard his letters as in some 
measure a Substitution for his presence and his voice within 
the particular Community, cf. 2 Cor. x, 9— 1 1. 

Finally there are two passages in which Paul definitely 
States that his letters shall be read publicly in the gatherings 
of the Christians. 

Col. iv, 16, KOL orav dvayvcüadfj irap* vjxtv t] emaToXri TTOL'qaaTe 
Iva KOi iv rf) AaohtKeoiv eKKK'qaia dvayvcüadfj kol ttjv e/c Aao— 
St/ceta? tva Koi vyLels dvayvcoTe} 

I Xh. V, 2"], evopKt^cx) vfids tov Kvpiov dvayvci)a9rjvai rrjv 
iTTidToX^v irdaiv rdls dheX^dls. 

These Statements from Paul himself substantiate the 
conclusions reached from the facts given above, and make 
it certain, not merely that the letters were read publicly, 
but that Paul intended them to be read in this manner. 
This is important because it shows that Paul had the church 
and also the public gatherings of the church in mind, as his 
epistles were penned. Through the epistles he himself 
took part in the worship, and what he would have said, had 
he been present, is now set down in writing. 

(c) In this connection then it is significant, that the 
letters were not written by Paul, but in all probability were 
dictated by him. At the end of the epistle to the Romans, 
the writer sends his personal salutation. Rom. xvi, 22;. 
dcrTra^ofMac v/xds iyd) Teprcos 6 ypdifias'Tiiv iTnaroXrjv iv Kvpio).. 
Other letters contain a greeting from the hand of Paul, 
which suggests that another actually wrote the larger 
section of the letter. i Cor. xvi, 21,0 doTraafjLos rij ifjLfj x^V' 
IlavXov. Cf. Col. iv, 18. Also 2 Th. iii, 17, o danaanos rfj 
iix,fj ;^etpt TlavXov, 6 ianv a7]p,€Lov ivTraarj iTncrroXrj' ovTCosypd<f)0}.^ 

The dictation of his letters by Paul must have had some 
influence upon the style of the letters. They will contain 
all the spontaneity and characteristics of the spoken word. 
If then Paul dictated, with the gathering of some particular 

^dvayivüa-KO) here means " to read aloud." Cf. Luke iv, i6 ; Acts xv, 21 ; xiii,. 
27 ; 2 Cor. iii, 15. Also G. Abbot-Smith, J Manual Greek Lexicon of the Neixi 
Testament. 

2 The only letter which may have been written by Paul himself, is Galatians.. 
Cf. Gal. vi, II : iSere ttijXlkois vfiiv ypdfMfiaaiv eypmjra rrj efijj X'V' — ^^^ 
this may refer only to the closing section of the letter. Cf. Leitzmann, Handbuch- 
zum neuen Testament, Gal., p. 40. 
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Christian Community in mind, we may draw the fiirther 
conclusion, that he often spoke as though he were actually 
in that gathering and were taking part in their worship. 
In other words we may draw the conclusion that the phrases 
familiär to Paul in his preaching and public prayers will 
appear in his letters. This conclusion as a matter of fact 
is supported by the detailed analysis of Paul's letters carried 
out in the book by R. Bultmann, Der Stil der paulinischen 
Predigt und die kynisch-stoische Diatrihe. 

The dose connection between the epistles of Paul and 
the Christian worship has now been established ; and the 
influence of the language and thought developed by Paul 
in his preaching upon the epistles has been pointed out. 
One other inference from these facts may reasonably be 
made. It is, that expressions in common use among the 
Christians, or even only in that Community with which Paul 
at a particular time is most intimately connected, will 
appear in the letters. We may presume that certain phrases 
formed a kind of general religious vocabulary, which Chris- 
tians were accustomed to use in public worship, and that 
Paul took over many of these phrases and repeated them in 
his epistles. And such phrases seem certainly to be 
contained in the benedictions and doxologies under dis- 
cussion. 

In this connection then the position of these benedictions 
and doxologies within the letters becomes significant and 
it is this position that we shall now examine. 

{a) At the beginning of all Paul's letters is a similar 
greeting. X'^P'-^ vfxiv koI elp'qvT] oltto deov narpos ij/ioüv /cat 
KvpLov *Ir]aov Xpiarov. 

It is often held that this sentence arose through a 
combination of the Jewish greeting clpriv-q vfiZvj with the 
greeting x^V^'^ customary in Greek letters, which by the 
Christians was changed to x^P^?« But the facts given 
above lend weight to the Suggestion of E. Lohmeyer that 
the whole phrase was first formulated in the Christian 
worship and then taken over by Paul into his letters. " So 
darf man diesen Wunsch als übernommene liturgische 
Formel betrachten, die vielleicht urchristliche Gottesdienste 
einleitete."^ The somewhat liturgical form of the greeting, 

^ E. Lohmeyer, Z.n.t.W., 1927. 
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expressed in the solemn mention of the Divine Names . . , 
deov TTOTpos rjfjiüjv koI KvpLov ^Irjaov XptaTOv, pointS Strongly 
to worship as its place of origin. It may then well be the 
customary expression used at the opening of worship or at 
the beginning of a discourse. 

(b) A similar phrase is found at the end of each letter. 
This varies much more than the opening phrase, occurring 
sometimes in a very simple form 17 x^P'-^ i"-^^' vyiajv, Col. 
iv, i8j but chiefly in the fuller form ij X^P's- rov Kvpiov 

rjficüv "I-qaov Xpiarov fxed^ u/xcur, I Th. V, 28, with but slight 
variations. Here again the use of a form familiär in the 
worship is the simplest explanation of these expressions. 
They may have been added by those who wrote the letters 
at Paul's dictation, and may be the phrases which these 
men had heard at the end of Paul's preaching, or with 
which they were familiär in their respective communities 
at the end of worship.^ 

(c) Many benedictions and doxologies are found in the 
"Paränese," i.e., in those sections of the letters in which 
Paul most of all uses material not original with him. The 
Paräneseis " eine fast regellose Folge verschiedener Ermah- 
nungen, die keinerlei Beziehung auf die betreffende 
Gemeinde haben. Es handelt sich da vielmehr um eine 
christliche Überlieferung, die Paulus in der Predigt und 
ebenso auch im Brief weitergibt. "^ Here then in these 
passages of exhortation we find many phrases which were in 
circulation among many Christian circles, and it is signifi- 
cant that in this context several benedictions and doxologies 
occur. This forms a strong substantiation to the conjecture 
that the benedictions and doxologies do contain phrases 
which Paul has taken over from some wider circle. 

It must also be noticed that many sections of " Paränese " 
are closed either with a benediction or a doxology. The 
significance of this will be suggested after a few examples 
have been given. 

^ E. Lohmeyer in his Commentary on Philippians, p. 191, writes, regarding the 
greeting at the beginning and the end of the epistles : " Das ist ein deutliches 
Zeichen, dass diese Briefe mehr sind und sein wollen als persönliche Schreiben ; sie 
sind vielmehr bestimmt, die mündliche Predigt des Apostels in den Versammlungen 
der Gemeinde zu ersetzen. Darum darf man vermuten, dass die brieflichen Ein- 
und Ausleitungen unmittelbar von den Formeln hergenommen sind, mit denen ein 
urchristlicher Gottesdienst begonnen und beschlossen wurde." 

-M. Dibelius, Geschichte der urchristlichen Literatur. Vol. II, p. 11. 



THE ANALYSIS 3r 

Philippians. In the Paränese three such passages are 
found, iv, 7 ; iv, 9 ; iv, 19, 20. The first, iv, 7, forms the 
end of the Paränese, to which iv, 8, 9^ is added almost as an 
afterthought, and this is also closed with the blessing 
iv, 9^. Verse 10 begins a new theme, which may well be a 
conclusion in Paul's own hand^ and this is closed by the 
blessing in iv, 1 9, 20. 

1 Thess. The ending here is similar. The Paränese 
extends to v, 22, is closed by the wish in v, 23 and after a 
few scattered remarks the letter closes with the usual 
benediction. 

2 Thess. shows the same scheme clearly ; iii, i appears 
to be a preparation for the conclusion of the letter and the 
end of this section is reached with the blessing in v. 5.. 
Before the letter is concluded, however, a new section,. 
w. 6—16, is brought in and this is closed by the blessing in 
v. 16. The letter is then closed in the usual manner. 

Romans. It is generally accepted that xiv, i to xv, 13 
form one complete section of the " Paränese," dealing with. 
the subject of " forbearance towards those who are scrupu- 
lous."^ This section is closed with the blessing in xv, 13. 
But the latter part of this section, xv, i— 13, has a similar 
theme, treated in two different ways. In xv, 1—6, the 
example of Christ who bore reproaches from others is 
introduced, and this is closed with the blessing in xv, 5, 6. 
This is followed by a number of scripture quotations 
which Paul refers to the Gentiles, and then the whole is 
completed in xv, 13. 

XV, 14—32, deals with Paul's personal plans for his jour- 
ney, and this is closed with the wish in xv, 33. 

Another short and independent. section is xvi, 17-20,, 
which breaks into the greetings. This short section is 
closed by v. 2 o which in form is similar to other wishes. 

These examples show that Paul often ended a passage 
of exhortation with a sentence of blessing or promise. This, 
we may conclude, was not merely a custom which appeared 
in his letters, but reveals itself there, because Paul often 
ended his spoken exhortations in this manner in the Chris- 
tian gatherings. Thus once again we are led back to the 

^M. Dibelius. Handbuch zum N .T . Phil., p. 73. " eigenhändiger Schluss.'" 
2 I.C.C. Romans. W. Sanday and A. Headlam, p. 383. 



32 BENEDICTIONS AND DOXOLOGIES IN EPISTLES OF PAUL 

"worship to supply the explanation of this habit. As, further, 
much of this exhortation was common to all Christian 
circles and not peculiarly Pauline, it is probable again that 
many phrases in the benedictions and doxologies also came 
to Paul from this wider circle. 

(d) A few expressions from the benedictions and doxolo- 
gies still remain to be considered, and these occur chiefly in 
that section of the letters known as the " proem," i.e., the 
section immediately following the opening address and 
greetings. The proem in all the letters shows similarities 
and it is probably that section of the letters, which more 
than any other, at least in its language, is under the influence 
of the public prayers of the Apostle. Events and plans 
are only mentioned in a general fashion, and much of the 
"vocabulary is exalted. '* Die Feierlichkeit der Sprache 
und die bewusste Allgemeinheit der Worte ... ist die 
Sprache des Gebetes, die in Dank und Bitte feierlich 
-erklingt."^ 

The following quotations from the proem point to a close 
connection with prayer : 

■cvxapLOTco Tu> de&y Rom. i, 8 ; I Cor. i, 4 ; Phil, i, 3 ; Col. 

i, 3 ; I Th. i, 2 ; 2 Th. i, 3 ; Phm. 4. 
eu Trdarj Bei^aet, /xou VTrep TTOvraiV vfiuJVj Phil, i, ^. 
^epl vfjiüjv irpoaevxoixevoi . . . Col. i, 3. 
jjLveiav aov TTOLOvpievos eTrt rcov TTpoaevx<^v piov, Phm. 4. 
■WS dSiaAetTTTCos" pivetav vpLcov Trotou/i-at TravTore int rdv TTpoaevx<^v 

pLov, SeofJbevos . . . Rom. i, lO. 

We have here also examples of the language in which 
prayer was made. Cf. i Th. i, 2~5 > ^ Th. i, 11— 12 ; 
Phil, i, 9-1 1 ; Col. i, 9-1 1 ; Phm. 5-6. The phrases in 
these passages are similar in vocabulary and form, and there 
■can be little doubt that the exalted language which is used 
is the language of prayer, and in all probability of Paul's 
public prayers. 

Now, that no slight connection exists between the proem 
and the passages of benediction and doxology, the presence 
of a few of these passages in the proem and the likeness of 
their vocabulary to that of the proem, shows. This will 
he Seen in the following examples. 

^ E. Lohmeyer. Philippians, p. 13. 
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The proem in 2 Cor. begins (i, 3) : evXoyrjros 6 deos koX 

irarqp rov Kvpiov "^ficüv ^Itjgov Xpiarodt 6 TroTqp tcDv olKTipficbv 
Kol deos irdoTqs TrapaKXijaetüs, 6 TrapaKaXcov Tjfxds eni irdarj rfj 
OXüfjei. 'qp.cüv. . . .. 

Ephesians begins similarly (i, 3) : evXoyrjTos 6 deos kol 
Trarrjp rov Kvpiov ly/^cDr *l7]aov Xpicrrov, 6 cvXoyqaas rjp,as ev Trdcrrj 
cvXoyia 7TV€V[xaTLKTJ ev rois eTTOvpavlots iv Xptarcp . . . 

The proem in i Th. ends with a series of phrases which 
are very similar to those found in the benedictions and 

doxologies, I Th. i, I O, koI ttcos iTrearpeif/are Trpos rov Beov aTTO 
Tiüv eihwXoiV deut t,ü}VTi kol aXTjdivcp koI dvafieveiv rov vlov avrov 
CK Tüiv ovpavcüVf ov rjyeLpev e/c rcDv vcKpcov 'Irjaovv rov pvofievov 
'qfiäs CK T^s opyijs rrjs ipxofJi'€V7)s. 

Similar also is the ending of the proem in 2 Th. i, 12, 
oTTcos ivSo^aadrj to ovofxa rov Kvpiov -qfxwv *Ir)aov iv vpXv, koX 
vfi.€LS iv avro) Kord rrjv X'^P''^ "^^^ Oeov TjfxoiV Kai Kvpiov Itjuov 
Xpiarov, 

Mention may finally be made of i Cor. i, 9 ; -moros 6 deos, 
81 oS iKX'qdrjre eis KOivcüviav rov vlov avrov ^Irjaov Xpiarov rov 

KVpVOV TJllWV. 

Sufficient evidence has now been given to show clearly 
the clöse connection which exists between the proem and 
the passages of benediction and doxology. The fact then 
that the proem reflects the language and expressions which 
Paul used in his public prayers, brings still more evidence 
that tbese passages of blessing and praise issued from 
worship. 

(e) There remain still four passages, which were given 
in the list of benedictions and doxologies, and these are 
found in what may be described as the main sections of the 
letters, i.e., the sections in which Paul is chiefly concerned 
with the exposition or application of his teaching. These 
four passages must now be considered. 

I Th. iii, II— 13. The position of these two wishes is 
significant. With iv, i the last section of the letter, the 
" Paränese " begins, i.e., iii, 11-13 marks the end of the 
main section of the letter. It has been shown above that 
Paul often ended a section of a letter with a similar wish, 
and here it is clear that w. 1 2 and 1 3 form such a conclusion. 
V. 1 1 is connected with the context, but in 1 2 and 1 3 the 
thought moves away from the concrete Situation to a general 
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wish, expressed in all probability in well-known phrases. 

2 Th. ii, 16—17. Between the main section of this letter 
and the closing exhortations, occurs the short section con- 
tained in ii, 13—17. These verses, with their opening 
thanksgiving and exalted language are very similar to the 
style of the proem and separate themselves sharply from 
the preceding apocalyptic section. Thus once again a 
wishj ii, 16, 17, closes a definite period in the letter. 

Eph. iii, 20, 21. These verses also stand at the close of 
the main section of the letter, for with iv, i the Paränese 
begins, and their purpose is evidently to provide a solemn 
and impressive conclusion to this main section. 

Rom. II, 33—36. These verses form the conclusion to 
chaps. ix— xi in which Paul has discussed the problem of the 
unbelief of Israel and the Divine sovereignty. This is 
actually more in the nature of a rhetorical ending, but it 
issues into a doxology in v. 36, which is clearly used to 
form a fitting conclusion to the whole. 

Thus it is clear that even those benedictions and doxolo- 
gies which occur in the main sections of the letters are not 
connected at all closely with the development of the 
thought, but are used merely to bring sections to a close in 
a fitting and impressive manner. 

This examination of the position of the benedictions and 
doxologies in the epistles of Paul has shown quite clearly 
then that they are not essential to the thought of the epistles 
and that they can be separated quite easily from their. 
context. They are used chiefly to provide a fitting con- 
clusion to the various sections of the letters. This use, and. 
the nature of those parts of the letters in which they occuri: 
most frequently, point to the Christian worship as the place 
of their immediate origin. Before continuing now into the 
discussion concerning the significance of the benedictions" 
and doxologies both in worship and in the epistles of Paul, 
the results to which the foregoing analysis have led must be 
set forth. 

4. The results of the analysis 

{a) The close connection which existed between the 
letters of Paul and the public worship in the Christian 
communities has been established, and in view of this fact 
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and of the evidence which has been given there can be little 
doubt that the passages of benediction and doxology had 
their immediate origin in the worship. But with this, it is 
not maintained that there were certain developed and set 
expressions of blessing and praise in the worship — as in the 
nature of a prescribed liturgy — and that Paul has simply 
used these prescribed sentences in his letters. It is obvious 
that at this early stage in the development of Christian 
worship, no such consciously developed and prescribed 
sentences existed. It is maintained simply that in the 
passages of benediction and doxology we have examples of 
the common forms in which blessing and praise in the Early 
Church was expressed, and also some expressions, e.g., 
titles for God and Christ, which were often used for this 
purpose. 

Further, it cannot yet be maintained that such phrases 
were general among all the Christian communities, but only 
among those with which Paul had connections, i.e., chiefly 
the communities in the Hellenistic world. 

(J?) From this it follows that any attempt to arrive at the 
significance of the benedictions and doxologies must treat 
them first of all in view of this connection with the worship. 
Prior to their significance in the letters of Paul is their 
significance in worship. A clear recognition of this attach- 
ment to the wider life of worship before their appearance in 
the letters of Paul is the necessary condition of any attempt 
to give the significance of the benedictions and doxologies. 
We have first of all to seek the motive which caused their 
use in worship, and then to understand the purpose which 
they served. Only after this has been made clear, can an 
explanation of their significance in Paul's letters be given, 
arid an attempt to explairi some inherent difficulties be 
made. This primary condition the next sectiori will 
endeavour to fulfil, and during its discussion a glimpse into 
one side of the Early Christian worship and its. development 
will be given. 

(c) Before this discussion can commence, however, there 
is one further result of considerable importance to be drawn 
from the given evidence. It is clearly recognized to-day 
that not all the sections of Paul's letters have an equal 
value, as sources for the theology of Paul. And the bene- 
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dictions and doxologies occur chiefly, as has been shown, in 
those sections which may be described as non-theological, 
i.e., at the opening and closing of the letters, in the general 
proem, or in the passages of exhortation, the ** Paränese." 
Even these benedictions and doxologies which are found in 
the main sections, in which Paul does set forth his theological 
conceptions, are used in such a manner that they clearly do 
not continue the thought, but serve merely as a fitting 
conclusion. It must be repeated that the passages of 
benediction and doxology are self-contained expressions, 
separating themselves often from their context. They 
contain forms of speech which were in general use in the 
religious vocabulary of the Christians and which were not 
necessarily original with Paul. 

Consequently it must be emphasized that any attempt to 
See in these benedictions and doxologies proofs or substan- 
tiation for the theological conceptions of Paul is not justi- 
fied. They separate themselves sharply from Paul's 
theological expositions. 

The importance of this will be seen in regard to certain 
passages in the benedictions and doxologies, on the basis of 
which continued attempts have been made to prove that 
Paul held certain doctrines ; such passages are Rom. ix, 
5 ; I Th. V, 23 ; 2 Cor. xiii, 13. In regard to all these, 
and other passages the question must always be asked, 
whether Paul intended to express any particular conception 
of his when he wrote or dictated these particular words, and 
all the evidence which has been given shows that he did not. 
An exposition of these passages will be attempted on this 
basis, in the last chapter of this thesis. 

But if Paul took over many expressions of blessing and 
praise from the religious vocabulary common among the 
Christians of his day, the question may be asked, to what 
extent may the benedictions and doxologies be used to 
demonstrate theological conceptions current in the Early 
Church during and also before the activity of Paul ? To 
this question an answer similar to that above may be given. 
The origin of the benedictions and doxologies in worship 
lessens their theological importance considerably. They 
represent that side of Christian life which was to a large 
extent static. 
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This is the common characteristic of the liturgical side 
of all religion. The conceptions of men change with the 
growth of knowledge and with the Variation of experience. 
But in the liturgical forms to which they have grown 
accustomed men are conservative. The Roman Catholic 
and the Anglican Churches are examples of the manner in 
which a set liturgy is repeated hj each succeeding genera- 
tion, though since their formation theological conceptions 
have changed considerably. And even in those Churches 
where there is no set liturgy, we find a religious vocabulary 
— phrases and sentences — which men are accustomed to 
use in public worship. These expressions are not spon- 
taneous creations, they are the heritage of one generation 
to the next. A man may be opposed to much of the faith 
of his father, or he may express that faith in fresh terms, but 
let him engage in public prayer and he will use many 
expressions which his fathers used. In the more devötiönal 
parts of worship familiär phrases come easily to the mind, 
and we are all loth to dispense with these familiär phrases. 

This general truth of all religious life is a reminder of the 
proper use of the benedictions and doxologies among the 
Early Christians. Here we may expect to find phrases to 
which the Early Christians were accustomed and many of 
these phrases will have been familiär to them before they 
became Christians. With these passages they do not 
intend to express the fundamental convictions of their new 
faith. This is the devotional side of their worship and the 
facts to be given later prove that many expressions are the 
remains of the earlier faith of these Christians . Expressions 
made familiär to them in the religious life of their previous 
days could not be eradicated entirely when they accepted 
the new faith. In this they are simply illustrating a fact 
common in all religious life. 

With the results of the analysis thus set forth and em* 
phasized, we may now proceed to the discussion of the 
significance of the benedictions and doxologies in Early 
Christian worship, and also of the sources from which they 
were derived. 



CHAPTER II 

THE ORIGIN AND SIGNIFICANCE OF THE 
BENEDI CTIONS AND DOXOLOGIES 

I . The invocation of the Divine . Name in Early Christian 
IVorship 

In Order to establish the significance of the benedictions 
and doxologies one further fact, resulting from the foregoing 
analysis, must be noticed. One feature is common to both 
benedictions and doxologies, that is the mention of the 
Divine Name. This in itself would not, of course, be 
particularly noticeable, bnt the manner in which this is 
done is important. Large parts of the passages cönsist 
entirely of titles for God and Christ, and these ftill, solemn 
titles must be noticed. Examples of such titles are : 

d deos Koi Trarrjp roß Kvpiov iJ/xoSv 'Irjoov Xpiarov. 

deos TTttTl^p "qfXCÜV Kol KVpLOS ^ItjGOVS XpiCTTOS. 

6 Kvpcos rjficüv ^Irjaovs Xpiaros. 

6 deos 6 irarrip rjfjicüv. 

6 öeos TTJs elpijvrjs, rrjs TrapayXrjaeojs , rrjs cXitlSos, etC. 

In this connection, two features are striking : 

(a) The dominant position which the mention of God or 
Christ has in all the benedictions and doxologies ; 

(^) The solemn liturgical manner in which this is carried 
out. 

This fact having been mentioned, we turn now to the 
Early Christian worship, in which the invocation of the 
Divine Name played no small part. The almost magical use 
of the Divine Name in healings and miracles was a universal 
■phenomenon in the ancient world and has been discussed on 
many occasions.^ No less important, however, was the 
position of the Divine Name in Early Christian worship, as 
the following facts show. 

In Col. iii, 17 is the exhortation from Paul, ttou 6 rt iav 

■7TOt.T]Te iv Xoyo) ^ ev epycp, Trdvra iv ovofxan Kvpiov ^Irjaov, 
cvxo.piarovvTes tw decp Trarpl 81' avrov. 

^ W. Heitmüller, Im Namen Jesu, especially pp. 172-257. 

38 
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M. Dibelius^ interprets this as referring to the prayer 
which accompanied all parts of one's daily activity, agreeing 
with W. Heitmüller thatthis general interpretationisjustificd 

by the quotation from ChrySOStom iav eadirjs, iav -nivris, eav 
yafjifjs, iav dTroSrjurjs, Trdvra iv ovofjLari, rov deov irpaTre' rovrecmv 

avTov KaXcov ßorjOov. That the invocation of the Divine 
Name in the ancient world was used in daily life in this 
manner, is proved further by the following quotations from 
the Mandean literature. 

G.R.19. "Bei eurem Stehen und eurem Sitzen, bei 
eurem Gehen und eurem Kommen, bei eurem Essen und 
eurem Trinken, bei eurem Ruhen und eurem Liegen, 
überhaupt bei allen euren Handlungen nennet und preist 
den Namen des Hohen Lichtkönigs." Cf. also p. 36. 

Johannesbuch 225. " Bei deinem Eintritt und deinem 
Austritt siehe du, dass du deinen Herrn nicht vergessest. 
Bei deinem Stehen und deinem Sitzen siehe du, dass du 
deinen Herrn nicht vergessest. Bei deinem Gehen und 
deinem Kommen siehe du, dass du deinen Herrn nicht 
vergessest. Bei deinem Ruhen und deinem Liegen siehe 
du, dass du deinen Herrn nicht vergessest." 

But though this conception cannot be denied, it seems 
much more likely that the reference in Col. iii, 17 is to 
worship than to the daily life. It is certain that w. 1 6 and 
17 belong closely together for v. 18 commences a new 
section — the " Haustafel "^ — and 5— 15 is a separate section 
which has been built up according to a definite method.^ 
In V. 1 6 Paul is undoubtedly thinking upon the proceedings 
in worship. Note the expression 6 Xoyos rov Xpicn-ov '* die 
Christuspredigt " (Dibelius), StSacr/covres-, j/faAjLtot, u/x,i/ot, wSat 
■TTvevfxaTLKaL All these activities were well known in the 
Early Christian worship, cf. i Cor. xiv, 26. The word 
€vxapL(jTovvTes in V. 1 7 can then refer to the thanksgiving 
oifered in the Community of Christians, and this is a 
common use of the word. 

The first half of v. 1 7 can also be well explained according 
to this view, for Träy 6 tl idv TToirjre, etc, would then mean 
that each act or part of the worship should be conducted 
under the invocation of the name of the Lord Jesus, iv Adyw 

1 Handbuch zum N.T. Kolosserbrief. 
■ - Cf. M. Dibelius, Handbuch zum N.T. 
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KOi iu epyo)'^ is then an adequate description for all the 
activities of worship, i.e., the vocal activities, e.g., prayers 
and preaching, and the ceremonies, e.g., baptism and 
eucharist. ^ 

The similar passage in Eph. v, 19, 20 has changed the 

WOrds thus evxo-picrrovvTes rrdvTOTC xmep TrdvTOiV ev dvo/xart tov 
Kvptov rjficov 'Irjaov Xptarov reo Ocw kol Trarpl, but thlS does 

not provide evidence against the above Interpretation of 
Col. iii, 17. 

According to this exposition, then, Paul is exhorting the 
Christians at Colossae to perform all the separate acts of 
worship under the invocation of the name of Jesus, and 
evidently this invocation of the name was counted as of 
considerable importance. Now we know from other 
evidence concerning Early Christian life, that the invocation 
of the name of Jesus did play a large part, especially in the 
acts and ceremonies connected with worship. There can 
be no doubt about this, if the following quotations are 
examined, which show how many activities were accom- 
panied by the invocation of the name of Jesus. 

The assembling of the Christians. 

I Cor. V, 4. iv ru> ovofJLari, tov Kvptov 'I-qaov awax^evraiv 

vyuiüv KOL TOV eyiov TTvevfxaTos . . . Here it must be noticed that 
" ei/ TÄ ovofiari wird durch die Wortstellung zu awaxQivTcov 
vfjicüv, nicht zu irapahovvai gewiesen." (Lietzmann. Hand- 
buch zum N.T. I Kor.), and therefore we must translate 
*' when you are gathered together in the name of the Lord 
esus. . . . 
Matt, xviii, 20. od ydp elatv Svo rj rpeis awqypLevoi eis tö 
ifjiov ovofjba, eKel elfiL ev jj-ecro) avTcüv. Though this Verse is 

attributed to Jesus, it may well reflect the custom of the 
Christians. The phrase eis t6 ifiov 6vop,a = " under 

ifV Xo'y^ Koi iv epyco was evidendy a common expression among the Early 
Christians, for it occurs six times in the New Testament, but with difFerent meaning. 
In 2 Cor. X, II andi Jno iii, i8 the words point merely to a contrast; in 2 Th. 
iii, 17, they mean simply the Christian life. In Lk. xxiv, 19 and Rom. xv, 18 they 
are used probably for " preaching and miracles " and in Acts vii, 12 the meaning 
is similar, for here they refer to the law and miracles of Moses. The exposition 
given above is therefore permissible according to the use of the phrase. 

2 W. Bousset in Kyrios Christos, 2nd ed. 1921, p. 86, puts forward the same Sug- 
gestion in regard to Col. iii, 17, that Paul is here thinking " an die Vorgänge im 
gottesdienstlichen Leben der Christen," and that these activities receive their 
Christian character through the invocation of the name of Jesus Christ. 
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invocation of my name,"^ i.e., the gathering of the Christian 
communities is accompanied by the invocation of the name 
of Jesus. 

Baptism. 

Acts ii, 38. fJL€TavoT]aaT€ Kai ßanriadyTO} eKaarog vfiwv i-nt 
rcü ovofJidTL 'Irjaov Xpiarov. 

Acts X, 48. irpocreTO^ev 8e avrov^ ev Tip ovofjbarc *I-qaou 
Xpiarov ßaTTTtadijvai. 

Acts xix, C. OLKOvaavTes Se ißaTrriadrjcrav eis t6 ovofia tov 

Kvplov 'Irjaov. Cf. also Acts viü, 16; xxii, i6. 

Matt, xxviii, 19. ßaTTTLt,ovTes avrovs eis r6 ovofxa tov varpos^ 
Kol TOV vlov KOL TOV dyiov TTVeVfiaTOS. 

Anointing with oil. 

James V, 14. TTpoaKaXeardadco tovs irpeaßvTepovs Tr]s eKKXt]- 
aias KaiTTpoaev^dadaiaav err* (xvtov dXeinj/avres eXaio) ev tu» ovofiaTi. 
TOV Kvpiov. 

Prophesying. 

Matt, vii, 22. KVpie, ov Tip aut ovofiaTt e7Tpo<l>7]Tevcrafiev^ 
Once again this may well be a reflection of a custom common 
in the Christian communities. 

Speaking with tongues. 

Mark xvi, IJ. eu Tut 6v6p,aTL p.ov Satfidvia eKßaXovaiv yXcoa^ 
aais XaXrjaovaLV kcllvols . . . 

This verse occurs in the later ending xvi, 9-16, which 
was attached to Mark's gospel, and so there is every reason 
to think that this also reflects a Christian custom. That 
both prophesying and the speaking with tongues were 
definitely a part of the worship, we learn from i Cor. xiv. 

Teaching. 

Acts V, 28. TTapayyeXiq, TraprjyyeiXafjLev vfxlv p,ri hihduKeiv 

eirl Tip di/o/xart TovTip. Compare also Acts iv, 18. Teaching 
was also a part of worship (see i Cor. xiv, 26) though, of 
course, the word cannot be confined merely to this. 

Prayer. 

John xiv, 1 3 • 'f ttt o TL dv aLTT^crqTe ev tw ovofiaTi [lov . . . 
John xiv, 14. edv TL alTrjcrqTe fie ev tw ovofiaTi fiov. 

1 " Unter Anrufung des Namens " — so W. Heitmüller, Im Namen Jesu, p. 114. 
A fuUer discussion of the meaning of these words is given overleaf . 
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John XV, I 6. tva 6 tl dv aiTTJcrrjre rov iraripa iv rq> ovofxarL 
■jiov. 

John xvij 24. eo)? apri ovk fjTTJGaTe ovSev €V reo ovofxaTL 
fj-ov. 

Eph. V, 20. evxoipi'CrTOvvTes ttoutotc virep TravTcov eu ovofjLart. 
Tou Kvpiov "^ficov 'Irjaov XpioTOV. 

A general name for the Christians seems also to have been 
OL iTTLKaXovfjLevoi TO ovojjia Tov Kvpiov riixchv ^Iiqaov Xpiarov 
(naturally with small variations).^ Compare i Cor. i, 2 ; 
Rom. Xj 13 ; Acts ix, 14, 21 ; 2 Tim. ii, 22 

It is not surprising that this custom of invoking the name 
of Jesus, if it obtained for all parts of the worship, is not 
mentioned also in regard to other proceedings of the wor- 
ship, which are not named in the above list, for no passage 
of the New Testament is intended to provide a description 
of worship. The familiär proceedings of the worship are 
rather the background against which many allusions were 
made and become clear. 

Now it is necessary to raise the question concerning the 
exact meaning of the phrase eVt or eV reo ovo/xart, which 
so far has been taken to refer to the invocation of the name. 
Is this translation justified ? The usual translation is "in 
the name of Jesus " — a phrase which does not carry any 
particular significance, but which is used in the Authorized 
and Revised versions and also in the modern translations 
made by Weymouth and Moifatt. But a much more 
precisemeaning is given, when we translate " under in- 
vocation of the name." 

The justification for this translation has been given in the 
book by W. Heitmüller, Im Namen Jesu, After an ex- 
haustive discussion of many passages, including most of 
those quoted above, he writes on p. 88 : "in allen diesen 
mannigfachen Verbindungen . . . haben unsere Formeln in 
XJebereinstimmung mit dim Sprachgebrauch der semitischen 
Gräcität (Septuag. und Verwandte) die gleiche Grundbe- 
deutung, die nur wenig durch das jeweilige Verbum und 
den Zusammenhang nuanciert wird, nämlich : bei, unter 
bezw. durch' Verwendung, das ist Nennung, Aus-bezw. 

1 fVi Kokiui here, of course, means to " call upon " or to " invoke " — so G. 
Abbot-Smith A Manual Greek Lexicon ofthe Neio Testament. That is Christians 
are described as those who are aceustomed to invoke the name of Jesus Christ. 
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Anrufung des Namens." As regards the expression eis r6 
ovojLta hewrites onp. 121 in reference to Acts viü, 10; xix, 5 : 
** aber das wird allerdings zu sagen sein, dass er (der Ver- 
fasser) et? TO ovojxa im Wesentlichen synonym mit iv, iirl 
r.: 6v. gebraucht und wir werden daraus zu schliessen 
haben, dass für ihn das Moment der Namennennung bei 
dem Begriff eh to ovofia noch mehr in den Vordergrund 
gerückt ist." These clear Statements of Heitmüller's, 
which are based on the exhaustive evidence given in his 
book, leave no doubt as to the significance of the phrase. 
The translation " by invocation of the name of Jesus " is 
therefore justified. 

This means then, that all the proceedings mentioned in 
the given passages, proceedings common in Early Christian 
worship, were done under invocation of the name of Jesus. 
The. interpretation suggested for Gol. iii, 17 thus receives 
its confirmation and one may draw the following important 
conclusion. The custom obtained in the early Church of 
accompanying each act of worship with an invocation or 
mention of the sacred Name. This conclusion is also in its 
turn evidence for the importance which was attached to the 
sacred Name in worship.^ 

But although the name was thus important in the 
Christian worship, it is not easy to determine, from Chris- 
tian sources alone, the manner in which this invocation was 
made and the significance which attached to the forms of 
invocation. For the elucidation of this question other 
types of worship will be examined, which influenced, or 
were contemporary with the New Testament period. In 
the discussion of these types of worship an attempt will be 
made to exhibit the forms in which invocation of the Divine 
Name was made, and also attention will be drawn to the 
significance which attached to these forms. 

The types of worship which come into consideration are ,; 

I. Worship as revealed in the Old Testament, with 
special reference to the Psalms. In order to establish 
parallels with passages in the New Testament it is necessary 
to use the Greek text of the Septuagint, and this is justified 
in view of its influence upon and use by Paul and the Early 
Christians, 

^ Cf. W. Bousset Kyrios Christos, pp. 84-91. 
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2. The worship of the synagogue, and also as revealed 
in Jewish literature. 

3. The cult forms evidenced in the writings of the 
Mandeans. 

4. Worship in the Hellenistic world. (This is not 
discussed so ftilly, for reasons given later.) 

Supplement 

It has been generally accepted that the Septuagint exer- 
cised an influenae upon the New Testament writers and 
that it was used in the public worship of the Early Christians. 
It has further been accepted that the worship was formed to 
a large extent on the basis of the familiär synagogue worship. 
In the examination of the worship of the Old Testament 
and of the synagogue, planned above, both these positions 
have been assumed, but this assumption needs a word of justi- 
fication, in view of the fact that it has recently been questioned 
by W. Bauer in Der Wortgottesdienst der ältesten Christen. 

W. Bauer doubts the use of the Septuagint among the 
communities in which Paul was active on the following 
grounds — the communities could not purchase a copy on 
account of the high price, and there are only a few quotations 
from the Old Testament in the epistles of Paul. ** Nirgends 
in den paulinischen Briefen wird auf gottesdienstliche 
Anagnese des A.T. hingedeutet." 

An effective answer to this criticism has been given by 
M. Dibelius in his review of Bauer's book in the Deutsche: 
Literaturzeitung, I93ij vol. XIII. He points out that 
Paul presumes a large knowledge of the Old Testament 
among Hellenistic Christians ; that a relation to the Old 
Testament occurs quite early in the body of Christian 
teaching, and that the story of the Passion is unintelligible,. 
if one does not presume that Psalms xxii and Ixix, Is. liii, 
etc.j in Greek, were read as the first ** Passionsgeschichte." 

Regarding the synagogue, W. Bauer writes, " der 
Einfluss der Synagoge ist für die spätere Zeit mit Händen 
zu greifen, für die älteste Entwicklung auf heidnischem 
Boden bezweifle ich ihn, weil mir hier nichts Vergleich- 
bares vorhanden zu sein scheint." Then he points out 
that in i Cor. xiv only the " amen " is reminiscent of the 
synagogue worship. 
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But against that it can be said that i Cor. xiv is not 
intended to be a description of Early Christian worship, 
but gives regulations for the disorders which were occurring 
in the worship of the Corinthian Christians. Consequently 
the silence of Paul is no proof that customs learnt in the 
synagogue were not practised by the Christians. Prayers, 
reading, discourses — the chief parts of the synagogue 
worship — ^were least calculated to produce disorders, and 
so did not need mention. 

Gn the positive side M. Dibelius has pointed out that the 
prayers of the Didache, the concluding prayer of the first 
Letter of Clement, the hymns in Lk. i and " manche offen- 
bar ursprünglich jüdische Lieder in der Apokalypse " 
quite clearly show a connection between the synagogue and 
Early Christian worship. In regard to the hymns found in 
Revelation, which in all probability reflect the type of 
hymn used in the worship of the Early Christians, H. Leitz- 
mann in Geschichte der alten Kirche^ Vol. I, p. 1 5'2, writes 
that the majority (Rev. iv, 8, ii ; xv, 3—4 ; xi, 15, 17, 18 ; 
vii, 10, 12) are not "etwa Nachahmungen jüdischer 
Vorbilder, sondern wirklich jüdische Hymnen ohne jede 
christliche Eigenart." He adds ** es wäre sinnlos, sie 
als christliche Neuschöpfungen ansehen zu wollen, sondern 
sie sind augenscheinlich Hymnen, die in griechischen 
Diasporasynagogen in Gebrauch waren und von den 
Christen übernommen worden sind. Nach diesen Vor- 
bildern sind dann eigene christliche Hymnen gedichtet 
worden (xii, 10-12 ; xix, 1-2 ; v, 6-8)." 

Thus the Septuagint and the synagogue worship may 
legitimately be used in connection with Early Christian wor- 
ship, and the results to be shown later will offer further 
substantiation of this connection. 

2 . Forms of Invocation and their Significance in types of worship 
apart from Ckristianity 

(a) THE OLD TESTAMENT 

The general significance attaching to the Divine Name in 
the Old Testament has often been set forth clearly,* and 

1 F. Giesebrecht Die alttestamentlicAe Schätzung des Gottesnamens. 
H. Schmidt R.G.G., 1913, 659-661. 
T. Cheyne Encyclopaedia Biblica 3264-3270. 
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there is no need to repeat the discussion here. But the 
dominant place which the Divine Name possessed in the 
cult life must be noticed. From the earliest times on, the 
acts of the religious life, e.g., the building of altars, were done 
under invocation of the Divine Name, and, what is more 
important, this invocation was regarded as an essential 
part of the act, without which it had no validity. The 
following quotations will show how many religious acts 
were thus accompanied by this invocation : 

Altars were bnilt under invocation of the Name. Gen. 
xii, 8 ; xiii, 4 ; xxvi, 25 ; i Kings xviii, 24. 

The altar then becomes a dwelling place of the Name. 
Ex. XX, 24 ; Dt. xii, 3 ; Jer. vii, 12. 

Holy places and objects of worship are connected with 
the Name. Gen. xxi, 33 ; 2 Sam. vi, 2. 

Priests exercised their functions in the Name. Dt. x, 
8 ; xviii, 5, 7 ; Mal. ii, 2 ; i Chron. xxiii, 13. 

The Temple was built in the Name and the Name dwells 
there. i Kings viii, 17, 22 ; ix, 3 ; 2 Chron. ii, i ; Jer. 
vii, 10. 

Public blessing was given in the Name. 2 Sam. vi, 1 8 ; 
Nam. vi, 22—27 > ^ Chron. xvi, 2 ; xxiii, 13 ; Ps. cxxix, 8 ; 
Dt. x, 8 ; xxi, 5. 

Praise is in the Name, i Chron. xvi, 8, 10 ; Ps. Ixiii, 5 ; 
and to the Name, i Chron. xvi, 35 ; xxix, 13 ; Ps. vii, 
17 ; Ixxii, 19. 

It will be noticed that the majority of the quotations given 
are from those books which were written either under the 
inflüence of the Deuteronomic reformation or later than that 
period. For the period before this, the evidence for the 
use of the Divine Name is sparse. It seems as though 
this was a custom which received its Impulse largely from 
the Deuteronomic reformation and from that time onward 
was a prominent feature of the Jewish religion. This will 
not appear surprising, if we consider the attempt of the 
reformation to centralize all worship in the Temple at 
Jerusalem, which was regarded as the unique abode of 
Yahweh. Consequently every act of worship performed in 
the Temple must have some direct reference to Yahweh, 
indeed the validity of the ritual depended on the pres- 
ence of Yahweh, and according to ancient thought,. 
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tiiat presence could be ensured by calling upon His 
Name. 

A passing reference must therefore be made to the 
conception, common among primitive peoples, that a close 
association exists between name and personality. The 
invocation of the name causes the activity of its bearer or 
results in his presence. " Das gottesdienstliche Rufen 
bewirkt die Präsens der Numens."^ The conception was 
common also among the Jews— hence it was possible for 
them to say that Yahweh's '* Name " dwelt in the Temple, 
for Name was inseparable from the Being himself. Con- 
sequently when the presence of Yahweh was thought to be 
confined merely to the Temple at Jerusalem, the invocation 
of His Name became a necessary and important part of the 
Temple ritual. Theh later, with developing ideas concern- 
ing Yahweh's holiness, His Name itself became too holy to 
use, except by the priest on special occasions. 

But enough has been said to indicate the importance of 
the invocation of the Divine Name in the various forms of ' 
worship. It is more important to set forth the forms in 
which this invocation was made. In what manner did the; 
Israelites call upon the Name of Yahweh ? 

In Ex. xxxiii, 7 ff. an event of great importance in the 
cult life is being related and the climax is xxxiv, 6 wherc: 
the Divine Name is revealed, according to the account by 
Yahweh himself. But it seems likely that the following 
words were used to call upon Yahweh at some solemn 
moment in the worship. Kvpcos 6 deos (Heb. '^in'^ mn^). 
olKretpcov kol iXei^ficov, fxaKpodvfjLOS koi TToXviXeos «rat dAijöivos" Kai 
hiKaioavviqv ^laTqpcJüv koX eAeos" et? ^tAtaSas", a^aipayv dvofjblas Kai 
dBiKLas KOL duaprCas kol ov /caöaptet tov evoxov, iirdy ojv dvop,ias 
TTaripotiV cttl TCKva Kai eni reicva tcov tckvcw cttI TptrTjv koi 

T€rdpTqv yevedv. Here is clearly an attempt to express the 
Divine Name in liturgical manner and the means of accom- 
plishing this may be noticed. The fiilness of expression is 
obtained chiefly by the addition of participial clauses, e.g., ' 
ot/cretpcüv kol iXerjfxcjv , BiKaiocrvvrjv hiaTTjpcov, d^aipS)V dvojxtas '. . ,-. 
indycov dvop,ias TTarepcov. 

An example from a later time is given in i Kgs. viii, 23. 
Here also a great religious event in the life of the people is. 

' F. Giesebrecht idem, p. 121. 
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being described, viz., the building and dedication of 
Solomon's Temple. The original account has undoub- 
tedly been expanded by the Compiler, particularly with the 
long prayer of dedication. The opening of this prayer is as 

follows : Kvpie 6 deos "lapa-qX, ovk eariv cos av deos €v t& 
ovpavcp dvco Kai cttI rrjg yijs Karco, ^vXaaaoiV Sta9i]K7)v kol eXeog 
TCO SouAoj aov TU> TTopevofJLeuq} iucoTnov aov ev oXt] ttj KapSia avrov, 
A i(l)vXa^as ra> SouAo) aov JauetS tü> Trarpt [xov' kol yap iXdXyjaas 
€v Tcp aropLOTL aov kol ev x^paw aov inX'qpcoaas cos 17 'qfiepa avTj]. 
Then follow the requests. This invocatory opening is 
made up of a number of phrases describing Yahweh*s 
activities or attributes ; and the 'parallel prayer in 2 Chron. 
vi, 16 has a similar opening. One may then rightly con- 
jecture that public prayers were often commenced with 
praises expressed in tibis manner. 

In I Kgs. viii, 56 occurs a blessing which was pro- 
nounced over the people and which commences thus : 

■evXoy-qTos Kvpios ff-qfjbepov, os eSoiKev KaTa/iravaiv tco Xatp avrov 
lapaijX Karo, irovra oaa iXaX-qaev' ov di€(f)wvr]a€v Xoyos et? iv Träaiv 
"TOtS" Xoyois avrov roZs dyadots, ols iXaXrjaev iv xeipt SovXov avrov 
Mcüvaij. Only after this sentence of praise has been uttered 
does the real blessing follow. yevotro Kvpios 6 öeos 17/MCüv fxeO* 
rjfiüjv Kadü)9 ^v /xera t&v irarepcüv 7]fiu>v' firj eyKaraXiTTOiro rjiids 
/xiySe aTToarp&fjoiro rjfiäs, irriKXlvai KapBtas rjficiiv ctt avrov rov 
-TTopeveadaL . . . 

Similarly in i Kgs. viii, 14 it is said that the king blessed 
all Israel, and the blessing which he gave commences again 

"with WOrds of praise. EvXoyqros Kvpios 6 deos ^lapariX aiqfJLepov 
Ss eXaXrjaev iv rat aroftart avrov rrepl AaveiS rov irarpos fiov 

But then we find that any blessing of the people is missing 
altogether. These two passages suggest therefore that it 
was not uncommon for the blessing to be preceded by a 
-sentence of praise. Then this sentence of praise may be 
•described as an enlarged invocation. 

An example of a blessing, in which the invocation of the 
Divine Name is particularly important, though expressed 
"very simply, occurs in Num. vi, 25-27 — ^the Priest's 
Blessing. This passage appears to give us a consciously 
■developed blessing, which could be used only by the 
priests. The whole passage from v. 22 must be quoted. 
j<al iXdXyjaev Kvpios irpos Mwvarjv Xiycov' XdXrjaov ^Aapwv Kai 
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TOLS vlots avTOv Xeyctiv Ovrcos evXoyqaere tovs vlovs 'lapnrjX 
Xeyovres avTOis' koI iTnd-qcFOvaLV t6 ovofjua fxov eTrl tovs viovs 
^laparjX kol iycb Kvptos evXoyqcrco avTOV9 

EvXoyqaai ae Kvpios kol <f)vXd^ai 

Kai ein(j)dvaL Kvpios ro TrpoaoiTrov avrov ctti ae koi iXeijaat ae 

eTrapat Kvpios t6 TrpoacüTTov avrov eni ae Kai Satj] aoi eipijvTjv. 

The importance of the Divine Name in blessing is 
apparent in this passage. Kvpios is the translation for Ji^n'^, 
and the pronouncing of this sacred Name formed the 
most important part of the benediction. We notice how 
the passage emphasizes that the benediction means a 
laying of the Divine Name on the people, and where this is 
done Yahweh's actual blessing will follow. Here the 
close connection which existed in primitive thought, 
between the name and-}the personality is very clear, so that 
the pronouncing of the Name in the benediction calls forth 
the Divine activity, and this activity will make the blessing 
a reality. 

The use of the aorist optative in active mood is to be 
noticed in this Priest's Blessing in connection with the 
benedictions of the New Testament. 

In all the passages which have now been given the invoca- 
tion of the Divine Name is an important feature ; and in all, 
except the last quoted passage from Num. vi, this invocation 
is effected through long sentences of praise. Furthermore 
all these passages were clearly connected with great mo- 
ments in the acts of worship. Even where later additions 
have been made by an editor to earlier accounts, e.g., in 
Solomon's dedication of the Temple recounted in i Kgs. 
viii, these additions undoubtedly reflect customs common in 
worship ät the time of the editor. The great cult acts of 
the past which he is recounting, are enlarged by the addition 
of customs and ceremonies familiär to him. These pas- 
sages then are connected directly with worship, but there 
are other passages also, which in consequence of their 
similarity to those quoted, seem to be connected in some 
way with worship. Also in view of their structure and their 
use in their present context one would suggest worship as 
their natural place of origin. Three such passages are 
found in Arnos : 
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IV, 12—13. TrXrjv ort, ovtcüs TTonjaoi aot, iroLfjLoi^ov tov i-niKa- 
Xetadat tov deov aov ^lapa-qX. Stört arepecov ßpovrr^v koX KTi^oiV 
TTvevixa Koi a/rTayyeXXcDV et? avdpcüTrovs tov -xpicfTOv ovtov 6 ttolcüv 
opdov Kai opbLxXrqv, iirißatvaiv enl to. viJjt] ttjs yrjs' Kvpios 6 deos o 



TravTOKpaTüjp ovofia avTib. 



It is interesting to notice here that the Hebrew word 
nsipb = " to meet " in v. 12, has been read by the 
translator as ns~inb and so rendered imKaXetadai. The 
following verse is actually an invocation of the name of 
Yahweh and so this translation has a clear meaning. 

Vj 8j 9. o TTOLcov et? vifjos Kpifxa, «rat SiKatoavvrjv eis yrjv 
edrjKev' 6 ttolcüv Trdvrd koX [Ji€TaaK€vdt,a)v kol cKTpeTTOjv eis to 
TTpüil GKiav, KOL rjiiipav eis vvKTa avaKOTat,(jov' o irpoaKoKovp.evos 
TO vScop TTJs daXdcrarjs Kai ckx^ijdv outo enl TTpoaoiirov ttjs yijs' 
Kvpios ovofia avTfü. 

ix, Cj 6. KOI KVpios Kvpios 6 deos 6 TravTOKpaTOjp, 6 ecftaiTTo- 
fievos TTJs yr]9 kol aaXevcov avr'qv kol TrevO'qaovaLv navTes ol 
KaTOiKOvvTes avTiqv, koX dvaß-qaeTat (hs TTOTafXos auvTeXeia avT7Js> 
KOI KaTaß-qaeTaL (hs Trora/xo? AlyvTTTOv' 6 olKoSofxcov eis tov ovpavov 
d.vdßaatv avTOV, 6 TrpoaKaXovfxevos to vScop ttjs daXdacrqs koi 
eKX^ojv avTO eirl TvpoacoTrov ttjs yrjs' Kvpios TravTOKpdTcop ovofia 



avrco. 



An examination of these passages shows that they have 
little connection with their context. They do not grow 
out of the preceding thought. Each is a separate and 
complete passage in itself with its climax clearly in the last 
clause Kvpios ovofjia avTw, This makes the purpose of 
these passages clear, and it is the mention of the sacred 
Name mn\ But the bare mention of the Name is 
enlarged by many expressions of praise in which Yahweh's 
attributes or activities are set forth. This is" done largely 
by means of participial phrases, and the participles are often 
joined with the article thus forming as it were a title,- e.g., 

o TTOicüv . . . Kpifia, 6 TTOicüv TTavTa, V, 7 ; o TrpoaKoXovfjievos to 
vScop TTJs OaXdaarjs koI eK^ecov avTO enl TrpocrcoTrov ttjs yfjs, V, 8, 
ix, 6", o i(f)a7TT6ixevos rrjs y^S: o olKoSofxcov eis tov ovpavov 
dvdßaaiv avTOV, IX, ^. 

There can be scarcely any doubt that these passages are 
intended to form an invocation of the name of Yahweh, and 
this invocation is effected by means of passages of praise 
in which no doubt familiär expressions were adopted and a 
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familiär structure used. All this points to the familiär 
worship as the place of origin. 

But this habit of breaking into a passage with the mention 
of the Divine Name, accompanied by many elaborate 
expressions of praise is not confined to Arnos. Similar 
passages are found elsewhere, particularly in 2 Isaiah. 

Is. xlviij 4, o pvad[jL€Vos cre Kvpios aaßacod, wojLta avrcp ayios 
^lapaiqX. 

Is. xlii, 5 ff'j ovTO)s Aeyet Kvpios 6 deos 6 TTOi'qcras tov ovpavov 
Koi TTiQ^as avTov, 6 arepecocras ttjv yrjv koI tol ev avTjj, icat StSous" 
TTVorjv TCO Xatp to» ctt' auTTys" koL 7rvevp,a rots" Trarovaiv avr-qv. iy<x> 
Kvpios 6 deos eKaXead ae . . . iyo) Kvpios 6 deos tovto fiov iariv 
TO ovo/xa, TTjV So^av p,ov irepco ov Scocrct) ovSe rdg dperdg fiov rotj 

yXvTTTOLS. 

Jer. 1, 24 (Sept. xxvii, 24), koI 6 Xvrpov/xepos avrovs Icrxypos 
Kvpios TTavTOKparuip ovofjta dvTui. 

Is. liv, 5. ort Kvpios 6 TTOLoyv ae Kvpios aaßacbd ovopia avro)' 
KOI 6 pvadfievos are avros deos ^lapaiqX, TTdcrrj rrj yfj KXrjdrjaeTai. 

Is. lij I ^. oTi iyct} 6 deos aov 6 rapdaacov ttjv ddXaaaav Kai 
T^p^cSi/ TO. KVfJbara avrrjs Kvpios aaßacbö ovopid /xot. 

Is. Iviij I^. rdSe Xeyei 6 viffiarros ev viffrjXoXs, KaroiKüiv tov 
alwva, "Ayios ev dyiois 6vop.a avTco, vifßLaros ev dyiois 
dva7Tav6p,evos. 

All these passages certainly bear similarities in structure 
and form ; and the purpose of them all seems to be the 
same, viz., the mention of the Divine Name. Conse- 
quently they must be examples of a common usage and of 
familiär phrases. We have to look to a wider s'phere for 
their origin than that represented by the individual authors 
of the different books in which they appear. Everything 
points to worship, with which they were all familiär, as that 
wider sphere. " Und fragt man, wann und wo sie 
gebraucht wurden, so kann die Antwort nicht zweifelhaft 
sein : im Kultus bei der Verherrlichung des Gottes Israels." ^ 

An interesting example of this habit of adding expressions 
of praise where the sacred Name is mentioned, and a proof 
that this habit was general also among the Jews of the 
Diaspora, is given in Hosea xiii, 4. The Hebrew text reads 
an?'^ VT?^P '^'''7^^ ^"^^^ "P^^"!- The Septuagint, however, 
COntainS the fuller form iyo) Se Kvpios 6 deos aov, arepecov rcv 

* F. Giesebrecht, idem, p. 30 — quoted from bis discussion of these passages. 
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övpavov Kol KTC^üJV yrjv, od at ^eipe? CKriaav Trdaav ttiv arpoTetav 
Tov ovpavov KoX ov TTapeSeL^d aoi avra, rov iropeveadai orriaco 
atTCüv' KOL iyo) dvTjyayov ae e/c yrjs AiyvTTTOV. 

When we turn now to the Psalms, we find that the 
invocation of the Divine Name is of frequent occurrence. 
More important, however, is the manner in which this 
invocation is made, for here also invocation is often expressed 
in the form of accumulated titles and expressions of praise. 
The frequent use of participial clauses is also apparent. 
Now the Psalter has been described as the hymnbook of 
the synagogue, and there was undoubtedly a very close 
connection between the worship of the Temple and of the 
synagogue, and the growth of the Psalter. We may 
conclude that the Psalms contain many phrases rendered 
familiär in worship and that they reflect many habits of 
Speech which were developed in worship. A few quotations 
will show the frequency of expressions of praise.^ 

xvii, 47 if. 

^fj Kvpios Kai ivXoyrjTos 6 deos fxov 

Kol viffüjd'^Tüj 6 deos rrjs aüyrrjpias fiov 
o tfeos o otoou? e/cot/o^crets' e/xot 
KOL imoTOL^as Xaovs vtt' ifjui 
6 pvcrrrjs fiov i^ e-)(ßpa>v opyiXayv 



hid TOVTO i^ojxoXoyqaofxai, aot iv edveaiv Kvpi€ 
Koi Tip ovojxaTt aov iJtvXcü. 

Ixxxv, 9, lo. 

TrdvTa rd edvr] oaa iTToirjaas Tj^ovaiv 

KOL TTpocTKvvrjaovacv ivcüTTLov aov Kvpie 
Kol Bo^daovaLV ro 6vop,d aov' 

ort [liyas et av koX ttolcov davp,daia 
av et o deos fJiovos 6 fxeyas 

Ixxxv, 12. 

e^opLoXoy-qaop^ai aoi Kvpie 6 deos fiov iv oXrj KapSia, 
KOL So^daio TO ovofid aov eis tov aicova. 
eil, I ff. 

evXoyei rj ^vx'Q P'Ov tov Kvpiov 
KOX irdvTa to, ivTOs p^ov to 6vop,a t6 dyiov avrov 

^ The benedictions which are found at the end of the five books into which the 
Psalter was divided, are not mentioned in these quotations, because they are 
undoubtedly later insertions and rightly belong to the later Judaism. 
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evXoyei tj ipvx^^ fJ'OV top Kvpiov 
KoX fJirj iTTiXavddvov ndaas ras alvearecs avrov 
Tov iiTtXaTevovra Trdaats rats dvoyLLais cfov 

Tov Icofxevov Trdaas Tas" voaovs crov 
TOP Xvrpovfxevov e/c (f)dopä5 ttjv t,oiriv crov 

TOV OTecßavovvrd ae iv iXeei Kai OLKTeipfiotg 
TOV ifJLTTifXTTXcovTa iv dyadois T-qv ein9vp,Lav aov. 

That the translator of this passage regarded it particu- 
larly as an expression of praise is shown especially clearly 
by the translation of the Hebrew word i"'b-''22 i'i v. 2 with 
alveaeis. 

ciii, I ff. 

evXoyet rj tjsvxT] p-ov tov Kvptov 
Kvpie, Kupie, 6 deos pov, dis ipeyaXvvdrjs a(f>68pa. 
iiopoXoyrjoiv rKal evTTpiTreiav evehvarto 

dvaßaXX6p,€Vos <f)6js <x)S Ipdriov, 

eKTeiVüiv TOV ovpavov waei heppiV 
6 aTcyd^cov iv vSaatv to, vrrepcpa avTOv, 

o Tideis V€<f>7] TTjV CTrißaaLV avTOVj 
o TTeptTTaTcüv im TTTepvycov dvepcov 

6 TTOtctJV Toifs dyyeXovs avTov irv&vpaTa 
Kai Tovs XeLTOvpyovs avrov TTvp (ßXiyov^ 



CXIl. 



AlveiTe TTtttSes" Kvpiov 
alveure to 6vop,a avTov. 
eir) TO ovopa Kvptov €vXoy7]p,€VOV 
aTTo TOV vvv Kol €cos TOV alcovos. 



TIS (OS Kvpios 6 deos 'qpujv; 

6 €V VlffrjXoLS KaTOLKCüV, 

Kat Ta TaTT€Lvd i(f)opcbv 

iv TCO ovpavu) Kai iv ttj yfj 

o eyeipcov ano yrjs tttw^ov 

Kol dno KOTTpias dvv(f>cov TrevrjTa 



6 KaTOLKL^OiV (TTetpaV iv OLKCO 

p,7)T€pa TeKVü)V €V(f)paLVO[Jb€VÜ}V. 

cxlvi, I ff. 

alv€LTe TOV KvpLov OTL dyadov if/aXfios 
TU) decp ^p,(ov rßvvQeiq aiveaeis 



54 BENEDICTIONS AND DOXOLOGIES IN EPISTLES OF PAUL 

oIkoSohcov ^lepovaaXrjii 6 Kvptos 

KOI ras SiaaTTopas rov 'iGparjX iTnavvd^cL 
6 IcofMevos Tovs crvvTeTpififievovs ttjv KapStav, 

Kol Sea[J,€va)v ra avvrplfxpbaTa avrcov' 
6 dpidpLüiv TTXijdrj darpcjüv 

Kol Trdaiv avToXs ovopbara KaXcov 
fjueyas. 6 Kvpios ijjU.cDv 

KOt fieyaXrj rj lcr)(vs avrov 
KOL rrjs crvveaecüs avrov ovk eariv dpidp.6s. 

Sufficient quotations have now been given to prove the 
points which have been made, and it will be well, before 
proceeding farther to gather these points together. It has 
been shown first of all that the invocation of the Divine 
Name was of considerable importance in the worship of the 
Israelites. This is only to be expected in view of the close 
connection which existed between name and personality in 
primitive thought, and also in the thought of the Israelites, 
but the examples which have been given, will, it is hoped, 
have made the importance of this in the worship clearer. 
Then the manner of invocation has been illustrated. It has 
been shown that this was expressed through an accumula- 
tion of sentences of praise many of which are similar to each 
other, both in structure and vocabulary. Finally it has 
been shown that expressions of blessing were closely con- 
nected with praise, and that also in blessing the Divine 
Name was invoked and formed an important section of the 
benediction. One question still remains to be answered 
and that is the question concerning the significance of these 
facts. The following paragraphs will be an attempt to 
give an answer to this question. 

The significance is derived in part from the general 
conception of the Divine Name in the Old Testament. 
The Name is often regarded almost as independent of 
Yahweh, although one cannot speak of an independent 
being or existence, for the Name is not personified. But the 
Name is regarded as capable of activity, and this activity 
invariably follows its invocation. The activity of the Name 
can also occur both for good and evil in the lives of men, 
i.e., the Name is a definite power operative in human life 
and called into activity by the worshipper. 

Consequently blessing — and also cursing — obtain a 
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very realistic content.^ The Priest's blessing Num. vi, 
24-27, is actually a laying of the Name on the people, i.e., 
the central feature of the benediction is the mention of the 
Divine Name, thus calling forth its activity and making 
the wish effective. Accordingly the origin of the blessing 
would seem to be a short invocation of the sacred name, 
followed by a wish. " Die ursprünglichen Gebete sind als 
elementarer Ausdruck von Affekten durchgedrungene 
Knappheit und kraftrolle Kürze ausgezeichnet. Sie ent- 
halten nur die Anrufung der Gottheit um eine klagende 
Frage, einen kurzen Hilfruf oder eine schlichte Bitte." 
"Ursprünglich bestand das Gebet nur in der Anrufung und 
dem Hilfruf oder der Bitte." ^ 

The invocation of the Name remains important for the 
validity of the blessing — ^hence blessing " in the Name " — 
but the Name and the wish gradually are placed together 
to form a ** krafterfülltes, selbstwirkendes Wort."^ The 
blessing is thus actually a communication of the power of 
the Name. 

This action, according to which the power of the Name is 
called down upon men, is reversed in the conception of 
praise. The increasing importance of the Divine Name in 
the cult life of the Old Testament attached a deeper sig- 
nificance to praise. Consequently with the development 
and elaboration of worship, the tendency to praise Yahweh 
was strengthened and much of this praise took the form of 
an accumulation of titles. This particular form of praise 
seems thus to have served the purpose of increasing the 
Name, of making the Name great, i.e., of enlarging the divine 
power or ** glory." Compare Ps. xxix, i f. and also xxx, 
9—12, in which the Psalmist prays for life and justifies his 
request by saying that the purpose of living is to praise 
Yahweh, for the dead cannot praise him, i.e., praises are 
necessary to Yahweh.* 

In Ps. xxxiv, 2 ff. and 1, 14, 15 praise is regarded as a 
Substitute for sacrifice. This comparison is very important, 

' 1 Cf. Lyder Brun, Segen und Fluch, especially pp. 6—13. 
- F. Heiler, Das Gebet, p. 50. 

* S. Mowinckel, Psalmenstudien v. Segen und Fluch in Israels Kult und Psalm- 
dichtung, 1924. 

* Cf. also Ps. vi, 5 concerning which Cheyne in Enc. Bib. writes, " the wor- 
shippers are needful to Yahwe because the divine life would lack some touch of 
perfection without the tribute of reverent and grateful praise. ..." 
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for one clear purpose of sacrifice was to increase or magnify 
the divine power. In the light of this v. 1 5 is significa nt 

(and cf. also v. 23). 

Ps. Ixix, 30, 31, further shows this connection between 
sacrifice and praise, and a similar conception is found also 
in the following passages, Ps. cvi, 47 ; Ixxxvi, 9—12; 
xcvi, 7 ; Is. xii, $-6; Mal. ii, 2. 

One fact which we have noticed now becomes intelligible 
in the light of this conception of the invocation as magnifying 
the Name. A definite and clear reason is given for the 
accumulation of titles, which occur in the passages quoted 
above and also in many long passages of praise, e.g., in the 
Psalms. 

From I Kgs. viii, _5'5';viii, 14 it is also clear that a close 
connection existed between praise and blessing, and that 
expressions of praise were often used to introduce a bene- 
diction. Cf. also Ps. Ixvii. This connection gives us then 
the conception that the power of the Name, which has been 
increased by means of praise, is communicated through the 
benediction. ** Der Kult ist nicht nur die Handlung, 
durch die Segen auf den Einzelnen appliziert wind, sondern 
zugleich das Mittel, durch das der Segen gesteigert und 
neue Segenskräfte geschaffen werden."^ 

The central feature in all this, however, and the thought 
from which these ideas seem to have arisen, was the con- 
ception of the Name. Fundamental in praise and blessing, 
and productive of the ideas which attached to these, was the 
realistic conception of the Divine Name. In process of 
time this conception was partially spiritualized, and with 
that development went also a change in the accompanying 
ideas. 

A further word must be added before this section reaches 
its conclusion. In close connection with the conception 
of the Divine Name found in the Old Testament and illu- 
minating for its explanation in the use of the word ^in^, 

^ S. Mowinckel, iWem, p. 23. On p. 29 he writes : " Diese Doppelheft : man 
segnet die Gottheit, damit diese wieder mit grösser Wirkung segnen könne, ist 
deutlich in der Segensformel Gen. xiv, 19 fF. ausgesprochen : 
. " Gesegnet sei Abraham von El Elyon, dem Schöpfer des Himmels und der Erde 

Und gesegnet sei El Elyon, der deine Feinde in dein Hand gegeben." 
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;8o^a. The two words 21?? and i"in3 were used to denote 
different aspects of the divine appearance in the holy places. 
Gradually nw was confined exclusively to the Temple in 
Jerusalem, while Ti23 always retained a wider significance,. 
so that it could be said that the divine glory filled the land,. 
Num. xiv, 22, 23 ; Ps. Ixxxiv, 10, or the whole earth 
Ps. Ivi, 6—1 2 ; Ixxi, 19. 

Nevertheless the glory was also connected with the 
divine appearance in particular holy times or places. The 
glory dwelt on Sinai, Ex. xxiv, 16 ; it filled the Tabernacle, 
Ex. xl, 34; xxix, 43; Lev. ix, 6, 23 ; Num. xiv, 10; xvi^ 
19-42 ; XX, 7 ; it was in Solomon's Temple, i Kgs. viii, 
II; 2 Chron. v, 14, vii, 1—3 ; Is. vi, i ; the Temple 
which Ezekiel saw in his yision, would be filled with the 
glory, Ez. xliii, 4—5 ; xliv, 4. 

The glory which was thus so closely connected with the 
holy places, was regarded in quite a realistic manner. 
In the early accounts the glory is seen by all the people in a 
cloud, Ex. xvi, 7, 10 ; xxiv, 16 ; xl, 34 ; Num. xvi, 42, 
Compare also the dedication of Solomon's Temple in i 
Kgs. viii, 10— II. Sometimes the glory is conceived as 
fire, Ex. xix, 9 ; xvi, 18 ; xxiv, 17 ; xl, 35—38 ; Deut. 
V, 24 ; or also as light, Ex. xxx, 33 ff. ; xxxiii, 22 ; Is, 
Ix, I ff. These conceptions were later spiritualized, 
I Chron. xxix, 12 ; Ps. xxiii, 8— 10 ; Ixii, 3 ; ciii, 31 ; 
cxii, 4. But in these passages the glory is also the object of 
praise, and this praise is often described as a bringing or 
giving of glory, i.e., the praise of the worshipper is regarded 
as ii33 . By this means the divine glory is strengthened 
and increased, i Chron. xvi, 28 ; Ps. xxviii, i— 2;xcv, 7, 8 ; 
Is. xlii, 2; Jer. xiii, 16. 

Thus in this particular conception, the two ideas of Name 
and glory are united, for praise is often directed either to 
the Name or to the glory of the Name. The glory of the 
Name is mentioned in Ps. Ixxviii, 9 ; xxviii, 2 ; xcvi, 8 ; Is. 
xlii, 8 ; and the conception of bringing glory to the Name or 
to the glory of the Name is found in Ps. xxviii, i, 2 ; Ixv, 2 ; 
xcv, 8 ; Neh. ix, 5 ; Mal. ii, 2. The glory and the Name 
are further closely connected in Ex. xxxiii, 18, 19 ; xxxvi, 
5 ; and in Ps. Ixxii, 19 ; cii, 14 ff. ; Is. v are used as 
parallel expressions. 
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There are then only small differences between these two 
conceptions, that of the Name and that of the glory ; often 
they are interchangeable. By means of praise one brings 
glory and thereby the divine glory is increased ; in exactly 
the same way can it be said, thereby the Name is magnified — 
that is only another way of expressing the same fundamental 
conception. 

Praise and blessing thus played an important part in the 
worship of the Old Testament for through them the power 
and ability of the divinity to help his worshippers was 
influenced. All this Springs from the central conception of 
the Divine Name and its invocation. So with the significance 
■of praise and blessing in the Old Testament established, we 
may pass on to their form and significance in the later 
development seen in Judaism. 

(^) THE SYNAGOGUE AND JUDAISM 

The sources for our knowledge of the synagogue worship 
in the first Century of the Christian era are not abundant. 
The Mishnah contains but little material which can be used 
for this purpose — even the tractate " Berachoth," which 
would seem to bear most of all on the subject under 
discussion, contains but meagre information. 

But the life and worship of the synagogue cannot be 
separated from the influence of the Old Testament, for in 
many respects this finds its contlnuation in the synagogue. 
Judaism grew out of the religion of the Old Testament, and 
although undoubtedly foreign conceptions, chiefly Persian 
and Greek, were taken over into Judaism through its 
constant connection with the outside world, nevertheless 
the chief influence remained that of the Old Testament, 
the reading of which formed one of the chief proceedings 
in the worship of the synagogue. Consequently ideas 
which are found in the Old Testament may be expected 
also in the religion of the synagogue, though maybe in a 
developed or modified form. One may presume the 
possibility, therefore, that the conceptions of praise and 
blessing found in the Old Testament will have influenced 
the worship of the synagogue. If furthermore the pheno- 
mena occurring in the worship are the same as those of the 
Old Testament this fact may be taken as certain. 
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In the discussion of the Old Testament it has been seen 
that the conceptions of praise and blessing are most fully 
illustrated in the Psalms. But in view of the late authorship 
of many psalms, of their constant use in the Temple ritual, 
and also of their use in the worship of the synagogue, they 
form a bridge from the worship of the Old Testament to 
that of Judaism. It is thus probable that the conception so 
illustrated in the Psalms will provide an explanation for 
certain usages of the synagogue worship. To what extent 
the Psalms were used in the worship of the synagogue during 
the Early Christian period it is hardly possible to say with 
certainty. W. F. Moore writes that " . . . it would seem 
natural that with other features of the Temple worship, the 
songs of the Levites at the morning and evening sacrifices 
should be imitated in the synogogue. The first group of 
psalms to be so employed was Ps. cxlv— cl ; but it appears 
that in the middle of the second Century the daily repetition 
of these psalms was a pious practice of individuals rather 
than a regulär observance of the congregation."^ On the 
contrary W. Bousset maintains : " Vom Tempelkult aus 
haben dann die Psalmen ihren Weg in den Gottesdienst der 
Synagoge gefunden. Wir können hier zwar im Einzelnen 
für unsere Zeit nicht mehr nachweisen, aber der reichliche 
Gebrauch der Psalmenliteratur macht wahrscheinlich, dass 
auch schon im neutestamentlichen Zeitalter der Psalter 
seine Verwendung in der Synagoge fand. Jedenfalls 
entfaltete er seinen mächtigen Einfluss auf das alltägliche 
Leben der Frömmigkeit."^ Hirsch^ presumes that the 
psalms were used in the synagogue at an early period and 
W. Oesterley* agrees with him. Whatever the exact facts 
may be, it is evident that the Psalms were constantly used 
in private, and by this means their influence would un- 
doubtedly be seen also in public worship. 

An examination now of the available material shows that 
praise and blessing, not merely in a general form, but in this 
special " liturgical " form which has been noticed in the 
Old Testament, did play a large part in the worship, and, 
indeed, in the whole life of the Jew at that time. The 

^ W. F. Moore, Judaism, Vol. I, p. 296. 

- W. Bousset, Die Religion des Judentums, p. 374. 

^Jewish Encyclopaedia X, 247b. 

^ W. Oesterley, The Jetjoish Background to the Christian Liturgy, 73-76. 



6o BENEDICTIONS AND DOXOLOGIES IN EPISTLES OF PAUL 

importance indeed of this form of praise and blessing will 
be realized, when it is remembered that each act of the 
synagogue worship was introduced or concluded with such 
phrases. The following paragraphs are an attempt to 
show how each part of worship was accompanied by an 
appropriate benediction ; and the importance which these 
possessed. 

At the beginning of the Sabbath worship in the syna- 
gogue the Shema (i^ai?) was recited. This, however, 
was preceded by the benediction "i^i% which was as 
follows :^ 

" Blessed art thou, O Lord our God, King of the universe, 
who formest light and createst darkness, who makest 
peace and, createst all things, who givest light in mercy to 
the earth and to those who live thereon, and in goodness 
renewest every day continually the work of the creation» 
Be Thou blessed, Ö Lord our God, for the excellency of the 
work of Thy hands, and for the bright luminaries which 
Thou hast made ; let them signify Thee. Blessed art 
Thou O Lord who formest the luminaries." Participial 
clauses are here abundant. 

After the benediction, but also before the Shema, fol- 
lowed the prayer n^ns, which, though it does not bear so 
strongly the liturgical nature of the benedictions, is quoted 
here on account of the conceptions contained in it, to which 
reference will be made later. 

" With great love hast Thou loved us,0 Lord our God, 
with great and overflowing pity hast Thou pitied us ; Our 
Father, our King, for our fathers' sake who trusted in 
Thee, and whom Thou didst teach the Statutes of life, be 
gracious unto us too and teach us. Enlighten our eyes in 
Thy law, and let our hearts cleave unto Thy commandments, 
and unite our hearts to love and fear Thy Name, that we may 
never be put to confusion. For a God that worketh salva- 
tion art Thou, and us hast Thou chosen from every people 
and tongue, and hast brought us near unto Thy great Name 
in faithfulness, to give thanks unto Thee and to proclaim 

^ The translation of this and other prayers of the synagogue given in the follow- 
ing Paragraph^ is taken from W. Oesterley's book, The Jeijoish Background to the- 
Christian Liturgy. The reason for adopting this translation is that he endeavours. 
to give the text which probably existed and was used at the beginning of the 
Christian era. 
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Thy unity in love. Blessed art Thou, O Lord, who choosest 
Thy people Israel in love." 

After the recitation of the Shema, a prayer (nbs?) 
was offered in these words : *' True and constant, estab- 
lished and enduring, right and faithful, beloved and 
precious, desired and pleasant, awe-inspiring and imghty, 
well-ordered and acceptable, good and lovely is this word 
unto US for ever and ever. True it is, that the God of the 
universe is our King, the Rock of Jacob, the shield of our 
salvation. To generations and generations He endureth 
and His Name endureth. And His throne is established 
and His kingdom and His faithfulness endure for ever. 
And His words are living and enduring, faithful and de- 
sirable for ever and unto the ages of ages for our fathers and 
for US ; for our children and for our generations and for the 
generations of the seed of Israel Thy servants. 

" True it is that Thou art He who art the Lord our God, 
and the God of our fathers ; our King and the King of our 
fathers ; our Redeemer and the Redeemer of our fathers, 
our Maker and the Rock of our salvation ; our Liberator 
and our Deliverer from everlasting ; that is Thy Name ; 
there is no God beside Thee." 

A long prayer follows this opening passage of praise and 
the whole prayer is then concluded thus : " With a new 
song did the redeemed praise Thy Name on the sea-shore ; 
with one accord did they give thanks and acknowledge Thy 
kingship and said * The Lord shall reign for ever and ever.' 

" O Rock of Israel, arise to the help of Judah and 
deliver, according to Thy promise, Judah and Israel. Our 
Redeemer, the Lord of Hosts is His name, the Holy One 
of Israel. Blessed art Thou, O Lord, who hast redeemed 
Israel." 

After the recitation of the Shema and its accompanying 
benedictions the " Eighteen Prayers " (n::^^ n:is:c^) 
were offered, and these formed the chief prayer of the 
synagogue worship. Indeed, these prayers were regarded 
as so important that attempts were made by certain rabbis 
to enforce their recitation, not merely in worship, but also 
in daily life.^ The noticeable characteristic of these prayers 
is the large part which expressions of praise occupy. 

1 Berachoth iv, 3. 
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Some complete sections are devoted to magnifying the 
Divine Name, afid each of the eighteen separate prayers 
ends with a benediction. Quotations from the first three 
sections of the prayer ofFer typical examples of this praise. 

** Blessed art Thou, O Lord, our God and the God of 
our fathers, the God of Abraham, the God of Isaac, the God 
of Jacob, the great God, the mighty and tremendous, the 
most High God. . . . Blessed art Thou, O Lord, the shield 
of Abraham." 

** Thou art mighty for ever, O Lord ; Thou restorest 
life to the dead, Thou art mighty to save ; who sustainest 
the living with beneficence, quickenest the dead with mercy. 
. . . Blessed art Thou, O Lord, who restorest the dead." 

" Thou art holy and Thy Name is holy and there is no 
God beside Thee. Blessed art Thou, Ö Lord, the God 
most holy." 

In addition to the Shema and the " Eighteen Prayers " 
an important part of the worship consisted in reading two 
passages from the Old Testament, one from the Pentateuch, 
the other from the Prophets. " Meg. iv, 2 : Wer die 
Tora lektion beginnt und wer sie schliesst, spricht (der 
eine) vorher und (der andere) nachher eine Benediktion. 
So die ältere Praxis. Der Lobspruch vorher wurde einge- 
leitet mit den Worten des Vorlesers : Lobet Jahwe, den 
Hochgelobten, und die Gemeinde antwortet : Gelobt sei 
Jahwe, der Hochgelobte, immer und ewiglich."^ 

The last section of the worship was the discourse, and 
this was followed by the prayer Qaddish. " Magnified 
and hallowed be His great name in the world which He 
created according to His will. 

" May He establish His kingdom in your life-time and 
in your days and in the life-time of all the house of Israel 
speedily and in a near time. And say ye Amen. . 

" May His great name be blessed for ever and to all 
eternity."^ 

The evidence which has now been given shows quite 
clearly that each section of the synagogue worship was 
accompanied by numerous expressions of praise addressed 

1 Strack u. Billebeck, Kommentar zum N.T. aus Talmud und Midrasch, Vol. IV, 
Part I, p. 159. Cf. also W. Moore, ^aia^azVw, Vol. I, p. 302. 

- Cf. also Oesterley, idem, p. 72.. 
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to God. The frequency with which these benedictions and 
doxologies ap.pear, and the similar manner of the construc- 
tion of them all reflects the importance with which they were 
regardedj and shows how widespread their use must have 
been. It has been rightly said that " nothing is more 
sriking in the Jewish liturgy than the regulär recurrence of 
formulas of Blessing or Benedi ction (Heb. berakah). 
These regularly accompany the Performance of religious 
duties positively enjoined in the Law (e.g., the binding on 
of the phylacteries) and also played an important part in the 
liturgy itself."^ How important that part was, the above 
examples will have shown. " The characteristic notes of 
the Synagogue prayers are Praise and Thanksgiving . . . 
the former dement being emphasized by the doxology which 
concludes every prayer."^ 

Is it possible now to offer any explanation of these facts ? 

(a) The Old Testament background offers at once an 
intelligible and illuminating explanation. In the course of 
the religious development towards Judaism, the Divine 
Name had been raised to an even more exalted position ; 
which resulted in its gradual disuse, except by the priests. 
The conception of holiness in regard to Yahweh was 
developed, until even His name was too holy to be uttered. 
Consequently the custom gradually became prominent in 
Judaism, of using substitutionary names. These names 
were then multiplied and often placed together with phrases. 
expressing the divine attributes. Examples of these names 
are : deos, Kvptos vifjLcn-os ; Oeos ^cov ; deos alcovtos, addvaTos. 
The Divine Names employed in the earlier compositions 
are those of the Bible. In later Rabbinical forms, however, 
periphrastic designations are common, the most frequent 
being ** The Holy One, blessed be He." . . . Other forms 
of address found are " Our Father," " Our King," "The 
Merciful."3 

" Mit besonderer Vorliebe braucht man umständlichere 
und zusammengesetzte, liturgisch formulierte Ausdrüche." * 

1 W. Oesterley and G. Box, The Religion and Worship ofthe Synagogue, p. 362. 

- W. Oesterley, The "Je^joish Baciground of the Christian Litujgy, p. 72. 

3 W. Oesterley and G. Box, idem, p. 357. 

* W. Bousset, Die Religion des Judentums, p. 312. Compare also pp. 311-313,. 
where many of these designations are printed, together with many quotations from. 
Jewish literature in substantiation. 
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Further examples of this are : Lord of Heaven, God of 
Heaven, Lord of Glory, Lord of Lords, King of Kings, 
God of Gods. Also abstractions were used, e.g., The 
Heaven, The Height, The Glory, The Great Majesty. 

The tendency which produced these cumbrous names, 
"when mention of the Divine was made, is also the same 
tendency which produced the many long passages of praise 
and doxologies, which we have found in the synagogue 
i^v^orship. Both offered a means of attributing praise to the 
Divine Name. The accumulated body of praise which was 
created through the constant use of such titles and such 
doxologies may then be regarded as increasing the glory or 
power of the Divine Name. 

It has already been shown that in the Old Testament 
a close connection existed between nw and lins ; in 
the later development into Judaism the conception of glory 
ivas spiritualized, and then glory was used as a substitu- 
tionary designation for the Divine Name. Sir. xvii, 3 ; 
Tob. iii, 6 ; Test. Levi, iii. In the syngaogue and litera- 
ture of the Mishnah, however, this conception was more often 
expressed with the word m'^Di?. The significance which 
attached to this word has been well expressed by Bousset. 
" Schechina bedeutet das Wohnen, d.h. das Wohnen 
Gottes und ist die Bezeichnung des sich im Tempel oder in 
■der Stiftshütte offenbarenden Gottes, wie denn auch 
geradezu vom Glanz, der von Gottes Angesicht ausgeht, 
geredet wird," " Es heisst häufig, die Herrlichkeit der 
Schechina, die Schechina der Herrlichkeit."^ " This 
association of the Presence with the manifestation of (the 
Lord's) glory in depths of light led . . . to the conception of 
the Presence (Shekinah) itself, in such connections, as 
light." 2 It is further taught in the Mishnah^ that where 
ten men are gathered for prayer, there is the Shekinah. 

Here then the Old Testament ideas of glory are continued 
and developed, being changed into more spiritual forms 
änd losing much of their materialism. The long passages 
■of praise may thus be regarded as giving glory, i.e., as in 
some way increasing the glory of the Presence. It is true 
that this conception is not found directly in the prayers of 

^ W. Bousset, zt^em, p. 1 15. ^ w. F. Moore, Judaism, Vol. I, p. 43 ^- 

^ Aboth. III, 6. 
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the synagogue, but that need not surprise us, for those 
prayers do not profess to offer explanations for their form. 
From the forms which the prayers present we have to work 
backwards towards the explanation. And the explanation 
which has been given is rendered probable by the develop- 
ment from the Old Testament, and is found clearly in the 
later books of the Old Testament, e.g., Psalms, 2 Isaiah, 
Nehemiah, Daniel.^ 

(F) From the actual prayers of the synogogue also certain 
facts may be concluded. 

It is clear that the Divine Name was still regarded as of 
significant importance in worship, as it was earlier in the 
Old Testament. This is shown in a sentence from the 
prayer " Geullah." " True it is that Thou art He who art 
the Lord our God, the God of our Fathers ; our King and 
the King of our Fathers ; our Redeemer and the Redeemer 
of our Fathers . . . that is Thy name." The whole passage 
in this prayer seems indeed to be an endeavour to mention 
the Divine Name in as füll a manner as possible, i.e., to 
magnify the name. Similar also is the end of the prayer : 
" Our Redeemer, the Lord of Hosts, is His name, the Holy 
One of Israel." This is clearly a continuation of a custom, 
examples of which are found in Isaiah, e.g., xlii, 8 ; xlvii, 
4 ; xlviii, 2; li, 15 ; liv, 5 (see p. 51). Significant in this 
connection is also the climax of the opening section (1—3) of 
the Shemoneh Esreh : " Holy art Thou and Thy Name is to 
be feared, there is no God beside Thee. Blessed art Thou 
Yahweh, the Holy God." Finally the whole synagogue 
Service was ended with the prayer which is essentially 
connected with the Name, the Qaddish. " Magnified and 
hallowed be His great Name in the world. ..." " May 
His great Name be blessed for ever and to all eternity." 

These passages show that praise was often offered to the 
Divine Name, and the thought, apparent in the Old Testa- 
ment, seems also reflected here, that praise magnifies the 
Name. Certainly this idea comes more clearly to expression 
in the prayer " Ahabah " : ** . . . so hast Thou chosen us 
from every people and tongue and hast brought us near 
xinto Thy great Name in faithfulness to give thanks unto 
Thee and to proclaim Thy unity in love." 

^ Compaxe the quotations given from these books on pp. 67-71. 
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(c) But this does not exhaust the evidence which can be 
produced for the existence of these conceptions in Judaism. 
Reference has hardly been made to the literature which 
was produced within Judaism immediately preceding and 
during the New Testament period. It is true that this 
literature is not directly connected wi^^^ the synagogue 
and with worship, still it does give us valuable evidence for 
contemporary Jewish thought. The quotations, which 
will be given, have been selected chiefly from the examples 
of prayer found in this literature and these quotations will 
show the same characteristics which have been noticed 
above. The emphasis upon the Divine Name is found 
frequently, and with this is often combined the conception 
of glory, the invocation of the Name precedes many prayers 
and this is effected by means of abundant expressions of 
praise and an accumulation of titles, which have the purpose 
also of giving glory and of magnifying the Name. These 
are all familiär ideas. 

Now it is probably not possible to decide to what extent 
the prayers found in this literature, had their origin in the 
worship of the synagogue. We cannot suppose that they 
reflect prayers actually used in that worship, but the fact 
that their form and often their phraseology is that of the 
synagogue prayers which are known to us, does make it 
probable that they are at least modelled upon public prayers. 
They reflect the same mode of praying and the same 
conception of prayer as the prayers actually used in the 
worship. The possibility that at an early date in the 
development of the synagogues extempore prayer was used, 
cannot be entirely excluded, and this extempore prayer 
would be modelled on familiär lines and would use familiär 
expressions. Men are always conservative in their prayers 
and easily fall back upon the familiär. The prayers which 
•later became fixed and prescribed in the synagogue worship 
seem to have grown out of such a practice, for they are 
undoubtedly of gradual growth and increased before they 
reached their present form. 

Before examples of these prayers are given, however,. 
the benedictions which occur at the end of the books of the 
Psalter must be mentioned. These benedictions were 
undoubtedly included at the end of the development of the 
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Psalter and therefore belong much more to Judaism than 
to the Old Testament. In each of these benedictions we 
find mention of the Divine Name, and their purpose can 
hardly have been other than the placing of the Divine 
Name in exalted language at the end of each book. 

xli, 14 

evXoyrjTos Kvpios 6 deos ^laparjX 
aiTO rov alutvos «rat et? rov ahova, 

t 

Ixxi, 18—20 

evXoyqTos Kvpios 6 deos ^lapaiijX, 6 ttoicüv 6avp,dcna piovos, 
KqX evXoyqrov ro ovop,a ttjs So^rjs avrov 
eis Tov alwva Kai eis tov alcova rov alwvos. 

Ixxxviii, ^2 

evXoy-qros Kvpios eis tov al&va. 
CV, 48 

evXoyy^ros Kvpios 6 Oeos 'lapa-qX 

aTTo TOV alcovos Kai ecos tov alcbvos. 

This type of expression, though bearing rather less the 
nature of a fixed formula, is found frequently as the invoca- 
tion at the beginning of prayers. Examples of this are as 
follows : 

Dan. iii, 52 ff. This is the prayer attributed to the three 
companions as they were in the fire. The prayer is not 
found in the Hebrew text. In the Greek the prayer is 
described as glorifying God TOTe ol Tpels . . . vp.vovv Kai eSo^a- 
t,ov Kai evXoyovv tov deov . . . and it begins thus : 

evXoyqTos et Kvpie o deos tcov iraTepcov rip-uiv 
Kai alveTos Kai vTrepvi/tovpievos eis tovs alibvas' 

Kai evXoyr]ixevov to 6vop,a ttjs So^tjs aov to dyiov, 

KOI VTTepaiveTov koI VTrepvif/cofJievov eis iravTas tovs alcovas' 

evXoyqp^evos ei ev tco vaa> ttjs dyias So^rjs aov^ 

KOI vTTepvpivrjTos Kai imepevho^os eis tovs alcovas. 

evXoyrjTos et ctti dpovov So^tjs ttjs ßaaiXeias aov . . , 

Then the rest of the prayer consists of sentences beginning 
with evXoyeiTe. In view of the opening sentences the 
purpose of this can hardly have been other than that of 
increasing the name, or the glory — or t6 ovopia Trjs S6$7]s» 
A feature significant in this connection is then the heighten - 
ing of the adjectives by means of the constant use of virep. 
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Tobit iii, 1 1— 1 5. The opening of this prayer is similar: 

€vXo'yr]T6s et Kvpie 6 deos fiov kol evXoy-qrov t6 ovofjid aov t6 
ayiov Koi evrcfiov eis rovs alcovas' evXoyrjcraLadv ae Travra to, epya 
aov eis rov alcova. This prayer is then described as being 
hcard before the " glory of God." 

Xobit viii, 5—7. evXoyrjros et 6 deos rwv irarepaiv 'qfjbayv kol 
evXoyrjTov ro ovofjid aov ro ayiov koI evho^ov eis tovs alcovas. 

Cf. also Tobit viiij 16—17 > ^ij I4> ^5- 

This form of praise and also this emphasis upon praise 
to the Divine Name is also found in the Book of Enoch.^ 

Enoch xxxix : "In those days I praised and extolled the 

Name of the Lord of the Spirits with blessings and praises, 

because He hath destined me for blessing and glory 

according to the good pleasure of the Lord of Spirits. 

For a long time my eyes regarded that place and I blessed 

Him and praised Him saying, ' Blessed is He and may He 

be blessed from the beginning and for evermore. And 

before Him there is no ceasing. He knows before the 

World was created what is for ever and what will be genera- 

tion to generation.' Those who sleep not bless Thee, they 

stand before Thy glory and bless, praise and extol saying 

'Holy, holy, holy is the Lord of Spirits, He filleth the earth 

with Spirits.' And here my eyes saw all those who sleep 

not ; they stand before Him and bless and say ' Blessed 

be Thou and blessed be the Name of the Lord for ever and 

> >> 
ever . 

Enoch Ixxxiv. *' Blessed be Thou, O Lord King 
Great and mighty in Thy greatness 
Lord of the whole creation of the heaven 
King of kings and God of the whole world." 
Enoch Ixiii : " Blessed is the Lord of Spirits and the 
Lord of kings 
and the Lord of the mighty and the Lord of the rieh 
and the Lord of Glory and the Lord of wisdom 
and splendid in every secret thing in Thy power from 

generation to generation 
and Thy glory for ever and ever." 

This last quotation illustrates also another common 

1 These and the following quotations are taken from the translations made by 
3?.. H. Charles, Apocrypha and Pseudepigrapha of the Old Testament. 
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form of praise, viz., that in which difFerent titles for the 
Divine are placed together. A further example of this is 
given in the prayer which occurs in Enoch ix. " Lord of 
lords, God of gods, King of kings (and God of the ages), 
the throne of Thy glory (standeth) unto all generations of 
the ages and Thy Name holy and glorious and blessed unto 
all ages ! Thou hast made all things, and power over all 
things hast Thou ; and all things are open and naked in 
Thy sight and Thou seest all things and nothing can hide 
itself from Thee. ..." 

Similarly does the prayer in 2 Macc. ii, 2—20 open : 

KvpL€ KvpL€y ßacnXev TCüv ovpavwv, Kol SeaTTora irdaiqs ttjs KTtarecos, 
dyce iv ayiot?, jJLOvdpx^, TTavTOKpaTCüp, Trpoax^S r)fj,LV KaraiTovov— 
fjuevots VTTO dvoaiov Kai ßeßijXov, dpdaei kol adevet Tr€^pva<j[j,evov. 
av ydp et 6 KTtaas rd Trdvra, kol tcüv oXcüv iTTLKparcbv' Svvdcmrjs^ 
StKatos et, KOL Tovs vßpet-Kat dyepcox^a tl Trpdaaovras Kpiveis. 

2 Macc. i, 2j!\.—26 : Kvpte 6 deos, 6 TrdvTOJV KTtarrjs, 6 (ßoßepos' 
Kol 6 icFXvpos KOI SiKatos Kol iXeijfjicüv, 6 [xovos ßamXevs Kai 
XpfJCT'TOSj 6 [Jiovos X^PVy^^i ° [JLovos St/caio? kol TravTOKpdrojp Kat 
aloiios, 6 Siacrco^cüV tov 'laparjX e/c TravTos KaKOV, 6 TTOi'qcras tov£ 
TTorepas e/cAe/crous', kol dytdaas avrovs. 

Cf. also 3 Macc. vi, 3—4. 

Again, glory is given to the Name by means of abundant 
phrases expressing the divine attributes or activities, e.g., 
2 Baruch xxi, 4—26. " O Thou that hast made the 
earth, hear me, that hast fixed the firmament by the word 
and hast made firm the height of the heaven by the spirit, 
that hast called from the beginning of the world that which 
did not exist and they obey Thee. Thou that hast com- 
manded the air by Thy nod, and hast seen those things 
which are to be as those things which Thou art doing. 
Thou that rulest with great thought the hosts that stand 
before Thee ; also the countless holy beings, which Thou 
didst make from the beginning, of flame and fire, which 
stand around Thy throne Thou rulest with indignation. 
To Thee only does this belong that Thou shouldest do 
forthwith whatsoever Thou dost wish. Who causest the 
drops of rain to rain by number upon the earth, and alone 
knowest the consummation of the times before they have 
come ; have respect unto my prayer. ..." 

These long passages of praise very clearly form the 
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invocation, which preceded the prayer, and such invocations 
are frequent. 

2 Baruch xlviii, 1—24. 

" O my Lord, Thou summonest the advent of the times, 

and they stand before Thee ; 
Thou causest the power of the ages to pass away and 

they do not resist Thee ; 
Thou arrangest the method of the seasons 

and they obey Thee 
Thou alone knowest the duration of the generations, 

and Thou weighest the lightness of the wind. 

(These praises continue thus at some length and then it 
continues) 

Hear Thy servant 

and give ear to my petition. ..." 

4 Ezra viiij 20—21. 

O Lord that dwellest eternally 

whose are the highest heavens, 

whose Chambers are in the air 

whose throne is beyond imagination 

whose glory is inconceivable 

before whom heaven's host stand trembHng 

and at Thy word change to wind and fire, 

whose Word is sure 

and behest constant 

whose commandment is strong 

and enactment terrible 

whose look drieth up the depths 

whose indignation melteth the mountains 

whose faithfulness standeth eternal — 

Hear the voice of Thy servant. ..." 

Cf. also 2 Baruch liv, i— 32 ; Book of Enoch Ixxxiv. 

Tobit iii, 2 if. St/catos" et, Kvpie, koL iravTa ra epya aov Kai 
TTaaai at oSot aov iXerjfXoavvai kol dX'qdeia Kai Kpiaiv dXrjdivrjV koI 
SiKatav av KpLveis eis tov alcova. 

Cf. further Tobit. xiii, 1—8, Prayer ofManasseh,Additions 
to Esther iii. 

The purpose of the quotations, which have now been 
given, is to demonstrate the different forms in which praise 
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was expressed and invocation of the Divine Name made. 
In closing this section a few quotations will be made in 
Order to illustrate the importance of and significance at- 
tached to these forms of praise. This significance is shown. 

US in Neh. ix, 5 ff. Kai eiTToaav ol AeveiraL 'Irjaovs kol KaSfxtTqX 
dvdaT7]Tej evXoyetre Kvpiov tov deov -qfioiv diro rov alwvo? Kai €cüs 
Tov aliovos' Kai evXoyqaovcriv ovofia So^rjg aou, /cat vijjoiaovaLv 
cttI Traarj evXoyia koX alveaei. 

The conceptions of name and glory are here brought 
together in the expression ovoi^a rijs 86ir]s, and the 
prayer which follows this verse is described as a blessing 
and exaltation of the glorious Name. The manner in 
which this is accomplished is then illustrated in the opening 

Sentences of the prayer : crv et avros Kvpios /jlovos' av eTToirjaag 
TOV ovpavov TOV ovpavov Kai Träaav ttjv crrdaLV avTcov, ttjv yrjv kol 
TTavTa oaa icrrlv ev avTrj, Tas daXdacras Kai TToma to, iv aurats", 
Kol Gv ^cüOTTOiets" ra TrdvTa' Kai aol npoaKi/vovacv al oTpaTeZai 
Twv ovpavcov. 

The prayer which is found in Sir. li, i— 12 consists chiefly 
of praise for the divine help which has been given. This 
praise is continually described as praise or glory to the Name. 

I . i^op.oXoyqcrofjbai aoi^ Kupie ßaaiXev, 

Kai alveaoj ae deov tov crcoTTJpd jJiov, 

i^ofioXoyovfiat tco oj/o/xart aov. 
II. atveacu to 6vop,a aov ivSeXe^tos, 

Kol vfjbvqaco iv i^ofjuoXoyqaec' 
I 2 . 8ta TOVTO i^ofioXoyqaofJiaL Kai alveaco aoi^ 

Kai evXoyrjaüi tw 6v6p,aTL Kvpiov. 

Cf. also Enoch Ixi ; 2 Baruch liv, 7—12 ; Ps. of Solomon 
XV, 3 ff. 

The examples which have as yet been brought under 
discussion in this section, have been entirely of praise, and 
it is a certain fact that expressions of praise occur much more 
frequently and are more varied than those of blessing. 
This was probably due to the fact that the Priest's Blessing 
had already in the Old Testament and Temple worship 
become fixed, and was regarded as distinctive. This 
blessing was also used in the synagogue and consequently 
the need for development was not feit. In daily life the 
simple blessing elprivr] vfxlv was usually uttered. 
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But although the forms of blessing were not developed 
in such varied ways as those of praise, they appear to have 
passed through a similar process of growth. As with 
praise, so also with blessing. Füller and more elaborate 
benedictions were used on particularly solemn occasions. 
An example of this may be found in the Book of Jubilees 
xii, where the blessing attributed to Terah and pronounced 
upon Abraham occurs. 

" Go in peace : 
may the eternal God make thy path straight 
may the Lord (be with thee and) protect thee from all evil 
and grant unto thee grace, mercy and favour before those 

who see thee, 
And may none of the children of men have power over 
thee and härm thee." 

Compare also Jubilees xxi — ^the blessing of Abraham on 
Isaac. 

" Go, my son, in peace. 
May the most High God, my God and thy God, 

strengthen thee to do His will. 
And may He bless all thy seed and the residue of thy seed 

for the generations for ever with all righteous blessings, 
That thou mayest be a blessing on all the earth." 

Finally, even as it was noted that in the Old Testament 
praise to God and blessing upon others occur together, so 
this appears clearly in Rebecca's blessing upon Jacob. — 
Jubilees xxv. 

" Blessed be the Lord God and may His Holy Name be 
blessed for ever and ever, who has given me Jacob as a 
pure son and a holy seed ; for he is Thine and Thine shall 
be his seed continually and throughout all the generations 
for evermore. Bless him, O Lord, and place in my mouth 
the blessings of righteousness, that I may bless him." 

Many quotations from Jewish prayers have now been 
made, and it remains to gather together and set forth the 
results which have been obtained. These prayers clearly 
represent a direct development from the Old Testament, 
for they contain many phrases familiär and often used in the 
Old Testament, though some new expressions have also 
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been created. Further, in these prayers the invocation of 
the Name is prominent, and this is accomplished through 
abundant expressions of praise, which were calculated to 
increase the Name, or the glory — ^for these two conceptions 
are here inseparable. The development from the Old 
Testament, however, contains one very significant feature 
and this must be examined more closely. 

(i) In the section in the Old Testament it was shown that 
definite forms of praise and blessing were emerging in the 
religion of Israel, and that these arose out of the conception 
of the Divine Name. The forms of praise were often used 
as a means of invocation at the opening of prayers. The 
continuation of similar forms and a similar usage in Judaism 
is clearly evidenced in the examples which have been given. 
But here a development has taken place, for the passages of 
praise have undoubtedly increased in length and abundance,. 
although, it must be noticed that the forms of expression 
remain essentially the same. The underlying conceptions 
are regarded, perhaps, in a more Spiritual and less crude 
manner. 

(ii) The chief part of the Temple worship had been the 
ritual and ceremonies connected with sacrifice. But 
sacrifice was confined to the Temple at Jerusalem, whereas 
the religion of the Jews at the New Testament period was 
concerned with the synagogue. The synagogue knew 
no sacrifice, but ofFered prayer as a Substitution, and it was 
consequently due to the development of the synagogue 
worship that an important development in the manner of 
prayer took place. 

The prayers which were first ofFered in the synagogues 
were in all probability extempore, but as is common in this 
type of prayer, use was no doubt made of many familiär 
phrases and forms. But gradually these prayers acquired 
an increasingly set form, until at the beginning of the 
Christian era, we find that certain prayers were known among 
Jews and were prescribed for synagogue and private 
worship. This usage of prescribed set prayers is, however, 
highly important, for it means that many phrases and forms 
of prayer were fixed, and established as part of the equipment 
of the religious life. Men no longer used words of prayer 
which rose spontaneously to their Ups, they used a sentence 
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which they heard each Sabbath in the synagogue, and on 
each Sabbath now they heard the same prayers, repeated 
week by week. The development of Christian prayer has 
been influenced in no small degree, by the fixed forms and 
expressions of the synagogue prayers. 

(iii) In harmony with this development we notice that a 
prominent feature of Jewish praises and blessings is the 
stereotyped character, which in consequence was imparted 
to them. Certain phrases were hardened into set form and 
were used on many different occasions. Thus arose definite 
formulas of praise and blessing. Examples of such for- 
mulas are found in the benedictions at the end of the books 
of the Psaher and also at the end of each section of the 
Shemoneh Esreh. The similarity of these one to the 
other, and their common feature of detachment from their 
context have already been noted. 

But such formulas were by no means confined to worship. 
The Jew was accustomed to the pronouncement of a short 
^entence of blessing at each act of his daily life. Before 
washing his hands the Jew uttered the words *' Blessed 
art thou, O Lord our God, King of the universe, who hast 
sanctified us by Thy commandments and commanded us 
concerning the washing of hands." The appropriate 
benediction on placing the phylactery on one's arm was, 
" Blessed art Thou, O Lord our God, King of the Universe 
who hast sanctified us by Thy commandments and hast 
commanded us to lay the Tefillin." One of the most 
ancient blessings is that pronounced over bread : *' Blessed 
art Thou, O Lord our God, King of the Universe, who 
bringest forth bread from the earth." " Altogether 
something like a hundred forms of Benediction are extant 
in Rabbinical literature. . . . "^ This shows how thor- 
oughly this custom was ingrained in the nature of the Jew 
and how easily these set forms of benediction came to his 
lips. When we remember that Paul was a thorough Jew 
the importance of this custom for the study of his epistles 
is clear. The appearance of definite self-contained forms 
of praise and blessing, which were applicable on many 
different occasions, was indeed an important stage in the 

^ W. Oesterley and G. Box, Religion and Worship ofthe Synagogue, pp. 362-364. 
Here will be found the benedictions which are given above. 
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■development of this side of worship, and one which exer- 
cised considerable influence on Christian writings and 
worship. 

(c) THE MANDEANS^ 

Regarding the origin of the Mandeans it has been clearly 
shown by M. Lidzbarski^ that they arose in the neighbour- 
iiood of the Jordan before the Christian era, that they 
remained there until the close of the ministry of John the 
Baptist, by whom they were strongly influenced, and that 
shortly afterwards they removed to the East. In connection 
with the sources for their teaching and customs Lidzbarski 
writes^ : ** Ich bin . . . der Überzeugung, dass die Man- 
däische Religion schon in ihren Anfängen durch die per- 
sische beeinflusst ist, und doch scheinen mir diese Anfänge 
nicht im Osten sondern im Westen zu liegen. 'Die man- 
däische Religion muss ihre wesentliche Ausbildung beim 
Juden oder einer judaisierenden Sekt erhalten haben. 
Ihre Terminologie in Lehre und Kultur ist so stark durch 
das A.T. und das Hebräische beeinflusst, wie man es sonst 
ausserhalb des Judentums nicht findet." Much of the 
literature produced by the Mandeans is certainly from a 
later period, but much also is from an earlier period. An 
examination of this literature will, therefore, continue the 
survey of the Old Testament, and also reveal a new section 
of the World of thought in the first Century. 

We are concerned here, particularly, with the ceremonial 
side of the Mandean religion, and this had its centre in the 
frequent, almost daily baptisms, which the believer prac- 
tised. 

The rite of baptism was celebrated by means of many 
different customs, among which the frequent prayers had 
an impörtant place.* The validity of the baptism, however, 
as well as the accompanying customs, seems to have been 

^ The quotations which will be made in this section, have, unfortunately, to be 
given in German, for as yet no English translation of the complete Mandean litera- 
ture has been published. The quotations are made from the translation of M. 
Lidzbarski, Ginza, Der Schatz, Johannesbuch der mandäer, Mandäische 
Liturgien (^\n Ahh. d. kgl. Gesellschaft d. Wissenschaft zu Göttingen, phil.-hist. 
Kl. N.F. Bd. 17I). 

■^ M. Lidzbarski, Das Johannesbuch — Einleitung, Ginza — Einleitung. 

^ Joh. buch 16. 

* Cf. Qol. Erster Teil, where the prayers and customs connected with baptism 
are given. 
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dependent on the invöcation of the Divine Name. QoL 
xiii, '* In eurem Namen, Silmai und Niedbai, mit der Kraft 
des Hibil, Sibil und Anos bindet, siegelt und verwahrt 
diese Seelen, die zum Jordan hinabsteigen und getauft 
werden.'* Then after the baptism it is recorded, Qol. xviii, 
that " Du bist mit dem zeichen des Lebens gezeichnet, der 
Name des Lebens und der Name des Manda d Haije ist 
über dich ausgesprochen. Du bist mit der Taufe der 
grossen Bikram . . . gezeichnet. Diene Taufe behüte dich 
und sei erfolgreich. Der Name des Lebens und der Name 
des Manda d Haiji ist über dich ausgesprochen." Then 
hands are laid on the head of the one being baptized and the 
following words are spoken, " Der Name der grossen, 
verborgenen, ersten Quelle ist über dich ausgesprochen 
und der Name der grossen, ersten Palene ist über dich 
ausgesprochen. Der Name der grossen Sialem ist über 
dich ausgesprochen " — and so on for twelve lines. 

Qol. li. ** Ich bin getauft im Namen des fremden 
erhabenen Lebens, das über allen Werken steht und bin 
gefestigt im Namen des Lichtkönigs." Cf. also G.R. 136, 
189, 17 ; Joh. B., p. 106, 173 ; Qol. xxiii. That the 
invöcation of the sacred Names occurred also in connection 
with other activities of life is evidenced in G.R. 1 7, 1 79, 2^5- 

Thus the Divine Name, or rather the Divine Names were 
of central significance in the religion, and the passage 
quoted from Qol. xviii has shown the tendency to accumu- 
late titles in the invöcation of the Names. This feature was 
characteristic of the ritual and there are many long passages 
in the Mandean writings which contain merely praises- 
directed to the sacred Names. Examples of this are found 
in the third part of the Qolasta which includes three prayers 
used in baptism. The first of these prayers closes thus : 
" Manda d Haije ist dein Name, Kusta ist dein Name, 
siegreich ist dein Name, verherrlicht ist dein Name, 
geehrt ist dein Name, gesegnet ist dein Name, gefestigt ist 
dein Name." 

The second prayer Qol. Ixxvi commences : " Lobprei- 
sungen seien jenem einen grossen Namen des Lebens 
zuteil, der über allen Namen ist. Die Name ruht am grossen 
Lichtorte in den lichten Wohnungen. ..." and closes : 
" Wir wollen mit deinem Glänze eingehen und mit 
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deinem Lichte ausgehen. Wir wollen mit deinem Namen 
anstehen, uns mit deiner Benennung aufrichten. Kusta 
ist dein. Name, Manda d Haije ist dein Name, teuer ist 
dein Name, herrlich ist dein Name, gesegnet ist dein Name, 
gebenedeit ist dein Name, siegreich ist dein Name, sieg- 
reich sind die Worte der Kusta, die aus deinem Munde 
herauskommen und seigreich sind alle deine Werke." 
Similar is also the conclusion of the third prayer : ** Dein 
Name leuchtet, dein Name ist hell, dein Name ist angesehen, 
dein Name ist gefestigt, dein Name ist siegreich und 
siegreich sind die Worte, die aus deinem Munde kommen, 
über alle Werke." In addition to these three prayers 
a passage from G.R. xxx also shows the same manner of 
praise : " Gepriesen sei dein Name, du Herr der Grösse, im 
Namen und in der Kraft des Herrn der Grösse, Lichtkönig, 
Herr aller Welten, reiner Glanz und grosses Licht, das nicht 
vergeht. Mitleidiger, Erbittlicher, Barmherzige, Erlöser 
aller Gläubigen, Festiger aller Guten ..." etc. 

Other passages will show more clearly the manner in which 
praise was expressed. These quotations can be made only 
in translation, but even so, it will be seen that many of the 
expressions and forms used in them are similar to those of 
the quotations which were given from the Old Testament 
and Jewish literature. Examples of praises addressed to the 
Div>ne are as follows : 

Qol. XX. " Gesegnet seiest du, äussere Pforte, 

Gesegnet seiest du, lichte Wohnung. 

Gesegnet seiet ihr, grosse Glanzwesen, gewaltige, grosse 

Lichtwesen. 
Gesegnet und gepriesen und verherrlicht seien die 

Uthras, die am Jorden wohnen." 

Qol. XXV sets forth the manner in which the Uthras, the 
Sons of Light, praise Manda d Haije. 

" Gepriesen sei Manda d Haije. 

Gepriesen sei Jawar Zewa. ..." 

this is repeated through eighteen lines, each line bearing 
a different name. 

Qol. Iviii : " Gepriesen sei das erste Leben und gepriesen 

sei das Wort des ersten Lebens. 

Gepriesen sei jener Glanz, das Licht und die Herrlichkeit. 
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Gepriesen sei jenes Licht, dem keine Grenze, kein 
Ende wurde, von dem nicht bekannt wurde, wann 
es entstanden ist. 

Gepriesen sei der Herr der Grösse, gepriesen seien 
alle Uthras, die zur Rechten und Linken des Herrn 
der Grösse stehen und den Herrn der Grösse preisen . . ."^ 

This passage is then continued with twenty-one such 
sentences of praise. 

Qol. Ixx : " Gesegnet und gepriesen sei das Leben, das 
voll Erbarmen mit diesen Seelen ist ; 

Gepriesen seiest du mein Herr Manda d Haije, der 
du diese Seele emporheben mögest undsie nicht verdammst; 

Gepriesen seiest du, Josamim, du reiner, der du ihnen 
ein Helfer seiest ; 

" Gepriesen seid ihr Seimai und Kidbai, die ihr ein 
wahrhaftiges Zeugnis über sie ablegen möget. 

** Gepriesen seid ihr Hibil, Sitil und Anos, die ihr sie 
aus dem Zöllnerhause hinüberführen möget." Cf. also 
Qol. Ixxi; O.S., X, xi ; Joh. B., pp. 330-331. 

The characteristic of all these passages is the mention of 
the different sacred Names, to each of which a sentence of 
praise is attached. But praise was often drawn out to a 
much greater length as a passage from G.R. ii shows : 
" Sie verehren, preisen, und bekennen unterwürfig den 
Herrn der Grösse, den hohen Lichtkönig, für dessen 
Glanz, Licht und Herrlichkeit es kein Mass, keine Zahl 
und keine Begrenzung gibt, der ganz Glanz, ganz Licht,, 
ganz Helligkeit, ganz Leben, ganz Treue, ganz Liebe, 
ganz Mitlied, ganz Nachricht, ganz Augen, ganz Gesicht, 
ganz gepriesene Antlitze der Schönheit, der ganz Einsicht, 
Wissen und Offenbarung, ganz Namen der Herrlichkeit 
ist. Er ist der hohe Lichtkönig, mit allen Segnungen 
gesegnet, von Anfang bis in alle Ewigkeit, der erste von 
allem Urbeginn an, der Schöpfer aller Gestalten, der 
Bildner der schönen Dinge, der in seiner Weisheit bewahrt, 
verborgen, nicht offenbart ist." Similar passages also 
occur in G.R. iii, xxx, Ixi ; Qol. xxxv, Ixxv. 

The quotations are evidence for a well-developed manner 
of liturgical praise, and the forms in which this is expressed 
are familiär. Although the passages themselves are longer 
and more elaborate, yet the forms of praise are similar to 
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those of the Old Testament and synagogue worship. 
The question concerning the significance which was at- 
tached to this praise among the Mandeans must now be 
answered. It seems evident that the Mandeans regarded. 
praise according to either of two conceptions, although 
these conceptions were not sharply defined or always kept 
distinct one from the other. 

(a) Praise was regarded as Light or Illumination. 

The conception is seen in the foUowing passages : 

G.R. cclxxiv: "Vom Gebete und vom Schatze des^ 
Lebens von ihrem Gebete und ihrer Lobpreisung bekleiden, 
sie sich mit Glanz und bedecken sie mit Licht." 

G.R. Ixxiv : ** Ich leuchtete in meiner Lobpreisung 

Ixh glänzte in meiner Lobpreisung." 

G.R. xci : " Mit Erleuchtung und Lobpreisung macht 
ich mich auf." 

G.L. Ixiii : " Ich glänzte durch die Lobpreisung meines 
Schöpfers." 

Joh. B., p. loi : " Ich glänze und leuchte durch die 
Lobpreisung des Namens meines Schöpfers." 

This usage of the term light or illumination for praise 
was not merely symbolic ; we have to think of it definitely^ 
in a material sense. That shows itself more clearly in the 
conception that praise, i.e., light ascends to increase the 
Store of divine light. Many passages could be produced. 
as evidence for this conception and a few examples may be 
giveh. 

G.R. vii : " Könige der Lobpreisung kamen empor, 
entstanden und wurden im Leben gerufen, für die es kein 
Ende, Zahl oder Vergehen gibt. Sie sind alle voll Lobpreis 
und stehen da und preisen jeden hohen Lichtkönig, dessen 
Glanz reicher ist, als dass man ihn mit einem Munde aus 
Fleisch und Blut schildern, und dessen Licht grösser ist 
als dass man es mit den Lippen aussprechen könnte." 

G.R. Ixii. ** Herr der Lobpreisung! Deine Lobpreisung 
ruhe auf uns. 

" Glänzender von grossen Glänze ! Von deinem Glänze 
ruhe ein Teil auf uns. 

*.' Grosses, unvergängliches Licht ! Von deinem Lichte 
ruhe ein Teil auf uns." 

G.R. cxxxviii : " Ihr Herz hüpfte bei ihrer Erleuchtung 
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und ihrer Lobpreisung. Tag für Tag steigt deise zum 
Leben und zum Mana und seinem grossen ersten Abbild 
empor, die das Leben schaffen." 

G.R. cxl : *' Jene meine Erleuchtung und Lobpreisung 
steigt Tag für Tag, Stunde für Stunde empor vor dem 
verborgenen Mana ..." 

G.R, ccc : " Wenn das grosse Tor des Hauses des 
Abthar geöffnet wird 

" Werden Gebet und Lobpreis an ihrem Ort empor- 
steigen 

" Emporsteigen werden Gebet und Lobpreis an ihrem 
Ort und am Ort verbergen werden, aus dem sie gekommen 
sind." 

Joh. B. viii : " Saget mir, wer unter den Uthras Gebet 
und Lobpreisung entgegennimmt, sie in sein Schatzhaus 
bringt und da bewahrt .'' " 

Joh. B. xxix : " Gross bin ich und gross ist mein Glanz 
und keine Grenze gibt es für meine Lobpreisung." Cf. 
further Joh. B, p. 183 ; Qol. xx. 

If these passages are studied together the conception 
becomes clear. There is a storehouse in which all the 
praises are gathered, and all the praise which is offered, 
ascends to increase this störe. But this praise has first of 
all been given out of the storehouse, as references in G.R. 
Ixii, ccc, have shown, and this conception of the sending 
forrh of praise receives evidence in many other passages. 

G.R. ii : '* Er verlieh ihnen Gebet und Lobpreisung, 
die sich in ihr Herz legten, die in Lichtwolken stehen." 

G.R. Ixii : " Sender jeglichen Gebetes und Lobpreises 
deine Lobpreisung ruhe über uns." 

G.R. Ixiii: "Geber der Weiskeit und der Lobpreisung." 

G.R. ccxix. *' Nur Hibil Ziwa wird emporsteigen um 
Erleuchtung und Lobpreisung vom Lichte herzubringen." 

G.R. ccciii : " Mein Vater segnete mich mit seinem 
Segen und legte etwas von seiner Pflanzung über mich. 

Er verlieh mir Lobpreis 

ausgedehnt und unbegrenzt. 
Er verlieh mir Erleuchtung, 

die ohne Mangel und Fehl ist." 

Cf. also G.R. xii, xiv, xxx, ccc ; Joh. B., p. xiii ; O.S., x, liii. 



THE ORIGIN AND SIGNIFICANCE 8l 

Light and praise are in these passages used as synony- 
mous terms. The two conceptions which have been 
illustrated can best be pictured in a kind of circular move- 
ment. Praise is given to the worshipper in the form of 
light or illumination, which ascends again, but in increased 
quantity in the praises of the worshipper, thereby increasing 
the Store of praise or light. " The ' Glanz ' or * Licht ' 
comes down from the King of Light, passes through the 
worshipper, and rises again as praise to increase or streng- 
then the light or glory of the King of Light. "^ 

(F) Praise is also regarded as power. This conception 
is found in the following passages : 

G.R. ccclii : "Ich richte eine Bitte an das grosse Leben, 

richte deine Lobpreisung auf mir auf. 
Als das grosse Leben dies hörte 

sandte es mir Kraft iii Fülle." 

G.R. ccclxix : " Ich stehe mit der Kraft meines Herrn da, 
mit der Lobpreisung des Mannes, meines Schöpfers." 

Joh. B., p. 82 : "In wessen Kraft stehst du da und mit 
wessen Lobpreisung predigst du .? ... Ich stehe in der Kraft 
meines Vaters da und mit der Lobpreisung des Mannes 
meines Schöpfers." Cf. also Qol. Ixxvi. 

G.R. Ixxxv : " Als er (der König der Finsternis) rief. 
Mitleidiger habe Mitleid mit mir, verliessen ihn alle seine 
Anbeter. Seine Anbeter verliessen ihn und seine eigene 
Last drückte ihn." This means that through the oiFered 
worship he had formerly received power to carry his bürden, 
but now that his worshippers have forsaken him, his bürden 
overpowers him because he has lost his strength. 

It is important to notice here, that a close connection 
existed in the thought of the Mandeans between power and 
the sacred Name. Indeed it often occurs that power and 
name are used as synonymous terms ; cf. G.R. xxx, cclxxxv ; 
G.L. Ixxxiii ; Qol. xiii, xlviii ; Joh. B., pp. 82, 206. This 
connection is illustrated by those passages in which the 
activity of the power is occasioned through the invocation 
of the Name. The call of the worshipper upon the sacred 
Name is followed by the divine activity. This is clearly 

' These words are quoted from the dissertation by G. H. Boolyer, Tkanksginiing 
a.nd the Glory of Goa in Paul, where this whole conception is rather more fully 
discussed, pp. 35-41. 
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Seen in the passages which have been quoted above in 
connection with baptism, and also in the following passages : 

G.R. lii : " Wenn er euch bedrängt und ihr zu ihm. 
übergeht, so bekennet ihn doch nicht und wendet euch 
nicht von eurem Glauben ab. Nennet den Namen des 
hohen Lichtkönigs, der über allen Welten steht. Sein 
Name sei in euren Herzen und eurem Munde und seine 
Kraft ruhe bei euch." 

Joh. B., p. 306 : " Wenn sie meinen Namen über den 
Jordan aussprechen, dann lässt sich meine Kraft über 
ihn nieder und durch mich steigt der Jordan empor und 
erhalten die Uthras Festigkeit." 

Qol. Ixxvi : " Lobpreisungen seien jenem einen grossen 
Namen des Lebens zu teil, der über allen Namen ist. 
Der Name ruht am grossen Lichtorte . . , er steht uns bei 
zu unserer Kraft, er schnitt uns nicht ab vom Wege zum 
Hause unseres Vertrauens." Cf. also G.R. cxliv ; Joh. B.,. 
p. 96 ; Qol. clxxv. 

The conception of praise then as power is evident in 
Mandean thought. Praises were addressed to the Divine 
Name or in the Divine Name, and thus serve to increase the 
divine power. This power is then called into activity 
through the invocation of the Name. The power is active 
upon all those on whom the Name is called, irrespective of 
their friendship or hostility to the Name. Here there 
emerges the conception of blessing and cursing. The 
invocation of the sacred Name in a blessing or a curse renders 
the words which have been spoken, effective, i.e., the power 
of the Name for good or ill is communicated through the 
invocation. This conception is seen clearly in the sig- 
nificance of the Name for the ceremony of baptism, and also 
in the description of the activity of a saviour, which is given 
in the fifth book of G.R. Here the representative of the 
World of Light goes forth to speak with the King of 
Darkness, and he goes " im Namen des verborgenen, 
ersten Lebens, das an verborgenem Orte verborgen ist, im 
Namen des Mana und seines Abbildes, im Namen meines 
Vaters Manda dHaije." , On his departure he receives an 
all-powerful passport in the form of a signet-ring, " auf 
dem der Name der grossen Finsternis geschrieben und 
abgebildet war." He locks the door of the World of 
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DarknesSj and then " sprach ich über jenes Tor drei geheime 
Namen aus, die niemand von ihrer Stelle versetzen kann, 
den Namen Ham-Ziwa, Nher-Ziwa und Lofefan-Mehara- 
Rabba, diese geheimen, bei mir wohl verwahrten Namen, 
damit diese Tore nicht losgelöst werden und niemand sie 
öffnen könne." This illustrates the great power of the 
sacred Name, which could be called into activity by a 
knowledge, i.e., by invocation of the Name. Cf. also G.R. 
cccxxxvii-cccxxxviii. 

G.R. clxxxii : " Zan und Hazazban sprachen zu mir, 
* Du Mann übergieb uns deinen Namen und dein Zeichen, 
die du aus den Wogen des Wassers, aus den Schätzen des 
Glanzes und aus der grossen 'Taufe des Lichtes geholt 
hast.' Ich nannte ihm meinen Namen und mein Zeichen, 
darauf verneigte sich Zan und Hazazban vor mir in tiefer 
Verneigung." Cf. also G.R. clxxx, clxxxix. 

The power of the Name called forth by means of blessing 
is also Seen in the following passages : 

G.R. cccvi : "Er segnete mich mit grossem endlosen 
Segen." 

G.R. cccxxvii : * ' Alsdann rief es Manda dHaije und sprach 
zu ihm : 

Komm rasch und behüte deine Söhne 
Komm, behüte deine Söhne und segne sie mit deinem 
Segen. 

Es segnete mich mit seinem Segen 

und breitete über mich von seinem Glänze, 

breitete über mich von seiner Pflanzung." 

G.R. xliii : " Das grosse Leben segnete dich und die 
verwahrten Manas festigen dich." 

G.R. cccxlix : *' Beschwöre ihn bei dem einen grossen 
Namen, bei dem der Lichtkönig dich beschworen hat." 
In this passage a magical significance is attached to the 
sacred Name. This was a common conception in the 
ancient world and gave rise to the use of magic formulas, 
charms, Ornaments, etc., by means of which the owner 
of the magic Name could be called into activity or prevented 
from any harmful deed. 

We must now gather together the results which have 
been obtained, for it must be remembered that the con- 
ceptions which for the sake of clarity have been isolated 
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here, did not exist in this concise and definite form in the 
thought of the Mandeans. All these conceptions were 
mingled one with the other and often appear incidentally in 
the writings. 

But we can say that praise was regarded either as Hght 
or power, the uniting factor in the two conceptions being in 
the custom of addressing praise in or to the sacred Name. 
As lightj praise is given from the divine light and ascends 
again to increase that divine light ; as power, it increases 
the divine power, but the reverse action is different in that 
the invocation communicates this power. Thus the Name 
itself becomes a magical power operative in blessing and 
cursing. 

If now we make allowance for the materialistic manner 
in which these ideas were conceived, it is true to say that 
both the conceptions attaching to, and the forms of praise 
and blessing found in the Mandean writings are similar 
to those of the Old Testament and Judaism. There is 
also a similarly close connection between praise and the 
Divine Name, which is magnified by means of praise. But 
while the development of the Old Testament conceptions 
into Judaism was a development into more spiritual and 
rcfined notions, a retrogression is found in the Mandean 
writings when they are compared to the Old Testament, 
for in them the conceptions are cruder and more material- 
istic. But the important point is that in these three types 
of worship similar conceptions and forms of praise and 
blessing are found. 

(d) THE HELLENISTIC WORLD 

The conceptions regarding the sacred Name in the Old 
Testament and the forms of praise and blessing which were 
used at that time have now been illustrated. Further, the 
development of these conceptions and forms has been 
traced, on the one hand in the worship of the synagogue, 
and on the other hand, in a cruder and syncretistic religion 
— probably with the combination of Persian ideas — among 
the Mandeans. It will become clear in the next section 
that the evidence given is sufficient to explain the doxologies 
and benedictiöns in the epistles of Paul, and an attempt 
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will be made to show that most of the expressions them- 
selves were taken over from the Septuagint or the synagogue. 
Consequently a detailed examination of the forms and 
conceptions existing in the Hellenistic world is notnecessary, 
but inasmuch as many Early Christian communities arose 
in this World, their converts were familiär with it, and 
Paul himselfj though fundamentally a Jew, was well 
acquainted with it, this sphere of thought and religion cannot 
be altogether neglected. 

The influenae of the Hellenistic world, indeed, seems to 
have had eflFect in this respect later in the Christian develop- 
ment than the time of Paul, although even here some traces 
of it can be found. The influenae particularly of the 
Gnostic Systems becomes clear, for examples, in the 
Apocryphal Acts, quotations from which will be given 
more conveniently in the next chapter. In other Gnostic 
writings, e.g., Hermetica, evidence for forms of praise and 
blessing is very slight ; and this is not surprising in view 
of the fact that these writings were produced in order to 
set forth a System of teaching and have therefore little 
direct connection with worship of any kind.^ Nevertheless 
ideas and forms of expression which we have already noticed 
are not absent. 

Familiär in form, for example is the hymn of praise 
found in Hermetica, Lib. i, 3 1 : 

8t6 StScüjLtat e/c i/jvx'fjs koI laxvos oXr)s evXoytav tä Trarpl deut' 
"Aytos 6 deos 6 Trarrjp rcov oAcüv. dyios 6 deos ov 07 ßovX^ 
reAetrat diro rcov ISttov hwaybeuiV ayios et o Xoyto avcrrrjadiJLevos 

^ R. Reitzenstein in his book, Poimandres, has maintained that the Hterature 
known as Hermetica did have its origin in a definite cult, though he admits the 
diöiculty of obtaining precise knowledge concerning this cult. " Die Frage, wie 
weit die Hermetische Literatur an bestimmte Kulte und Kultusvorstellungen 
schliesstjlässt sich bei der Eigen tümtichkeit der ägyptischen Religionsvorstellungen 
und bei unserer immer noch geringen Kenntnis ihrer lokalen Verschiedenheiten, 
fast nur aus den äusseren Formen beurteilen." P. 117. Nevertheless .he reaches 
the conclusion : " Gegründet wurde die Poimandres-Gemeinde jedenfalls vor 
Beginn des zweiten Jahrhunderts n. Chr. und nach dem Beginn des zweiten 
Jahrhunderts v. Chr. . . . Begründer der Sekte war ein ägyptischer Priester, welcher 
eine Lehre von der Weltschöpfung von Ptah mit einer von Osten eindringenden 
Verkündigung von der Knechtschaft und Befreiung des Menschen zu einem gnos- 
tischen System verband." The Community then increased and expanded, but 
gradually changed its character. " Das Prophetentum tritt im Laufe des zweiten 
Jahrhunderts immer stärker hervor. Eben dadurch näherte sich die Gemeinde 
wieder den zahlreichen Hermes — Gemeinden, um endlich im Laufe des dritten 
Jahrhunderts völlig in sie aufzugeben." Certain passages in the Hermetic Htera- 
ture may be taken then as reflecting the usages of such a religious Community. 
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ra qvra' aiyios et, od iraaa (f)vat.s elKcbv €(f>v' ayios et, ov -q cßvais 
ovK ifxopKßojGev' dycos et o Trdarjs Si»va/xea>? lox^porepos' ayios et 
o Trdcrrjs VTrepox^js fiet^cjv' ayios et o Kpeirrcüv Trdvrcüv eTraivcov} 

This praise was regarded in the familiär manner as a 

sacrifice tO God. Se^at XoyiKas Ovaias^ dyvds diro ^vxrjs koI 
KapBCas TTpos are dvaTeranevrjS , di/efcAoAijre, apprjre CLüiTTfj 
<f)üJvov[xev€. 

The central mystery which in Lib. xiii, 17—20, Hermes 
makes known to Tat, also seems to have been a hymn of 
praise, and the following passage taken from it, is 
significant. 

at Svvdfiecs at ev ifiol vp,velr€. to cv koX to Trav, avvdaare to) 
6eXrip.arL jxov Trdaai at iv ifxol 8vvd[j,€cs. yvcbcns dyia, (f)cort,a9els 
arro aov Btd aov to voiqrov (j)ijüs ... u/xvoSv x'^^P^ ^^ X'^P^' *'°^' 
irdaat Bvvdfiets vpivecTe avv ipboi' kol av fxob eyKpdreca . . . iJjLtfet, 
SiKaioavvr] p,ov to SiKatov vfivei St' ifxov^ Kotvojvla rj ip,-?] to Ttdv 
vpiveL St' ip,ov, vp,vet, dXijdeia ttjv aXiqdeiav, to dyadov, dyadov, 
vp,vei' ^cüT} Kol (f)cos, dtj)' vp,djv et? vfj,äs ;^a;pe 1 17 evAoyta. eu;^aptoTcS 
aoi, TTCtTep, ivepyeta tcüV 8vvdp,€cüv piov. evxo.piaToi aoi, öee, 
SvvapLLS TCüV ivepyetcbv pbov. 6 aos Aoyos St' ip,ov vpLvec ae. 
St' ip.ov Se^^at to ttov Xoyip XoytKrjV Ovaiav. TavTa ßocoaiv at 
8vvdp,€ts at iv e/iot ae to ttüv vpvovaiy to aov deXrjpua TeXovac. 

Here the conception, which is prominent in the Mandean 
literature, that the hymn of praise is given by the divinity 
and returns to its source, is clearly shown. There is no need 
to elaborate this conception here, for its existence in the 
Hermetic literature has already been proved.^ 

The same conception is also found in the Ödes of 
Solomon — " ein gnostisches Liederbuch "* — ^which reveals 
Christian influences and probably originated in the second 
Christian Century. 

Ode 7 : " Nichts Lebendiges sei unwissend oder stumm, 
denn er (der Herr) verlieh seinen Geschöpfen denMund. 

^ This and the succeeding quotations from the Hermetica are taken from the text 
given by R. Rietzenstein. Poimandres : Studien zur griechisch-ägyptischen und 
^frühchristlichen Literatur. 

- For the conception of XoyiKij ßva-ia as a " form of divine Light which came 
down from God, and was sent up again to Hirn by man." s. G. Booblyer. 
Thanhsgi^ing, and the Glory of God in Paul, p. 53. 

3 s. G. Boolyer, idem, pp. 49-56. 

^ H. Gressmann -in N.T. Apokryphen from which the following quotations are 
made. 
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Stimme und Mund zu öffnen vor ihm und ihn zu 

preisen." 
Ode 26 : " Wer kann die Leider des Herrn aufzeichnen 

und wer sie lesen ? 
Wer kann sich selbst zum Leben unterweisen, dass seine 

Seele erlöst werde ? 
Wer kann sich in den Höchsten versetzen, dass er aus 

seinem Munde rede ? 
Wer ist fähig zu erklären das Wunder des Herrn ? " 

Concerning this ode Gr essmann writes : " Der Herr 
offenbart sich nur denen, die ihm zu eigen gehören. In 
ihnen singt er seine Lieder, in ihre Hand legt er seine 
Zither. . . . Gott muss seine Lieder selbst offenbaren und 
selbst den Weg zum Leben zeigen ; kein Sterblicher 
kann aus seinem Munde reden und seine Gedanken 
erklären." 

Ode 14 : *' Lehre mich die Lieder deiner Wahrheir, 

dass ich Früchte bringe durch dich. 
Schlage mir die Zither deines heiligin Geistes, 

dass ich in allerlie Melodien dich preise, Herr." 
Cf. also Ode lo, 36. 

In the worship of the Hellenistic world, sacred names 
also played a large part, and to these names was often 
ascribed a magical power. This magical use is illustrated in 
the names of foreign gods brought over into the Greek 
language and also in the long unintelligible names, artificially 
built up, which were common in the syncretistic Systems. 
But apart from this very crude custom, the invocation of the 
name through long passages of praise seems to have been 
common throughout the Hellenistic world. This is seen, 
for example, in a liturgy which was discovered and published 
by A. Dieterich. ^ The invocation at the beginning of the 
prayer is as follows : " Erster Ursprung meines Ursprungs, 
Urgrund meines Urgrunds erster, Geist des Geistes, 
des Geistes in mir Erstling, Feuer, das zu meiner Mi- 
schung (aus der Mischung in mir) von Gott gegeben ist, 
des Feuer in mir Erstling, Wasser des Wassers, des Wassers 
in mir Erstling. ..." 

^ A. Dieterich, Eine Mithrasliturgie, z Aufl., 1910. 
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The third prayer of the liturgy also opens thus : " Erhöre 
mich, höre mich du N.N., den Sohn deSvN.N. Herr, der 
du verschlossen hast mit dem Geisthauch die feurigen 
Schlösser des Himmels, Zweileibiger, Feuerwaltender, des 
Lichtes Schöpfer, Feuerhauchender, Feuermutiger, 
Geistleuchtender, Feuerfreudiger, Schönleuchtender . . . 
öffne mir, weil ich anrufe, um der niederdrückenden und 
bitteren und unerbittlichen Not willen, die Namen, die 
noch nie eingingen in sterbliche Natur, die noch nie in 
deutlicher Sprache ausgesprochen wurden von einer men- 
schlichen Zunge oder menschlichem Laut oder menschlicher 
Stimme, die ewig-lebenden und hochgeehrten Namen." 

Further examples of this manner of invocation are given 
in the prayers of the Hellenistic world which R. Reitzenstein 
has brought together.^ A few quotations from these 
may be made in order to demonstrate how widespread this 
custom was, and in these quotations a familiär type of 
expression will be found, and also the importance of the 
sacred Name will be further illustrated. 

Papyrus Leidensis W (Leemans Pap. graec. Lugd. ii, 

141, 14 ff) : Aevpo jjiOi 6 €/c täv Teaadptov avifjiojv, 6 TravTO- 
KpoLTiopj 6 ifjitßvarjaas trvevpia dvdpcüTTocs ets" ^cüt^i', od iariv ro 
KpvTTTOv ovofia Kol äppTjTov iv dvdpcoTTOLS, o [xdvTeL XaXrjOrjvai ov 
Bvvarai,, od kol ol haipioves dKovovres t6 ovo^ia TTTocbvrai. oS 6 
rjXtos Kai r^ aeXrjVrj 6(f>daXfioL clolv a/ca^Ltarofc XdpiTTOvres iv rats" 
Kopacs TCüv dvdpcüTTOiV. S ovpavos KecjjaXij, aldrjp Se acofxa, yrj Se 
TTOoes, TO de Trept ae vocop o coKeavos. arv et o ayaoos oatfxcoVf 
6 yewcüv dyadd Kai rp€(f)(jüv ry]v oIkov[M€U7]V aov Se t6 dewaov 
Küj/JLaaT'qpLOV dvüi KadLhpvTai. ov al dyadal aTroppocac rcov darepcuv 
elalv AalfMoves koI Tv)(CLi koI Molpai, e^ &v SiSorai ttXovto?, 
evKepaaia, evreKVta, tvx^} Ta(f)r) dyaOrq, av Se Kvpieveis rrjs ^(orjs. 
6 ßacrtXevcov rcbv ovpavcov kol rrjs yi]S koI ttoutcov tcov iv avrols 
evhiarpLßovTüiV . ov rj AiKaLocnjviq ovk dTTOKCvecTai., od at Movaat 
vfxvovat ro evSo^ov ovofjua, ov hopvi^opovoLV ol oktoj ^uAaKes", o 
e^cüv rrjv di/sevarov dXi]6eLav. 6vop,a aov Kol rrvedpud aov in 
dyadots. elaeXdois tov ifjiov vovv . . . 

This is followed by the interesting remark t6 ydp ovo^xa, 
aov exoi <hs <j>vXaKTripiov iv KapSia rfj ifj'fj, to which Reitzen- 
stein, p. 17, 6, writes : " Der Name ist in diesen mystischen 
Stücken fast gleich der Person oder einer Hypostase von 

^ Poimandres, p. 15 fF. 
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ihr," and adds a number of examples to illustrate this. 

A prayer of Hermes, found in Leeman ii, 87, 24 and 

Dieterich, Abraxas 176, i, and quoted by Reitzenstein, 

Opens thus : eTTiKaXod^ai ae rov ra Trdvra KTLaavray tov Travros" 
fjiei^ova, cre tov avroyevPTjTOV diov, tov iravTa op&VTa koX iravTa. 
aKOvovTa «rat fjurj opdüfxevov. av yap eScu/ca? rjXLiü t^v So^av kol 
Tr]V SvvajJLLV omaaav, aeXrjvr] av^etv koX aiToXriyeiv /cat Sp6[xovs^ 
e;^etv TaKTovs, pLyßkv d(f)atpeaas tov irpoyeveaTepov aKOTOVs, oAA 
laoTTjTa avTCOv ifiepiaas oov ydp ^avevTOS Kai Koafios iyeveTO Kau 
<f)W£ i(f)dvr] KOt SLMKOVofJbiqdr) to. Travra Btd ae' 8to /cat TravTCt 
VTToreTaKTai aot. od ovBeis öecbv Biivarat tSeiv ttjv aXirjOiv^v 
[iop(f)7Jv, 6 [j,€TafJi,op^ovp,€vos et? TTavTas iv rat? opdaeaiv Alcbv 
Alojvos. iTTLKoXovfiaL ae Kvpie ... 

Similar is also the invocation ofanother prayer. Leeman 
II, 103, 7, Dieterich, Alraxas 189. Ue [xovov eTnKaXov/xai t6v 
fjbovov iv KoafXü) diaTd^avTa^deois /cat dvdpoiTrois, tov dAAaf avra 
eavTov [Mop(f)ais dyiais /cat e/c fjirj ovtcüv elvat irocijaavTa /cat e^ 
ovTCüV p,rj elvai. davd dytos, ov ovSels v7TO(f>epet deajv tyjv dXrjdLvrjv 

OlffLV ISelv TOV TTpOaCüTTOV. 

Reitzenstein also gives examples of Egyptian prayers 
from which the following quotations may be made. 

" Das Mysterium der Lychnomantie," which, says 
Reitzenstein, shows, " die Formen der spätägyptischen 
Theurgie." Wessely, Denkschr. d. K. K. Ahad. 1888, 

S. 68 Z. 930 iF. eTTt/caAotJ/zat ae tov ßeov tov ^cSvra, TTvpi^eyyi]. 
dopaTov (ficoTos yewqTopa' Sos" aov to adevos • . . 

eTTt/caAou/xat ae tov fjueyiaTOV deov SvvdaTTjS ^Qpov ' ApTTOKpdTrjv 
aXKiß ' ApaaficoaiV toiat Bayewovd papaxo-poLL aßpaicoö, tov tol 
TTavTa <j)a)TL^ovTa /cat Staiiya^ovra ttj tSta Zvvdjxei, tov aiifJüiravTa 
KoafJiov, 6ee de&v, Xoyos 6 Slcttcüv vvKTa /cat rjuepav, rjvioxiov /cat 
Kvßepvcbv o'laKa, KaTe^f^v SpaKOVTa 'Ayadov lepoy haifJLova . . . 
ov dvaToXal /cat Svaecs vp,vovat dvaTcXXovTa /cat Swovra, euAoy/^TOs* 
iv deoLs TTaai koX dyyeXois /cat haipbovat . . . 

Wessely idem, S. 84, Z 1598 ff. 

imKoXovpiai ae tov fxeyiaTOV deov, tov devvaov Kvpiov Koap-o- 
KpaTopa, TOV irn tov Koapiov /cat vtto tov Koapov, aA/ct/xov daXaaao- 
Kparopa, opdivov iTTiXdpiTTOVTa, arro tov aTTijXicoTOV dvaTeXXoVTa tÖ) 
avp,7TavTa Koapnp /cat hvvovTa Tip Xißl. Sevpo puoL 6 dvaTeXXcov iK 
Twv Teaadpoiv dvepuov, 6 IXapos ^Ayados Salp,ojv, S ovpavos- 
eyeveTO KcopiaaTijpLov. iTTCKaXovp^ai aov to. lepd /cat peydXa /cat 
KpvTTTa ovopara, olj ■)(aipeLS aKovcov . . . 
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Egyptian prayer at the time of Ramses III (Papyrus — 
Harris I, 44, 3 ff) : 

" Heil dir ! du bist gross, du bist alt, Tatenen, Vater 
der Götter, alter Gott von Anbeginn an, der die Menschen 
gebaut, der die Götter gemacht hat, der mit dem Schaffen 
begann als der erste Schöpfer, der schuf für alle, die nach 
ihm kamen, der den Himmel gemacht hat, wie sein Herz 
ihn schuf, der ihn aufhängte, als Gott Sehu sich erhob, der 
die Erde gegründet hat aus eigener Kraft, der kreiste in 
dem Urgewässer des grossen Grünen. ..." 

Sufficient quotations have now been given to show the 
importance of the sacred names in the Hellenistic world 
and also to illustrate the manner in which praise was ad- 
dressed to these sacred names. The similarity of form and 
■conception to those found in the literature considered in 
previous sections, is clear. 

Our examination of praise and blessing in the religious 
communities which influenced or were contemporary with 
Early Christianity is now concluded, and this discussion 
has shown the similarity of conceptions and forms of 
expressions which existed in all these types of worship. 
When Christian converts came together in one Community 
from the varying religious backgrounds, they found their 
companions using forms of expression in worship to 
which they were already familiär. This is the conservative 
side of worship. These familiär forms were now given a 
new content, expressing their new faith. With these 
considerations made clear we can now turn to a discussion 
of the doxologies and the benedictions in the epistles of Paul, 
using the Information which has been gained to help us in 
their elucidation. 



3. Benedictions and Doxologies in Early Christian 

Worship 

(A) During the preceding discussion it has become 
evident, that many of the examples of praise and blessing, 
which illustrated the forms common in these types of 
worship which we studied, are similar to the benedictions 
and doxologies found in the epistles of Paul. This is not 
5urprising in view of the fact that Early Christianity was 
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based to a large extent upon the Jewish religion and Old 
Testament conceptions. But it also leads us to an import- 
änt conclusion, for from this it naturally follows that the 
benedictions and doxologies in the epistles are not isolated 
phenomena, appearing only in these epistles, neither are 
they the creation of Paul himself. They belong rather to a 
general manifestation of religious life and are found in a 
circle much wider and older than that of Early Christianity. 
Their appearance in the epistles forms rather another stage 
in a general development, which shows itself particularly 
in the Old Testament and Judaism. 

Further, the presumption has already been expressed, 
that the benedictions and doxologies of the epistles of Paul 
had their immediate origin in the Christian worship. But 
it has been shown that the quotations given from Old 
Testament, Judaism, Maridean literature, etc., definitely 
represent an aspect of worship, as found in these different 
sources. These were the forms of praise and blessing 
developed in worship. Consequently what was before 
presumption, becomes here a certainty. We can say that 
Paul used, or heard such benedictions and doxologies in the 
Christian worship. But not only is this connection made 
clear, the significance which they possessed in the worship 
is suggested. The importance of the invocation of the 
sacred Name in the worship of the Christians has been 
•clearly shown. Now it can be maintained, on the evidence 
of the previous sections, that the benedictions and doxologies 
contain examples of the manner in which this invocation 
was made. The divine presence and activity was secured 
for the Early Christians by the invocation of the Name ; 
this invocation made their worship and their rites effective. 
But, inasmuch as it was public worship, the bare mention 
of the Name was made richer and more formal by the 
addition of expressions of praise. 

It was clearly the custom in the ancient world to begin 
many prayers of petition with numerous expressions of 
praise. This has been illustrated sufficiently in the quota- 
tions given in the sections on the Old Testament and 
Judaism, for many of these quotations were taken from 
prayers. Only after these expressions of what may be 
termed invocatory praise were uttered, were the petitions 



92 BENEDICTIONS AND DOXOLOGIES IN EPISTLES OF PAUL 

ofFered. Now the phrases used in this praise and the man- 
ner of expression are similar to those of the doxologies and 
benedictions. Consequently, it is almost certain that in the 
creation of these the public prayers must have played a 
large part, especially when those prayers were written and 
constantly repeated, as in the synagogue. This is further 
Seen in regard to the Early Christian worship by the close 
connection which exists between the benedictions and doxo- 
logies and that section of Paul's letter known as the proem, 
i.e., the section which in all probability most clearly reflects- 
Paul's public prayers. 

This invocatory praise then was addressed to the sacred 
Name in order to ensure that the divine Presence should be 
in the midst ; then at the close of worship that Presence 
was further communicated to the worshippers by means of 
the blessing. 

The fundamental importance of the mention of the 
divine Name in the doxologies and benedictions shows 
particularly clearly in certain passages in i and 2 Thessalon- 
ians. Instead of the customary elaborate titles, in i Th. iii, 
12 ; 2 Th. iiij 5 ; iii, 16 the simple phrase 6 Kvpio? 
is used. This expression is by no means uncommon in 
the letters of Paul, but among the doxologies and bene- 
dictions it occurs only in these three passages. 2 Th. 
iii, 16 seems undoubtedly a reminiscence of the Priest's 
Blessing of Num. vi, 27, especially the phrase SoJt; vfiiv t-^v 
elp-qvrjVj and this makes it probable that in this instance 
the introduction of 6 Kvptos is also due to the Priest's 
Blessing. The addition r-fjs elprjvrjs to o Kvpios is simply due 
to the frequent use of the phrase 6 deos rrjs elp-qvrjs. The 
expression 6 Kvpios used thus in blessings suggests that 
something of the significance which was attached to the 
Name mn*' in the Priest's Blessing, was carried over into- 
these benedictions, i.e., the utterance of this Name may in 
some special sense have made the blessing effective. The 
Name Kvpios was, of course, at this time attributed to 
Christ, so that the title 6 Kvpios ruxutv 'I-qaovs Xpiaros often 
appears in the benedictions as the powerful, active Name.^ 

This use of 6 Kvpios in the doxologies and benedictions 

1 In 2 Th. ä, 16 the words 6 6eos 6 irarrip follow the phrase avTos 6 Kvpios 
Tjfxmv 'Itjotovs XptoToff, but this sequence is rare. 
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is found only in Thessalonians. The explanation for this 
may He in the fact that this form of blessing was often used 
in the Thessalonian Community and, consequently, Paul, 
writing with that Community in mind, uses the familiär form ; 
but the general form with which Paul opened and closed his 
letters remained uninfluenced by this use. That, further, 
this use of 6 Kvptos was not confined to the Thessalonian 
Community, but was used elsewhere in the Early Christian 
Church, is proved by its appearance in similar benedictions 
in the Pastoral epistles. 

■2 Tim. i, l6. S(p7) eXeos 6 Kvpios TW ^OvrjaL^opov olkco. 

1 Tim. i, l8. Satrj avrq) 6 KVpLos evpeiv eXeos irapa Kvpiov ev 

eiceivri rrj rjfjiepa. 
2.Tim. iv, l8. ßvaeraC fxe 6 Kvpios oltto Travros epyov irovTjpov. 

2 Tim. iv, 22. o Kvpios fiera Tov TTvevfMaTOS aov. 

The usage of this term emphasizes the importance of the 
Divine Name, but it has already been shown that the Name 
is no less prominent in many other passages, in which 
evidence is seen of a desire to express this Name in a fitting 
and solemn manner. 

A further conclusion also seems justified, viz., that the 
conceptions of praise and blessing which have been shown 
to be common to the religions which influenced or were 
contemporary with Early Christianity, will obtain also in the 
Early Christian worship, though we should not expect to 
find them in the cruder forms in which they appear else- 
where. These conceptions, as a matter of fact, do become 
prominent at a later stage in the developrnent of Early 
Christian worship, as will be shown in succeeding para- 
graphs. In the epistles of Paul there are, of course, no 
direct Statements in which these conceptions are expressed, 
but allusions are not completely wanting. 

Such an allusion is found in the christological passage, 
Phil, ii, 6—1 1 . In these verses Paul sets forth the existence 
of Christ in two pictures. The first portrays Christ's 
humiliation from His former exaltation, the deepest point 
of humiliation being the cross ; the second portrays His 
exaltation and 'refers probably to the Parousia. This 
second feature, w. lo— 1 1, is given largely in the language 
familiär in public worship, as a glance at the phrases used 



94 BENEDICTIONS AND DOXOLOGIES IN EPISTLES OF PAUL 

will show eV TU) ovojjbari 'Irjcrov, i^ofJLoXoyrjarjraL, the COn- 

fession KvpLos ^lyjaovs Xpiaros, eis So^av deov Trarpos. It is 
possible then that the picture was suggested by the con- 
fession of the worshippers in the public Services. But 
the one Service among the Early Christians when the 
death of Jesus and His Parousia stood in such close con- 
nection was the eucharist. One remembers especially the 

passage in I Cor. xi, 16, ocraKis yäp iav iadirjTe Tov dprov 
rovTov Kai t6 rroTiqpLov TTLvrjTe, tov ddvarov tov Kvpiov 

KaTayyiXXeTe axpt oS eXdrj. The eucharist, to which only 
Christian members of the Community were admitted, was 
also the opportunity most suited for a general confession to 
Jesus Christ. The death of Jesus Christ and the hope of 
His Coming which were thus combined in this service, are 
set by Paul in their wider cosmological significance and the 
confession of the small Christian Community becomes the 
confession of all creation. But this confession is said 
to be eis- So^av deov iraTpos. If now the connection with 
worship which has been made is correct/ we can say that 
Paul regarded the confession of the Name in worship as 
et? 8o|av 9eov iraTpos. Then, in whatever way this con- 
fession was made, i.e., whenever the Name was called upon, 
this invocation also would be et? ho^av deov naTpos.^ 

A further allusion to this conception is found in 2 Cor. 

i, 20 : ocrat yap iirayyeXLaL deov, iv avTa> to vai. Sio Kai St* 
avTov TO a/JLTjv TW deo) irpos So^av St ripicov. 

The latter phrase of this verse seems reminiscent of the 
worship, where the congregation unitedly uttered the 
Amen, i Cor. xiv, 6, The promises of God have their 
affirmation, i.e., they are fulfilled in Jesus, even as through 
Him the affirmation of the worshippers (t6 vaC = t6 a^iriv) 
is expressed.^ 

In I Cor. xiv, 1 6 the amen is described as following the 
evxapLGTLa, i.e., the prayer of thanksgiving. But it is 

1 W. Bousset, Kyrios Christos, p. 89 : " Diese kultische gottesdienstliche Würdes- 
tellung Jesu fasst Paulus in die grossen erhernen Worte (Phil, ii, 9 ff) zusammen." 

- E. Lohmeyer regards Phil, ii, 6-1 1, as "ein in sich geschlossenes Carmen 
Christi " which " aus älterer Tradition übernommen ist " (Kommentar an Phil. 
Brief) . This conception is not fundamentally opposed to the view above — ^which, 
indeed, is not intended as an exposition of the passage — but only strengthens the 
connection of the passage with the Christian Community instead of with Paul, and 
also with Christian worship. 

3 Cf. H. Lietzmann, Handbuch zum N.T. \ 
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also certain that it was the custom among the Early Chris- 
tians for the amen to be pronounced after the doxologies 
and benedictions. This custom is illustrated clearly enough 
in the following passages : Rom. i, 25 ; ix, 5 ; xi, 36 ; 
XV, 23 > xvi, 27 ; Gal. i, 5 ; vi, 18 ; Eph. iii, 21 ; Phil, 
iv, 20 ; I Tim. i, 17 ; vi, 16 ; 2 Tim. iv, 18 ; Heb. xiii,. 
21 ; I Pet. iv, II ; v, 1 1 ; Jude 25; Rev. i, 6 ; v, 14 ; 
vii, 12.^ All these passages are formulae of praise and bless- 
ing and are concluded with the amen and this proves 
how closely the amen was united with doxologies and 
benedictions in worship. That the amen was uttered by 
the whole congregation may be concluded from i Cor. xiv, 
1 6, and also from Rev. v, 14 where, after a passage of praise,, 

we read koI rä reaaapa ^wa eXeyov' ap^-qv. This is in all 

probability a reflection of a custom prevalent in worship^ 
The amen was then the affirmation of the whole congrega- 
tion, i.e., through the amen they identified themselves with 
the spoken words, and thereby it was as if the words of 
praise had been uttered by the whole congregation. 

W. Bousset writes^ : " Die kurze Andeutung 2 Cor. i,. 
20 weist darauf hin, dass die mit dem Amen verbundene 
Doxologie am Schluss des Gebetes irgendwie mit einem 
Nennen des Namens Jesu verbunden war." Now it has 
already been shown that the doxologies served the purpose 
partly of this invocation in the worship and hence it follows 
that the amen is then a uniting and participation of the whole 
congregation in this invocation. 

But the amen is described as being rw decp rrpos So^av. ^ 
The thought then is near that the invocatory praise is 
increased through the participation of the congregation in 
the amen and this larger body of praise serves to increase 

^ This custom is further evidenced for us in the fact that in many important 
MSS. the amen is added after some doxolcgies, e.g., after Rom. xvi, 24 j i Cor. 
xvi, 24 ; 2 Cor. xiii, 13 ; Eph. vi, 24 ; Phil, iv, 33 ; Col. iv, 18 ; i Th. iii,. 
13 ; V, 28 ; 2 Th. iii, 18 ; i Tim. vi, 21 ; 2 Tim. iv, 22 ; Tit. iii, 15 ; Phm. 
25 j Heb. xiii, 25 ; i Pet. v, 19 ; 2 Pet. iii, 18. This addition occurs oftenin D, 
sometimes also in M or A, besides other MSS. Further, the added doxology of the 
Lord's Prayer, which may originally have been a response customary in a Christian 
Community, was ended with the amen. Mt .vi, 13. 

Apart from its use in connection with doxologies together with i Cor. xiv, 16 ;. 
2 Cor. i, 20, the word dfiqv does not occur in any of the epistles of the New Testa- 
ment. Its most frequent use is that of the Synoptic, and especially the Fourth. 
Gospel at the beginning of a sentence. 

^ Kyrios Christos, p. 86. 

^s. G. Boolyer, idem, pp. 80-81. 
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the divine glory. The idea, which lies behind i Cor. i, 
20j is thus similar to that found in Phil, ii, 9 fF.^ 

Also among the doxologies and benedictions of the 
^pistles of Paul, there is one passage which does hint at this 
conception, viz., Rom. xv, 5, 6. In this passage the wish 
is expressed that God may create harmony among the 
Christians and the purp ose and result of this harmony are 

given in the WOrds : tva o/xoöu/AaSov iv ivl aroi^an Bo^d^Tjre 
rov deov koI Trarepa rov Kvpcov rjficüv ^Irjaov Xpiarov; i.e., an 
activity of God in the Christian life reacts to cause " a 
chorus of praise and glory "^ to God, and this refers un- 
doubtedly to public praise. And with this passage may be 
compared 2 Th. i, 11, 12, where the prayer is uttered, 

that God may fulfil Trdaav evhoKiav dyadojavv7]£ Kai epyov 
-TTtcrrecüs-, and the results of this are Sttcos ivSo^aaöfj t6 ovofxa 

TOV KVpiOV -^fJiCOV ^ItjCTOV iv VfJbtV. 

These considerations lead us then to a conclusion 
regarding the significance of the doxologies and benedic- 
tions. in the Early Christian worship. In view of all the 
evidence which has been offered, we are justified in regarding . 
the doxologies as forms of solemn liturgical invocation 
of the Divine Name. In phrases such as are represented 
in the doxologies the Christians invoked God or Christ and 
so assured themselves of the divine Presence in their 
worship. Further, this praise seems to have been regarded, 
in what has been shown as a common manner, i.e., as 
increasing the divine glory. According to Old Testament 
usage the Divine Name was magnified by means of this 
praise. The benedictions were then the means through 
which the power of the Name was communicated to the 
worshippers and remained with them. 

So far we have been speaking of the significance of the 
-doxologies and benedictions in the Christian worship. 
But it has already been pointed out that the epistles of Paul 

1 A substantiation of this conception of the amen is given in the worship of the 
synagogue. " Bei den gottesdienstlichen Feiern hatte nach jüdischer Sitte die 
ganze Gemeinde Amen zu sagen, nach den eizehien Lobsprüchen . . ., nach jedem 
der drei Absätze, in denen die Priester den ahraonitnischen Segen Num. vi, 24-27 
erteilten." " Im Tempelgottesdienst wurde statt des Amens gesagt : Gepreisen 
sei der Name deines herrlichen Reiches immer und ewiglich," i.e., the amen was 
Substitution for a doxology, spoken by all the worshippers and addressed to the 
Divine Name. Strack u. Billerbeck Kommentur zum N.T. aus Talmud und Midrasch 
2, 456 ff. 

- J. MofFatt, J New Translation oftke New Testament. 
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had a very dose connection with worship, and that Paul 
intended them to be read publicly in the meetings of the 
Christians. Consequently, the position and significance 
of the doxologies and benedictions in the epistles of Paul 
can hardly have been different from their position and 
significance in worship. So the Statements which have 
been made above regarding worship, apply also to the epistles 
ofPaul. 

Further substantiation for these Statements will be given 
in an examination of the development through which 
doxologies and benedictions passed in the Early Church, and 
in this examination the significance which was attached to 
them will become clearer. 

(B) We turn now to the later writings of the New Testa- 
ment and to other early^ but non-canonical Christian 
literature, for in all these writings benedictions and doxolo- 
gies are found, revealing a considerable development in 
this side of Christian worship. These writings also reveal 
the underlying conceptions more clearly. 

The reason why these conceptions become evident only 
in the later literature is not far to seek. The Christian 
movement did not lead immediately at the beginning to the 
establishment of public worship, with its set forms. The 
earliest Christians in Jerusalem seem to have confined 
themselves to meeting in the Temple and to " breaking 
bread " in their homes; Acts ii, 46. The chief concern 
of the Apostles after Pentecost was to preach their message, 
in view of the expected quick return of the Lord ; and Paul, 
although undoubtedly he gave rules for the Organization 
of the communities, yet had the desire to take his message 
as far as possible. To the earliest Christians, who be- 
lieved themselves to be living in a temporary period, which 
would soon reach its termination, the proclamation of the 
message was the most important task. Thus the regulär 
forms of worship, which were customary to the Christians 
in their former faiths, were only gradually brought over 
into their new faith. But as the Parousia was delayed and 
the communities grew stronger, the problems of Or- 
ganization increased and definite forms of worship were 
developed. 

At the same time there is evidence that quite early in the 
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development, definite forms of expression were becoming 
common and these are found especially in ascriptions of 
praise to God and in reference to Christ. 

The earliest of such expressions appear to be contained 
in the Speeches of the Acts. These speeches in their 
present form are undoubtedly the composition of Luke, 
but they contain olderelements.^ At anyrate the passages 
which will now be quoted belong to an earlier stage of the 
development than the benedictions and doxologies of the 
epistles of Paul. 

There is, of course, no description of Christian worship 
in the Acts, but perhaps the short prayer in iv, 24—30, may 
be taken as an example of the prayers uttered in Christian 
gatherings. The prayer commences thus : SeWora, av 6 
TTOLTjaas Tov ovpavov kol ttjv yrjv kol rrjv ddXaaaav Kai navTa ra 
iv avTols, 6 TOV Trarpos rjfjiCüv 8ia TTVeu/zaros" dylov aTOfxaTos Aavih 
TTaiSos oov eiTTcov . . . (a quotation from Ps. ii, l) . . . avvrjx'9'qaav 
yap in dXrjdeLaLS iv tjj TToAet Tavrrj irrl tov dyiov TraiSa aov 
^Irjaovv, ov e;;^/3tCTas", ^HpwhvjS re Kai Uovtlos TIiXaTos avv edveatv 
Kai Xaois ^lapaijX, TTOcrjaai oaa r) -xelp aov koX tj ßovXrj TrpocLptaev 
yeveadat — then follows the Petition. This is a familiär type of 
opening with its sentences of praise. Expressions similar 
to the opening of this prayer — av 6 Troi-qaas . . . iv avTots — r 
are also found Acts xiv, 1 5 ; xvii, 24, and in these phrases 
there are no particularly Christian elements. Other 
expressions of praise found in the speeches of the Book of 

Acts are : 6 deos ^ Aßpadp, Kai 'laaaK Kai ^laKCoß, 6 deo? Ta>^ 
TTaTepcov TjfJiCxJv, iii, 13 ; o 9e6s Tcbv TraTepcüV, V, 20 ; o deos ttjs 
^P^y)?, vii, 2 ; o deos rov Xaov tovtov ^lapa-qX, xiü, l"] \ d 
KaphioyvojaT7]S deos, XV, 8. 

The tendency to create and increase titles for Jesus is 
more prominent than this. 

iii, 14, TOV dyiov Kai St/catov, tov dpxqyov T-qs ^ojijs. 

V, 30, dpxTjyov KOL acüTTJpa. 

ii, 22 ; iv, 10 ; X, 38, '/t^ctow tov JVa^cü/oaiov. 

ix, 20, d cüpiapievos vtto tov deov KpLTrjg ^cüvtcüv koI vcKpcov. 

iii, 13, 26, TOV TralSa avTOv ^Irjaovv. 

1 In regard to the speeches of the Acts, M. Dibelius writes : " Der Gebrauch 
altertümlicher Ausdrücke und die ungefüge Art der Zusammersetzung scheinen zu 
zeigen, dass der Verfasser bereits gerrägte Formulierungen verwendet." Geschichte- 
der Urchristlichen Literatur, Vol. ii, p. 55.. 
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ix, 20 ; xvii, 3 ; xxvi, 13, o Xpiaros. 

vii, 54 ; xi, 2 1 ; xvi, 3 1 , Kvpios 'Irjaovs. 

XV, 2 6 ; XX, 21,0 Kvpios rifJLCOv ^Irjaovs Xpiaros. 

It is not maintained here that there were fixed titles, 
used among all Christian communities. They were pro- 
bably phrases coined in Christian preaching. The repeti- 
tion of the same message and the same facts in preaching, 
and presumably also in prayers would tend to create definite 
forms of expression, especially in regard to Jesus, but as 
yet these forms are quite simple. 

If now the doxologies of Paul's epistles are compared 
with these phrases, there can be no doubt that a considerable 
development has taken place. The phrases have become 
richer in expression, the titles for God especially have in- 
creased while the mention pf the earthly activity of Jesus 
has decreased. But with this increase in titles, new forms 
have not been created ; rather, expressions and forms which 
were familiär in the Old Testament and Judaism, are used. 
But the most significant development is that now the names 
of God and Christ are placed together, the name of God 
usually appearing first, though the order is sometimes 
reversed, 2 Cor. xiii, 13 ; 2 Th. ii, 16. This frequent 
placing of the two names together, ^ marks a decided 
advance in the position which Jesus occupied in the minds 
of the worshippers. Nevertheless on the other side, there 
are also phrases in which he is subordinate to the Father, 

e.g., o deos KoX TTar-qp tov Kvpiov 'qpicbv 'Irjaov XpiaroVy 

2 Cor. i, 3 ; Eph. i, 3 ; Rom. xv, 6 ; 2 Cor. xi, 3 1 . These 
facts are sufficient to show that praises and prayers were 
still directed to God, but that the name of the Lord Jesus 
Christ was being exalted to an ever higher position, so 
that finally it could be joined with the name of God 
Himself. 

In the process of development which continued markedly 
in the Early Christian literature, the doxologies naturally 
occupy a much more prominent position than the bene- 
dictions ; for the nature of a benediction restricts its 
increase, while expressions of praise can be multiplied 
innumerably. The development of benedictions will there- 

^ Cf. the greetings at the beginning of the episdes, with the exceptions of i Th. 
and Gal. j also Eph. vi, 24 ; 2 Th. iii, 5 ; i Cor. viii, 6 ; i Th. iii, ii. 
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fore first be shown, and then the more important develop- 
ment of the doxologies. 

(a) The benedictions which we find in Paul's epistles 
seem to have been in general use throughout the Early 
Church. Additions of course were made to the shorter 
benedictions, these additions being chiefly in the mention 
of God or Christ. 

The benedictions which occur at the end of Paul's 
letters and which as we have seen, varied considerably, are 
also present in the Pastoral Epistles, but here there is no 
mention of the Divine Name. The simple phrase is used 
r} x^P'-^ i"-^^' ^y^^Vy I Tim. vi, 21 ; 2 Tim. iv, 22 ; Tit. iii, 
15 (and also Heb. xiii, 25 ; Rev. xxii, 21). Paul also used 
this short form in one letter, Col. iv, 18. It is hardly 
conceivable that such a short, simple phrase should have 
been used in public worship, and yet it was undoubtedly a 
familiär and well-established expression, for in i Tim. iv, 22 

it follows the phrase 6 Kvpios [lera roß TTvevfxaros aov — and 
vfjicov immediately after aov is surprising. We remember 
also that the Pastorais were written nominally to individual 
persons. Similar benedictions are not found in the other 
letters of the New Testament, nor in the letters of Ignatius. 
Clement of Rome, however, in his letter to the Corinthians, 
uses a similar benediction, but he enlarges it by means of 
expressions of praise : rj x^P^s- tov KvpLov '^ijlcov ^Irjaov Xpiarov 

ließ* vfJiCüv KOL fxera TravTCOv iravTaxrj r&v K€KXrj[JLevcov vtto tov deov 
Kai 8t' avTov, St' ov avrcü So^a, Tifiij, Kpdros Kai jxeyaXüiavvT], dpovos 
alcüVLOs, arro ruiv aloivosv eis tovs alcovas twv alcuvojv. Barnabas 

changes the benediction thus : 6 Kvpios rrjs Bo^rjs Kai Trdarjs 
■XP-ptTOS fierd tov TTvevpiaros vfxcov. 

This tendency to increase the benedictions by means of 
expressions of praise, is also seen in the development of the 
benedictions with which Paul commences his letters. The 
sentence which Paul usually used is found also at the begin- 
ning of the letter to Titus : x^P*-^ f^"-'- ^^p'^^'^ oltto deov irarpos 
Kai Xpiarov 'Irjaov . . . But in I Tim. i, 2 ; 2 Tim. i, 2 a 
slight change has taken place and we have the phrase x^P'^j 
eXeos, eip-qvT} ano deov .... This addition is evidently due to 
the Jewish expression eXeos koI elp-qvrj which is found in 
Baruch Ixxviii, 2 ; Tobit vii, 1 1, and which Paul also uses 
in one passage of his letters, Gal. vi, 1 6, etpijvr] In avrovs Kai 
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«Aeos icat errt rov 'laparjX rov deov. Other changes tO this 

simple benediction are further illustrated in the following 
passages : 

I Pet. i, 2, X**P''^ vfxZv KOI elpijvy] TrÄrjOi/vOelrj ; 
Jude 2, eXeos vfitv Kai elp-qvr) koI ayairr] TrXqdvvdevr]. 
1 Pet. i, 2, X^P'S' u/itv KoX elprjvq TTkrjOnvOetr] & eiriyvoia^i rov 

deov KoX 'Irjaov rov Kvpiov -^ficov. 
1 John, i, 3» «Trat ju,€Ö' riybCDV X^tp'S' eAeo? elpijvr] irapa deov irarpos» 

Kol irapa 'Irjaoü Xptarov rov vtov tov Tvarpos, ev dXTjdeca. 

Kol aydTrrj. 

Polycarp has a similar but enlarged form of the benediction 

USed in I Tim., eXeos vpuv koX elprivq Trapa deov TravTOKpdropos 
Koi *Ir]aov Xptarov rov crojrrjpos 'qiJLcbv TrXrjdvvOeiT]. 

In this connection one^ fact may be mentioned, viz., 
the complete change of the Pauline expression Kvpiov 

^I-qcrov Xpiarrov hj the Pastorals intO XpLarov 'Itjgov rov KvpLov 
^fjLWV (XitUS has Xpiarov ^Irjaov rov acorijpos 'q/xcov^. In the 
doxologies and benedictions, of Paul's epistles the two 
names are always in the order 'Irjaovs Xpiaros, in those of 
the Pastoral Epistles always Xpiaros ^Itjgovs, with the single 
exception of i Tim. vi, i6. This difference may be due 
merely to a different author and then the two expressions 
could be those in common use in separate communities, 
but it may also be in line with the tendency of Early 
Christianity to assign to Jesus an increasingly exalted 
Position. 

But in addition to these short simple benedictions, more 
fully expanded blessings are also found in i Pet. v, i o, 1 1 ; 
Heb. xiii, 28. The first passage, i Pet. v, 10, 11 is hardly 
a wish since all the verbs are in the future indicative,^ but 
otherwise it bears all the characteristics of the benedictions. 

The passage is as follows : 6 Se deos irdarjs xdpi'Tos, 6 KoXeaa^ 
vfxäs et? rrjv aicoviov avrov Bo^av ev Xpiarcp, oXiyov Tradovras 
avros Karapriaeiy arrjpt^ei, aOevcoaei, deneXicoaeL. avrco ro Kpdros 
eis rovs alcovas rcüv aloivoiv. Heb. xüi, 20, o 8e Oeos Tr]S 
eipijvrjs, 6 dvayaywv ck veKpaiv rov TToipieva rcov Trpoßdrcov rov 
fieyav ev atfiari, Staöiy/ciys" aioxvLov, rov Kvpiov 'qfj.cov ^Irjaovv, 
Karapriaai vfids ev Travrl dyaQco eis ro TroLTJaat, ro deXrjiia avrovt 

^ Paul also uses the future indicative in passages which are almost a wish. Cf. 
Phil, iv 7, ; Rom. xvi, 20. 
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TTOLCJv €v rjfjiZv t6 evdpearov Ivojttlov avrov 8ta Irjaov Xpiarov, S 

7] So^a eis rov£ aliovas tcjv alcovcov. Similarly Barn, xxi, 5 
contains an expanded blessing : 6 Se 6e6s, 6 roC iravTos 
k6(T[iov KvpL€vcüVy Süji] vjXLV ao(f)Lav, avveaiv, eniarrni'(]V, yvioaiv 
Tcjv SiKatcofiaTCüv avrov, virofMov-qv. Finally the blessing in 
I Clement Ixiv must be quoted, for here the simple bene- 
diction has been increased by a multitude of phrases, 
whose form and, often, expressions are very familiär. 
XoLTTov 6 TTavreTTOTTTrjS öeos Koi heaTTOTTjs tcüv TTvevfJudrcjv kol 
Kvpios TTaarfS aapKos, 6 e/cAe^ajU.evo? tov Kvpiov ^Irjaovv Xpiarov 
Kai rjfjiäg St avrov eis Xaov irepiovaiov, Scorj Trdar) i/svxfj i^nKe— 
KXrj/jievT) ro fieyaXoTrpeTres Kai dycov ovofxa avrov Triariv, <f)6ßov, 
€Lp-qv7^v, vTTop.ov'qv Kai fjbaKpodvfJLLav iyKpdrcLav, dyveidv koI cra)<f)po- 
avvrjv, eis evapearrjaLV rip ovofMarc avrov Sto. rov dpxt'^picos Kai 
TTpoardrov 'qficov Irjaov Xpiarov, St' ov avra> So^a koI fxeyaXo)- 
crvvTj, Kpdros Kai npürj, kol vvv Kai eis rovs alcovas rGiv alcLvcjv. 

The quotations which have now been given show that 
the benedictions were gradually increased and also illustrate 
the manner in which this increase was made. The majority 
of the additional phrases are expressions of praise. So the 
development which occurred in regard to benedictions can 
be Seen more clearly in an examination of the doxologies. 

(h) Before the evidence for the development of doxologies 
is set forth, however, certain explanations, which will make 
the following paragraphs clearer, are necessary. 

It will be found that the literature from which quotations 
have been made, includes the Book of Revelation. A 
Word may be given regarding the quotations from this book. 
Revelation contains many passages, e.g., i, 4—7 ; iv, 8—1 1 ; 
vii, 10—12 ; xi, 15—19 ; xü, 10—12 ; xv, 3 ff. ; xix, 1—7 ; 
xxi, 3 ff. which have the character of hymns, and it seems 
probable that hymns similar to these were used in worship. 
This connection with worship is also rendered more certain 
by the similarity of these passages in Revelation with the 
doxologies under discussion. These passages, therefore, can 
be used as evidence for a type of doxology common in Early 
Christian worship. 

Further, many quotations will be found from the Apocry- 
phal Acts of the Apostles. These books were admittedly 
written at a later date, and originated from a different 
source than the other writings which have been brought 
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linder discussion. They also reveal many Gnostic ten- 
dencies and conceptions. But at the same time there can 
be no doubt that they originated in Christian circles ; in 
fact in these books we seem to touch a more populär type 
of Christianity than is represented in the classic Christian 
writings. Consequently the development which draws its 
evidence from the Apocryphal Acts will represent ideas, 
existing among many Christian communities which were 
influenced considerably by their environment in the 
Hellenistic world. 

Finally, a word must be given regarding the method of 
the succeeding discussion. In the preceding discussion 
upon the benedictions and doxologies in Paul's epistles, 
no attempt was made to distinguish these according to their 
varying characteristics, for in view of their considerable 
similarity they were more easily examined together. Now, 
however, certain distinguishing features which emerge 
more clearly in their development, will be isolated, and 
thus similarities and differences will both be shown more 
clearly, so revealing the whole process of development. 

(i.) In the course of time certain expressions seem almost 
entirely to have dropped out of use, while others were 
used increasingly and so developed. One such phrase is 

avTU) OT S 71 86^a eis rovs aicovas rcov atc6va»v, which OCCUrS 
several times in the doxologies of Paul's epistles, e.g., Gal. 
i, 5 ; Rom. xvi, 27; Phil, iv, 20, and which was also a 
common expression in Judaism. Its frequent use among 
Christians is further seen in the numerous passages of 
Christian writings in which it occurs, e.g., 2 Tim. iv, 8 ; 
Heb. xiii, 21 ; 2 Pet. iii, 18 ; i Clement xxxii, 4 ; xliii, 
6 ; 1, 7 ; Iviii, 2 ; Didache ix, 2 ; ix, 3 ; Acts of Peter iii, 
29. We find also many expressions similar to this but 
with slight changes, which are usually due to the use of 
words and phrases frequent in the Öld Testament or in 
Judaism, e.g., 

I Tim. vi, 16, <S TtjLti^ Kai Kparos aldiviov. 

I Tim. i, 1 7> • • • öeoi TLixri Kai 86^a eis rovs alajvas tu)V alcovcüv. 

Cf. I Pet. iv, II. 
I Pet. V, 1 1 , auToi TO Kparos ei? rovs aicovas . . • 
I Clem. XX, 12 ; Ixi, 3, o-ot t^ So^a koI fxeyaXcoavvr) Kai 

vvv ... 
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I Clem. Ixiv, auro» 8o|a Kai fxeyaXcoavvrj, Kparos kol rifii^ koI 

vvv . . . 
I Clem. Ixv, 2, avTW So^a, Tt/u,^, Kparos Kai fJueyaXwavvr] dpovos 

aiüivios, OLTTo Toyv aiüivoiv . . . 
Did. iXj 4, crou lajiv rj ho^a Kai 17 hvvafiLs. Cf. Did. X, ^. 

But this simple expression was not always used. Out 
of it there seem to have been developed longer expressioris 
of praise, several examples of which are found in Revelation 

e-g- 

Rev. iVj II, ä^Los et, o Kvpios Kai 6 deos '^fxcüv, Xaßetv rrjv 
So^av Kai rrjv Ttfjbrjv koI ttjv 8vvap,tv, ort av CKTtaas ra irdvTa, koL 
hia ro öeXyjfxd aov rjoav kol eKTiaOrjaav. 

Rev. V, 12, d^Los ianv t6 dpviov t6 ia^ayfiivov AajSetv rrjV 
hvvap.LV Kai ttXovtov Kai ao(f)iav koI laxvv Kai rip^TjV Kai So^av Kai 
evXoytav. 

Rev. viij 12, dpi-qv, Tj evXoyia kol tj So^a Kai rj ao^la Kai ij 
ev^aptcrria Kai rj ripurj Kai tj hvvapus Kai rj iar^vs rcp dea> rjpbcov et? 
Tovs aicbvas tojv aidyvoiV. 

There can be no doubt that these hymns which the writer 
of Revelation hears as sung by the celestial beings, were the 
words of praise actually used by the Christians on earth, for 
the similarity which they bear to the short phrase mentioned 
above is evident. The words of Rev. iv, 9 could indeed 
aptly describe the offering of praise by the Christians in 

their assemblies : koI orav Scvaovatv rd ^wa So^av Kai TLjirjV 
Kai evxapKTrCav roi Ka6r]p.ev(ü im reo dpovo) tcü t,a>VTi eis tous 

al&vas r&v aiü)vcüv. ... In this connection we may also 
compare the following passages : 

Martyrdom of Polycarp, xiv, 2 - ' ' ^^ alvw, &e evXoyoj, ae 
So^dt,co Stet Tov aicovLOv Kai eTTovpavLov dpxi'^piojs Irjaov Xpiarov, 
dyarrrjTOV aov TratSos, Bt ov ool crvv avT<p Kai TTvevpLarc dyC<p So^a 

KOL VVV KOL eis rovs pbeXXovras alcovas. This passage demon- 
strates not merely an expansion of the original simple phrase, 
but also the development of theological conception since 
Paul's day, for here praise is addressed to the Trinity, 
while Paul is careful to address such praises to God only. 

Acts of Thomas Ix. B6^a reo pLOVoyevel T(p arro rov rrarpos, 

So^a Tu) TTpCJTOTOKCp TCÜV TToAAcüV ttScA^cDv, Zo^a (TOt TU> €.TTapLVVTOpL 

Kai ßorjdcü ru)V eis ro KaTaijyvyiov aov ip^ofMevcov 6 dvvrrvos Kai 
Tovs iv VTTVcp SieyeCpcüV, 6 t^cov kol ^coottolcov rovs iv to) davdTCp 
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KaraKeifievovs' dee ^lyjaov Xpiare, tov deov tov Iwvtos v'U, 6 
XvTpcorris Kai ßorjdos etC.^ 

Apart from this expansion of the original expression, 
another pattern of sentence was also developed. As in the 
original phrase this preserved the dative at the beginning> 
but increased the passage of praise to considerable length. 
Examples of this are found again in the hymns of Revelation 
and also elsewhere. 

Rev. ij 5, 6. tä dyaTTCOvn ruids koX XvaavTi rjixds ck tcov 
dfJLapTCü)V rjiJioJv &> rto aifjüart avrov, Kai eTTotTjaev rjfjiäs ßaaiXeLav, 
Upets T<p decp KoX TTarpl avrov, avrco t] So^a kol t6 Kparos et? 



Tovs alcovag t<üv atcüvcov. 



Rev. Vj 13. TU) Kadrjp.evcp em tm dpovot Kai rio dpvico 17 
evXoyla kcu tj nfiT) Kai rj 8o^a Kai t6 Kparos et? rovs alwvas 



TCüv aloivoiv. 



I Xim. i, 17. TO) Sc ßacriXet Twv alcovcov, d^Oapro), dopdrco 
ixovip deo), TLp.rj Kai So^a et? rovs alcovas tcov aicüvcov. 

These passages illustrate the manner in which the original, 
simple expression was developed, and in the course of this 
development still fuller and longer passages were created, 
e.g., Eph. iii, 20—21 ; Jude 24, 25 ; Rom. xvi, 25—27. 
Martyrdom of Polycarp, xx, 2. All these passages, how- 
ever, seem to have been constructed carefully and deliber- 
ately, and may therefore be literary products based upon 
the model of the simple formula, which was used so much 
in worship. 

Eph. iii, 20 — 21. TOJ Se Svvap,eva) virkp irdvTa Troirjarai VTrepeK- 
TTepiaaov wv atToujLteöa r\ voovp,ev Kard ttjv Svva[iLV ttjv evepyov- 
p,€vr]V iv '^fx.LV, avTcp rj Sofa iv tjj eKKXrjaCa Kai ev XptcFTü) 'Irjaov 
et? Trdaas Tas yeveds tov alcovos tcov alcovcov. 

Jude 24, 2^. TCO Se Svvafievcp (jivXd^at vp.äs diTTaiaTOvs koX 
CTTTjcrat KaTCi'coTTiov TTJs So^rjs avTOV dp.cop.ovs iv dyoAAtacret, p,6vü> 
Oeo) (TcjoTrjpL rjp,ü)v Sia ^Itjcov Xpiarov rov Kvpiov rjp.cov Sofa 
p.eyaXco(Tvvr] KpoTOS Kai i^ovaia 7rp6 rravTos tov alcovos Kai vvv Kai 
et? TTavra? tou? alcbvas- 

Martyrdom of Polycarp, xx, 2. tä Se Svvap,€vct} -jTavra? 
r}p,äs etaayayelv ev ttj avTOv )(dpLTL kol Scopea et? ttjv alcoviav 

avTov ßacTtXclav, Sta rov TratSo? avTOv, tov p,ovoyevovs ^Irjaoü 

XpicTTOv, Sofa, TcpL-q, KpaTOS, pbeyaXcoarvVT] et? rovg alcovas. 

^ This and the succeedingquotations from the Apocryphal Acts of the Apostle 
are taken from Acta Apostolorum Apocrypha, edited by R. A. Lipsius and M. 
Bonnet. 
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A similar passage, but one which bears the literary 
characteristics more clearly is Rom. xvi, 25—27. A com- 
parison of this passage with the others shows that it was 
due to a deliberate attempt to provide a complete suitable 
doxology as the conclusion of a book : reo Bk BvvaiJi€va> vfids 

arrjpL^at /cara to evayyeXiov JjLov koI to K'qpvyfxa 'Irjaov Xpiarov, 
Jiara aTTOKaXviJfiv iMvaTrjpiov ;^/oov'ots" atcovioLS (reatyiievov, <f)avepa)- 
■devTos 8e vvv Sta re ypacfjcov 7Tpo(f>7]Tt,KU)v Kar' iTTLrayrjv rov alcoviov 
deov et? VTTaKOTjV TTLcrrecos eis Trdvra ra edvq yvcopiaOevros, fjLovo) 
■aocfxM dew, Sta 'Irjaov Xpiarov, o) 7] So^a et? rovs alcovas rdv 
aXoiVoiV ?■ 

In these passages then we see clearly how a simple sen- 
tence of praise was developed into increasingly complicated 
and expanded sentences, and this same development applies 
to all the forms of praise. But that does not mean that the 
development which has been illustrated commenced with 
Paul and reached its fuller form in the second Century. 
The simple form was always used in the Christian com- 
munities, but the use of expanded forms by the Christians 
can be proved with certainty only after the lifetime of Paul. 

(2.) Another type of doxological sentence concerns itself 
with the divine attributes. Here the thought of the wor- 
shipper is directed to the activity or being of the Divine 
and this gives an opportunity for increasing the expressions 
of praise. In the letters of Paul such expressions are still 
quite short and simple, e.g., 6 9e6s rrjg elpijvTjSj rijg dydTrrjs, 
etc. But already in the time in -which the Pastoral 
Epistles were written this has been changed, e.g., i Tim. 

Vlj 15—16 : ... P'^XP'' rrjs eTTi^aveias rov Kvpiov r)p.oJv Irjaov 
Xpiarov, 7]v Katpois tSiot? 8ei|-et o /xa/capto? Kai p,6vos Svvdarrjs, 
■6 ßaaiXeus rwv ßaatXevovrcov Kai Kvpios rwv KvpievovroiV, 6 piovos 
■e^ojv ddavaaiav, ^a>s oIkcov d-TTpaacrov, ov elhev otSet? avdpcoTTcov 
ovBe IBeiv Bvvarai' o) ripirj kol Kpdros alcovcov. 

A longer passage, but of similar nature though con- 
structed with the aid of participial clauses, is found in 

I Clement lix, 3. ... iXirileLV IttI ro dpx^yovov Trda-qs Kriaeois 
Svopid aov, dvoL^as rovs 6cf)daXp,ovs rrjs KapBias tJ/xcüj/ et? ro 
yLVüjaKeiv ae tov puovov vijjLarov ev vifitarois, aycov iv aytois 
dvaTTavopLEVov tov raTrecvovvra vßptv v7T€prj(f)dvcjt}V, rov BiaXvovra 

1 No further remarks concerning this passage will be made here, for it is discussed 
at greater length in the concluding chapter. 
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.XoyLGfxovs idvcüv, tov TTotovvra ranteivövs eis vifjos Kai rovs- vijjrjXovs 
Ta7T€ivövvTa, TOV iT\ovrit,ovra koL nrojx^^ovTa, tov airoKTeivovTa 
Kai ^rjv TTOiovvTa, [jlovov evepyeTrjv TTvevfjidTcov koI 6e6v Trdarjg 
■aapKos ... 

I Clement Ix. av ydp Trjv divaov rov Koafiov avaraaiv 8ta 
Tibv ivepyövfJLevcDV i<f)av€po7TOLrjaas' crv Kvpie, ttjv OLKOvfievrjv 
■eKTLaas, 6 ttlotos iv irdaais rat? yeveats", BiKaios iv tols KpL^iaaiv, 
•davfiaaTos iv lcr)(vi Kai ixeyaXoTrpeTrela, 6 cro(f)6£ iv tco ktl^iClv koI 
(tvV€t6s iv TW To, yeuofjieva eSpdaat ... 

Shorter phrases of a similar nature occur also Rev. i, 8 ; 
:iv, 8 ; x, 6 ; xvi, 7. 

(3.) Other expressions of praise, which are of a more 
general character, and which probably originated in prayers 
■or hymns, show this same tendency to become longer. 
Revelation contains many such expressions from which 
some examples may be given. 

Rev. ij 4- o ü}V Kai 6 rjv KOL 6 ipxop'evos . . . 

Rev. i, 5* • • • '^■"'° 'Iijaov XpiOTov, 6 fjidpTvs 6 moTos, 6 
TTpoiTOTOKos Tcov V€KpüJv Kai 6 dpxitiv Tü)v ßaaiXicov TTJg yrjS' 

Rev. ij ly» eyto e'lfxi 6 upcoTos koI 6 saxo-Tog. 

Rev. iVj 8. äyios dyios dyios Kvpios 6 deos, 6 TravTOKpdTOjp, 
■6 -^v Kat 6 u)V KOI 6 ipxop'^vos. 

Rev. XVj 3j 4. fJbeydXr) Kai davp,aaTd to. epya aov, Kvpis 6 deos 
o TravTOKpdTcop' StKaiai Kai dXrjOtval al oSol aov, 6 ßaanXevg tojv 
idvajv Tis ov fjirj (f)oßrjdfj, Kvpte, koI So^daei to ovofxd aov; otl 
ß,6vos oaios, OTL TrdvTa Ta Wvtj -fj^ovaiv Kai irpoaKvvqaovaLV ivcoTTiov 
aov, OTL Ta St/catcüjLiara aov i(f)avepa)drjaav. 

Rev. xiXj I, 2. dXXrjXov'id' 17 aüiT7]pia koX tj ho^a Kol rj 
SwapLis TOV deov rjfjLCOv, otl dXrjdivat Kai SiKatac ai Kpiaecs avTov' 
OTL eKpLvev T-i^v TTopvrjv TTjV [xeydXrjv tJtls e<j>deLpev ttjv yrjv iv ttj 
TTopveia avTTJs, Kai i^eSiKrjaev to atfjia tcov SovXcov avTov iK x^i^pos 

aVTTJS- 

Compare also Rev. ii, 8 ; iii, 7, 14 ; iv, 1 1 ; v, 5, 9, 10, 
12 ; vii, 10, 12 ; X, 6 ; xi, 5, 7-18 ; xii, 10 ; xvi, 5-7 ; 
xix, 7, 8. 

Familiär forms of praise were also used often in prayer, 
:and of this a quotation from i Clement gives a clear example. 

Clem. 1x1, 2, au ydp, SianoTa, irrovpdvLe ßaaiXev tcov alcovcov, 

■StSoJ? Tols VLOLS TCOV dvdpCÜTTCüV Bo^OV Kai TLfjLTJV Kai i^OValoV TCOV 

ein Trjs yrjs vrrapxovTcov av KvpLC, Bievdvvov ttjv ßovX'qv avTcov 
./cara to koXov Kai evdpeaTov ivcoTTLOV aov, ottcos SteTTOvrcs' iv elpTqvr) 
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Kai TTpavTTjTL €vaeßws rrjV vtto aov avroZs SeSofx&'-qv i^ovaiav tXeco 
aov Tvyxo-vcoaiv 6 [xovos Svvaros TTotrjaai, Tavra koI TrepiaaoTepa, 
ayada jxeO rjfjiüiv, aol i^ofJuoXoyovfieda Sta tov dpxtepecos Kai rrpo- 
ardrov tcüv ij/vx^tiv -^fiatv ^Irjaov Xptarov, 8t' oS aoi ij So^a koI 17 
lieyaXtiiavvT] koI vvv koI eis yevedv yevewv Kai eis rovs aliovas tcüv 
alüivüiv. Compare also Clem. xxiii, i ; xxxv, 3 ; lix,. 
60. 

A similar example is found in the prayer of Eolycarp, 
recorded in Martyr. Polyc. xiv : Kvpie 6 deos 6 iTavTOKpdTojp y 
6 TOV dyaTTrjTov Kai evXoyrjTov TratSo? aov 'Irjaov XpiCTOv TraTi/jp, 
Sc ov TYfv TTepl aov eTTiyvüiaiv el\rj(j>aixev , 6 Oeos dyyeXoiV Kai 
Svvdixecüv Kol irdaTjs ttjs KTcaecos ttowtos re tov yevovs tcüv SiKalcoVy 
ot t,6iaLV ivcüTTiov aov evXoyai ae . . . 

Acts of John Ixxix. t6v p,6vov deov ae ovTa eircKaXovixai tov 
vrrepfjieyedr], tov d<f>paaTOV, rov dKaToÄrjTTTOV' (o ndaa Svvafics 
dpxovTLKT] VTTOTeTaKTac a> trdaa e^ovaia eKXivev S -ndaa dXa- 
t,oveLa TTpoTTcaovaa rjavxdC^f ov haiyioves dKovoVTes (ßpiTovaiv ov 
7] KTLais oXt) KaTafiadovaa pLeTpidt,ei,' ho^aadriTOi aov t6 ovofjua v<f> 
'qfjbcov . . . 

(4.) The quotations which have now been given are all 
examples of praise addressed to God. In the epistles of 
Paul indeed, praise is invariably addressed to God,^ although 
it has already been noticed that the names of God and 
Christ are often united. This occurs, however, much more 
frequently in the benedictions than in the doxologies. 
The customary phrase, for example, in the benedictions 
6e6s TTaTTjp '^fj.cov Kai Kvpios ^I-qaovs XpiaTos is in the doxologies 

SOmetimes changed to deos Kai naTrjp tov Kvpiov i^/xcSr 'Irjaoü 

XpiaTov, and sometimes the name of Christ is inserted thus :. 
Süd TOV Kvpiov rjfjbüiv ^Irjaov XptaTov. 

Now the remarkable feature of the doxologies and bene- 
dictions both in the epistles of Paul and in other early 
Christian literature, is that they contain very few definitely 
Christian elements. If indeed we take away from them the 
name, Jesus Christ, there is nothing left which would not 
be as suitable in a Jewish context as in its present one. All 
the forms which we have examined above are familiär to us 
from oiir study of the Old Testament and Judaism. Many 
of the expressions used were also taken over from these 

^ Rom. ix, 5 is the only passage which could be brought into question in this. 
connection ; and it will be discussed later. 
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sources, while others were created on similar lines.^ These 
familiär forms and expressions were now made suitable for 
use in Christian literature and worship by the addition of 
the name of Christ, though for some time there was con- 
siderable hesitancy in addressing praises directly to Christ. 
The whole tendency which was at work among the early 
Christians has been summed up thus,^ " while on the one 
hand, prayers in public worship continued to be directed to 
God and not to Christ, on the other hand, the name of 
Christ appeared, significantly, in every prayer ; short 
ejaculatory petitions, often voicing a personal need, were 
directed to Him ; and, finally, hymns of praise were sung 
to Hirn." This indicates that while there was a reluctance 
in worship to place Christ on an equality with God, yet He 
was worshipped and had divine honours paid to Him. 
The process of addressing praises directly to Christ began 
quite early in the Christian development, and thus arose 
the definitely Christian doxologies. This does not mean 
that the form of the doxology was altered at all. New forms 
were not created, but the old forms now received a new and 
definitely Christian content. 

In 2 Tim. iv, 1 8 is the phrase ßvareral fjue 6 Kvpios airo 
TTavTos ipyov Trovrjaov koI aatcrei, eis Trjv ßaaiXelav avrov 
rrjv errovpdvLOV & "q So^a eis tovs alcüvas t&v al&vuiv. 

There can be little doubt that 6 Kvpios in this passage is 
used in reference to Christ, for this title was often used for 
Him at that time, as the following passages in 2 Tim. show : 
i, i8 ; ii, 22, 24 ; iv, 8. The expression ttiv ßamXelav avrov 
points also to 6 Kvpios as referring to Jesus, cf. 2 Tim. iv, i . 
Here then is an early example of a customary expression 
of praise addressed now to Christ. 

And with this passage we may compare 2 Pet. iii, 18.... 
av^dvere Se iv ;faptTt /cat yvcoaet rov Kvpcov rjfjLWV Kai acorrjpos 

^ E.g. o TravTOKpdrasp Rev. i, 8 ; tov Taireivapra v^piv virepr]4'dva>v ; tuv 
diroKTfivovra koL Cfjv iroiovvra i Clem. Compare ako praises in which the 
activity of God in natura is represented. e.g., Acts of John Ixxv, of Peter iii, 2 ; r 
Clem. 1x1, 2 ; Ix. Also 6 ßaa-ikevs rciv ^acnXevövrcov, 6 Kvpios t&v KvpievuvTcav, 
I Tim. vi, 16— although these seem to have been in use in Judaism. 

Commentary on Pastorais by M. Dibelius, who writes of the former expression, 
" Diese Bezeichnung scheint sich gebildet zu haben in Gegensatz zu den Titula- 
turen orientalischer Könige, vgl. 2 Macc. xiii, 4 ; 3 Macc. v, 35 mit Ez, xxvi, 7 ; 
Dan. ii, 37 5 z Esra vii, 12." He also quotes the phrase used in the Synagogues : 

^ A. B. Macdonald, Christian Worship in the Primiti^ve Church, p. 96. 
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^IrjCFov XpLOTTOv. avTcp 7] So^a kol vvv Kol eis rjfMepav alcovos^ 

In this connection also Eph. v, 19 becomes significant, 
If this passage is compared with the parallel passage in Col. 
iii, 16, a development is very clearly seen, for according to- 
Col. iii, 1 6 hymns are addressed to God — aSovreg iv rals^ 
KapStais vfxwv tw decp — but in Eph. V, 19, the following^ 
change has been made, j/faAAovTe? rij Kaphia vfiaiv tu> Kvplcp 
. . . ; and Kvpios is clearly to be taken as a reference to Christ. ^ 
" Die kultische Bedeutung des 'Herrn' Jesus ist im Wach- 
sen begriffen. "2 Evidence also from a somewhat later 
date for this growing practice among the Christians is 
provided in the despatch of Pliny to the Emperor Trajan, 
in which Pliny states that the Christians assemble on a 
fixed day " carmenque Christo quasi deo dicere."^ 

Among the hymns found in Revelation many are directed 
to God, but others are addressed directly to Christ, e.g., Rev. 

i, 6 : TÄ ayaiTCüVTL rjnäs Kai XvaavTi 'qfxäs e/c rcov dfxapTiCüv 7]p,(hv 
iv TCü alybOTL avrov, koI enoiiqaev ripuas ßaaiXelav tepet? tu) Ö6Ct> 
Kai TTOTpl avTOv, avTO) rj So^a kol to Kpdros et? tovs alcbvag rcov 
alcovojv. Rev. V, I 3 : TCO Kadrjfxevco eTTi reo dpovco Kai tcü dpvicp 
rj evXoyia Kai rj TtpLrj Kai rj So^a kol to Kpdros et? rovs aliovas riov 

alcovojv. Compare also Rev. vii, 10. 

These expressions of praise to Christ, however, are not 
abundant in the Early Christian literature, and as yet it was 
still evidently only a slowly growing tendency. But in 
the Apocryphal Acts this tendency has become a settled 
custom, and the writers of these books show no hesitation 
at all in addressing long passages of praise to Christ, e.g., 

Acts of John cviii. . . . o iiovos evepyirrjs Kai dvvTreprj^avos^ o 
jiovos iXerjpLcov Kai ^iXdvöpconos, 6 pbovos crcorrjp koI St/cato?, o del 
opcov rd rrdvrcov koI iv irdatv cov fcat iravraxov rraptov Kac ra TTOvra. 
7TepLex<ov Kol nXrjpcbv rd rrdvra Xptare Irjaov dee Kvpie, 6 ratr 
CTats' hcopeaZs Kai reo aco iXeei TTepiaKerra^cov rovs ctti tre 
iXiTi^ovras ... 

Acts of John Ixxxii. 6 6e6s rdjv alcovcov 'Irjaov Xptare, 6 deos 
rrjs dXrjdeias, d TTapaaxdfJLevos fiot ISetv repara Kai arjfieta, 6 
Xapiadfxevos fJboc rov 6v6p,ar6s aov koivcovov yeveadai . . . Compare 
also Ixxxv, cix. 

^ Cf. Boussetj Kyrios Christos, p. 286. 

2 M. Dibelius, Handbuch zum N.T. in bis commentary on this passage. 

^ Pliny, Ep. x, 96. 
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Acts of Thomas, xxxix. & ^I-qaov Xpiark voepe rrjs evairXay- 
"Xyi-o-S TTJs reAetas" c5 rj '^crv^ia Kai r^ 7jpep,La, /cat iv rots" dAoyotr 
t,(üOLs vvv XaXovfxeve' <J5 diroKpvcfie dvaTravais Kai Std ttjs evepyetW 
(f)avepovfJiev€ awTrjp ^ixcHv Kai Tpo(f>€V, SLa<f)vXdaacüV Tj/xa? Kai dva- 
TravoiV iv acop-aaiv dXXorptOLS' 6 acoTrjp r&v ripLearepaiV ifjvxoov rj 
ßpvais 7] yXvK€ia Kai dXrjKTos, rj Tnrjyrj i) evKardararos Kai KaOapd 
Kai firjSeTTOTe doXovfJiivr]' . . . 6 dyados ttolimtjv 6 iavrov eKhovs 
vTT€p TcSv lSi(x)V TTpoßdroiV Kai Tov XvKov VLKrjaas Kai Xvrpcüadfzevos 
Tovs ISlovs dpvas Kai eis vofjirjv dyadrjv dyaycov So^'d^o/tev «rat 
vfJLVovfiev cre . . . 

Acts of Thomas xlvii, . . . ^Irjaov dvdpojTre, TTe<j)Ovevp,eve veKpe 
redafifxeve' iTjaov dee €K deov, acoTrjp 6 tovs veKpovs ^cüottoicüv koI 
rovs voaovvras Icofjuevös' Irjcrov 6 iinSeofjievos coanep Kai aw^cov 
cus" dvevSey^s", d rovs Ix^vas drjpevcov et? t6 dpicrrov Kai t6 SetTrvoVf. 
6 Trdvras iv TTXrjafJiOvfj KadiaTCov ivp,tKpa) dprcp' . . . d iroX'vp.op^os, 
6 fJLovoyevTjs vndpxojv, 6 irpoiToroKos ttoXXcov dS€X<f)Cov, dee 
€K deov vipioTOv, 6 dvdpcoTTOs d Kara^povovp.evos ecxis dpn . . .- 
etc. 

Acts of Thomas X. d Kvptos p-ov Kai 6 deos pLOV, 6 avvohoL- 
TTopos Tcov avTov SovXcüV, 6 oSrjycüV Kai evdvvcov tovs eis avrov- 
TTiaredovraSi rj Kara<j)vyrj Kai rj dvdiravais tcov redXifjLfievcov . . . 6 
TOV KOCTfjiOV t,ü)07rotcüV Kai Tas iffJX^^ €vhvvap.{üV , av eTriaTaaai to. 
p,eXXoVTa, OS Kai 8i' rjjxcov reAetot? avTa' . . . 'Irjaov Xpiare 6 ttjs 
evaTrXayxyias vlos Kai TeXeios acoT'qp, Xpiare vle rov deov rov 
^covros, rj Svvap,is rj diTTorjros rj rov e^Opov Karaarpei/taaa . . . etC. 

Cf. also Ix, Ixxx, cxxxii. 

These phrases are far removed from those of the New 
Testament and they reveal a different habit of mind from 
that of the earliest Christians. Whereas the earliest 
Christians were accustomed to addressing praise to the 
Divine in the familiär phrases of the Old Testament or of " 
the synagogue and consequently were restrained in this 
respect in their Christian worship, the Christians of the 
second Century were more accustomed to a worship which 
had its centre in Christ, and so quickly and easily learnt to 
address their praises to Him, and multiplied these expres- 
sions withoüt restraint. The reflections of this populär 
worship are found in the Apocryphal Acts. 

(C) Now that the development of the doxologies and 
benedictions in the Early Christian worship has been 
sketched, a few remarks may be added, in order to 
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strengthen the view held concerning the significance 
which was attached to praise and blessing. 

There can be no doubt that in the Apocryphal Acts and 
therefore in the populär Christianity which these writings 
represent, the doxologies were often used as an invocation 
■of God or Christ. The Divine Name occupies an important 
place in these writings and that Name was called upon by 
means of the doxologies. But it is even more significant 
that this invocation was often made before an event in which 
the activity of the Name was particularly prominent. 
JBefore baptism, the eucharist, healings or miracles, i.e., 
hefore those events in which the divine power, which could 
he released by the invocation of the Divine Name, was 
particularly desired, praises were addressed in and to the 
Name. The abundance öf these praises, consciously 
increased, seems then to indicate that through this abundant 
praise the power of the Name was increased in order for its 
activity. Examples of this are : 

Acts of John Ixxix — ^here is given a long passage of praise 
which ends with the words : So^aCTÖr^TCü aov t6 ovofia vj>* 
■fjfxcüv, KOI aveyeipov Apovatavi^v . . . The power is then efFective 
and Drusiana is raised from the dead. 

Acts of Thomas Ixxx' — ^the following prayer is ofFered 

iDefore a miracle : crol S6^a iXe-fjixov Kai ^pefxe' aol 86^a Xoye 
■oo(f)e' So^a TT] evaTrXayxyLa aov rfj cTTLKvrjdelanrj ij^tv Sofa tä 
iXdet aov tw e(j> rjfjiäs aTrXcüdeuTf Bo^a rfj fieyaXcoavvrj aov rfj St 
rjfJiäs afJiiKpvvdetar)' Sofa rij vi/iiaTcp aov ßaaiXeia rjris St' 'qfiäs 
eraTT€LV(xidri . . . av et 6 eirovpdvLos Xoyos tov Trarpos' av et to 
■aTTOKpv^ov (jiO)<; tov XoyLapuov, 6 Trjv oSov VTToBeiKVvcov tyjs dXrjöeiaSy 
StcD/cra TOV aKorovs koI ttjs ttXovtjs efaAetTrra. 

The Name was often used in this almost magical manner, 
•cf. Acts of Thomas liii, Ixxiv ; Acts of Paul iii. 

This glorification of the Name is also evident in the 
prayers at the eucharist. Acts of John cix : Prayer over 

the bread : rtva atvov rj irolav 7rpoa<f)opav t] Tiva evxo.piaTlav 
jcXojvTes TOV äpTOV TovTov i7Tovop.dau>pi€V dAA' ■>} ae fiovov Kvpie 
'Irjaov; Sofa^ojaev aov to X€)(ßev vtto tov Trarpos ovoyua. So^d- 
^ojxev aov to Xe^dev Std utou 6vop,a. So^d^op-ev aov ttjv etaoSov 
-TTJs dvpas. So^d^op,€V aov ttjv heL-xßeZaav i^jnt«/ Std aov dvaaraaiv. 
So^d^op,ev aov n^v oSov. ho^dt,op.ev aov tov arropov, tov Aoyov, 
Trjv ■)(dpLV, TTjV TTiaTiv, etc., . . . ai) ydp <^t p,6vos Kvpie 17 pt^a Trjs 
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ddavaaias koI tj Trrjyr) rijs a<f)6apaLas Kai rj eSpa tcüv alwvcoVj 
Xexd^ts Tovra TrdvTa St' rjfxäs vvv oTTtos KoXovvTes tre Sta tovtcov 
yuo)pit,a)fX€V aov t6 ixeyeOos ddecüprjTov Tjfilv ctti tov irapovros 
tmdpxov, KadapoLS Se decoprjTov fiovov iv ra> fxovo) aov dvdpcoTTCt) 
elKovt^oficvov. 

Acts of Thomas xlix. 'Irjaov 6 Kara^icoaas T}p.ds rijs eu;^a- 
piarlas tov acofiaros crov tov dyiov Koi tov alfjLaTos /coivcüv^crat, 
ISov ToX[X(ofx,€V 7Tpocrepx^<ydo,c TT) afj evxf^ptarT ia Kat eTriKaXetadai aov 
t6 dyiov ovofia' iXde Kai KOtvtovrjaov 'qfilv. 

Compare also Acts of John, Ixxv ; of Thomas xxvii, 
xlixj cxxxii, clvii ; of Peter v. 

The purpose of these praises is clearly that of glorifying 
the N^me, or in pther words, that of magnifying the Name 
in Order that those deeds or proceedings in the worship which 
depend upön the activity of the Name, i.e., the presence and 
potent working of the bearer of the Name, may be successful 
and effective. The magical use of the Divine Name, in a 
form common in the ancient world, has once again become 
prominent here, although it must be remembered that 
even in the New Testament times, the Name was regarded 
as a means for healing. But here in this later stage of the 
development the more magical and mechanical ideas of the 
Name appear to have influenced the worship much more 
than — ^as far . as the slight evidence shows — in the New 
Testament period. 

It cannot be said that in the other Early Christian litera- 
ture quoted above, any direct explanation is offered of the 
increasing expression of praise, but from allusions we may 
draw similar conclusions. It seems clear that the Divine 
Name held an important place in the worship, that the 
proceedings of the worship were discharged under invoca- 
tion of the Name, that the connection between praise and the 
Divine Name was always close, and that finally praise was 
regarded as glorifying and magnifying the Name. These 
Statements need some justification and the evidence for 
them is as follows : Justin Apol. i, 65 describes the euchar- 
ist, at the beginning of which, the leader of the church 
receives bread, water and wine, thus : koI o^tos Xaßdtv alvov 
Kai So^av TU) TTorpl tcüv oXcov Stet tov ovoybOTOS tov vlov kol tov 
■TJVevfiaTos TOV dyiov dvaTtepmeL koX euj^apto-rtav virkp toü KaTi)- 
^L&adai TOVTCüv Trap' avTov iirl ttoXv Troietrat. Both here and 

H 
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in 66 is then the " Amen " which is spoken by all the 
congregation expressly mentioned. od awTeXecravTos rä^ 
evX'O'S Kai rrjv evxo.pi'Orlav iras 6 Ttapoiv Xaos eTreu^v^/xet Xiyüiv, 

Clement Ixiv. hw7] TTjiar] ^vxfj iirtKeKXrjfievr^ ro fxeyaXoTTpeTres 
Kai ayiov ovofxa avrov ... 

Clement Ix, 4. vtttjkoovs yivofjbivovs ra> TravTOKpdropL Kai 
ivSo^ü) 6v6[j,arl crov . . . Cf. also IviÜ, I . 

The significance of many of the hymns in Revelation is 
probably alluded to in xv, 4. rls ov fxr} (f)oß7]6fj Kvpie Kai 

So^daei ro ovap^d crov; otl p,6vos oaios, ort Travra rd eOvrj -q^ovacv 
Kol TTpocTKvv-qarovaiv cvcottlov aov, ort rd SiKatcop^ard aov e^avepco- 

d-qaav. Even as these hymns are probably taken over from the 
worship, so may the scenes of worship before God and the 
Lamb be allusions to the worship of believers in the Chris- 
tian gatherings. Then whereas Paul using a similar 
picture in Phil, ii sees the hosts of spiritual beings uttering 
the confession Kvpios ^Irjoovs Xptarosy the authorof Revelation 
hears only songs of praise. Both regard this worship in 

similar manner as eis Bo^dv deov = ho^daei r6 ovop,a aov. 

A similar conception to that of Phil, ii is also found in 
Rev. xvij 19, where blaspheming rd 6vop,a rov deov is 
equivalent to not giving glory to God, and a repentance, 
i.e., the accepting and pronouncing of the Christian con- 
fession — as in Phil, ii, 1 1 — ^gives glory to God. 

We may also compare Rev. iv, 9, according to which 
the living Creatures give Bo^av Kai rip.rjv Kai evxo-pioriav 
to Him who sits upon the throne ; and the eiders, who 
apparently also join in this act of giving glory, ofFer worship, 

saying d^LOs et 6 Kvpios Kai 6 deds rjp,cov AajSetv r^v So^av koI 
rrjv rtpriv Kai rrjV Svvdp.LV ... 

These same conceptions are also alluded to in Heb. 
xiii, IC: St' avrov oSv dva^4pa)p,€v dvaiav alveaecos 8ia Travrds 
reo 6ew, rovr earcv Kapnov ;^eiAecüV opioXoyovvrcov tü> 6v6p.arc 
avrov. The preceding verses speak of sacrifice in regard. 
both to the Jewish ritual and to the death of Jesus. Then 
for the Christian life sacrifice is transferred to praise in 
v. 15 and to charity in v. 16. This conception that true 
sacrifice is a sacrifice of praise is found already in the 
Old Testament, and we may compare particularly Ps. xlix,. 
7—14, which ends thus : 
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övcrov TCO 9ecü Ovaiay alveaiojs 

Kai aTToSo? TCO vifftGTcp Tas evxois crov 
KoX eTTiKaXeoaL fxe iv rjixdpa 9Xli/j€cos Kai 
i^eXovfxat ae Kai So^daeis ju.e. 
Also «in V. 23 is the phrase dvala alveaecos So^daeL jLte. 

The passage in Hebrews is in all probability a reference to 
this psalm and consequently the dvata alveaecos of which 
Hebrews speaks may be regarded as glorifying God. But it 
will be noticed that in Heb. xiii, 15 this is immediately 
brought into the dosest connection with confession of the 
Name. J. MofFatt translates the phrase " and by Hirn let us 
constantly oiTer praise to God as our sacrifice, that is the 
fruit of Ups that celebrate his Name." The uttered con- 
fession of the Name is thus a sacrifice of praise in which 
God is glorified. 

Finally the phrase in i Pet. iv, 11 : et Tis AaAet . . . 
et TLs SiaKoveX is most probably to be taken as referring 
to worship.^ The proceedings of the worship then, 
inspired by God, have the purpose Iva iv irdaw Soid^rjTaL 6 
deos 8ta ^Irjaov XpLOTov, and this phrase is followed in i Pet. 
iv, II by an expression, in which praise was given to God 
in worship, & iaTiv rj S6^a koI t6 Kparos eis tovs alcovas tcov 
aicovcov. 

The passages which have now been given may seem to be 
rather scattered and unimportant quotations. But that 
does not detract from their value, for the conceptions with 
which we are dealing naturally remained very much in 
the background of Early Christian thought. These were 
not the ideas which Christian writers wished to expound, 
but were rather the accepted notions out of which certain 
customs in worship sprang. Consequently the allusions 
to them sometimes occur in the most casual manner, but the 
fact that these allusions are found in so many difFerent 
Christian writings shows how widespread they were. 

In Order to complete this section, the ideas which have 
been demonstrated, may now be repeated briefly. It has 
been shown that the Divine Name was of considerable 
importance in the Christian worship and that consequently 
invocation of this Name was frequent. This was not an 

^ MofFatt translates : " If anyone preaches . . . if anyone renders some 
Service ..." 



Il6 BENEDICTIONS AND DOXOLOGIES IN EPISTLES OF PAUL 

isolated phenomenon among the Christians, but has to be 
connected with the conception of the Divine Name common 
in the ancient world. The forms in which this invocation 
was made at first, were those of praise and blessing, and in 
particular those of the doxologies and benedictions. But 
as the expected Parousia was delayed and the earlier genera- 
tions of Christian died, worship became more organized 
and liturgical forms were developed. In line with this 
development arose naturally fuller forms of'blessings and 
especially more abundant expressions of praise. But apart 
from their purp ose as a means of invocation, the doxologies 
and benedictions seem to have served a further purpose, 
viz., that of glorifying or increasing the power of the Name 
in the case of praise, and that of communicating the power 
of the Name in the case of blessings. It is true, these 
conceptions emerge clearly only in the literature of the later 
part of the second Century, but that they existed also in the 
minds of the earlier Christians cannot be entirely denied. 
Still they seem to have remained more in the background 
and no doubt many expressions of praise were multiplied 
for the Single purpose of attaining a liturgical solemn 
effect in the public worship. 



Note. 

An examination of the benedictions and doxologies in the 
epistles of Paul would be incomplete without some indica- 
tion of the sources from which the actual phrases used by 
Paul were taken. The probability has already been 
demonstrated that the immediate source from which Paul 
took them was the Christian worship, but the majority of 
these phrases were not first created in that worship, nor 
among the Christians. It has already been said that the 
distinctly Christian elements in the benedictions and 
doxologies are very few, and now it will be seen that the 
characteristic expressions were taken chiefly from the 
Septuagint, or to a lesser extent from the synagogue 
prayers. A few also were brought over from the Hellenistic 
World. 

Furthermore, it seems most improbable that Paul had 
taken the phrases himself directly from these sources, for 
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as we have seen these were not phases peculiar to Paul, but 
were common throughout the Christian Church. 

A further point will also be proved by this demonstration, 
viz., that the Septuagint must have been in use quite early in 
Christian worship. The influenae of the Septuagint and 
of the prayers of the synagogue upon Christian worship 
at the end of the first Century is, of course, well attested in the 
prayer of i Clement lix— Ixi and especially in the prayers of 
the Didache, but it has been doubted whether this influenae 
existed also earlier in the Christian development. But as 
regards passages of praise and blessing in Christian worship, 
the Septuagint undoubtedly formed the chief source not 
only of suitable thoughts and ideas, but also of the actual 
expressions which were used. 

The following list does not exhaust the vocabulary of the 
benedictions and doxologies in Paul's epistles, but repre- 
sents rather the typical and most striking phrases, for in this 
connection it is phrases which are typical, and so they may 
not be separated into their individual words. 

I . Phrases from the Septuagint. 

deos ^<Si^, I Thess. i, 9 (i Tim. iv, 9). 

Deut, iv, 33, (fxjüv^v deov ^wvTos. 

Tob. xiii, I, 6 deos o ^wv elg tovs altovas. 

Esther vi, 13, deos t^v iier avTOv. 

Bei. XXV, ovTog ioTiv deos ^<Sv. 

Cf. also Esther viii, 13 ; Bei. v, 24 ; 2 Macc. vii, 'T>'i > 
XV, 4. 

deos dXrjdivos, I Thess. i, 9- 

Ex. XXxiv, 6, o deos • . • [JiaKpodvfxos KotTToXveXes koI dXrjdivos*- 

1 Es. viii, 29, Kvpie Tov ^laparjX dX-qdivos et. 

Is. Ixv, 1 6, evXoyrjaovcTLV ydp tov deov rov dXrjdivov. 
Cf. also Numb. xiv, 18 ; Ps. Ixxxv, 1 5. 

o alcüVLos deos, Rom. xvi, 26. 

Gen. xxi, 23i '<^^^ eTreKaXiaaro eKei ro ovo/xa KvpCov, deos 

ala)VLos. 
Is. XXVI, 4, . . . o deos 6 fjueyas 6 alcovios . • . 
Is. xl, 28, deos alüiVLos, 6 deos 6 KaracrKevaaus . . . 

2 Macc. i, 25', o fiovos St/catos' Koi TravTOKpaTcop Kai alcovios. 
Cf. also Susanna xxxv ; Baruch iv, 8 ; Enoch i, 3. 
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o 9e6s rrjs vrrofiovrjs, Rom. XV, 5. 

Ps. xxxviii, 8, kol vvv tLs t} tnrofiovq jxov; ovxl'-o Kvpios; 

Ps. Ixx, ^, ort av et 'q v7TO[j,ovq fxov Kvpte. 

Jer. xiv, 8, VTroixovq '/opaiyA, Kvpie, Kai a(6t,€ts ... 

Jer. xvii, 13, VTToyLovq ^laparjX Kvpie. 

An exact parallel is not found. 

o Oeos rrjs iXiriSos, Rom. XV, I3 

Ps. xiii, 6, KvpLos iXTTLS avrov ianv. 

Ps. Ixx, 5j Kvpie rj iXjTis [xov ck veorrjTos fiov. 

Ps. XC, 9, crv Kvpie, ^ iXTTts fJiOV. 

Is. XXVlll, 5> '''^ Vf^^P*} ^K^tVQ earat Kvpios aaßaoiO, 6 are^avos 

TTJS eATTtSoff. 

Cf. also Ps. Ixi, 7 ; Ixxii, 28 ; Ixxvü, 7 ; cxlv, 5. 

6 deos Ti]s TrapaKX-qaecDS, Rom. XV, 2 ; 2 Cor. i, 3. 
Sovs TTapaKXrjaiv, 2 Thess. Ü, 1 6. 

Is. li, 1 2, eyco etjut o TTapaKctXcov ae. 

Is. li, 3, /cat ae vvv irapa/coAeacu UeuLv. 

Is. xllX, I3j • • • °''''' "^Xerjaev 6 Oeos tov Xaov avrov koi rovs 
raireivovs avrov TrapeKaXeaev. 

Ps. Ixxxv, I 7j ort av Kvpte ißoiqOrjaas fxoL koX TrapeKaXeads [xe. 

With these expressions one may also compare the con- 

tinuation of 2 Cor. i, 3 : o TrapaKaXcov vp,äs eTrt Trdar) rfj OXupei 

VflCüV. 

vapaKaXeaai vjjiiüv ras KapSias, 1 Thess. Ü, 16. 

Sirach XXX, 23, dyaira rrjv ifivxijv aov Kai TrapaKaXei rrjv 

Kaphiav aov. 
Is. Ivii, 18... Koi TTapaKaXeaa avrov, Kai eSco/ca avrw irapa- 

KXr]aLV dXrjdLVijv. 

6 deos rrjs elpi]vr]s, Rom. xvi, 20 ; XV, 33 ; 2 Cor. xiii, 1 1 ; 
Phil, iv, 9 ; 2 Thess. iii, 16 ; i Thess. v, 23 

Ps. XXviii, 1 1, Kvpios evXoyriaei, rov Xaov avrov iv elpijvr}. 
Is. xlv, 7j ^y^ KvpLos 6 deos . . . o TTOL&v elpijvrjv. 
Numb. vi, 26, Kvpios . . . Stpr] aot elp-qvrjv. 

A quotation from the late Jewish writing Test, of 
Daniel may be given here — it is taken from the Kommentar 
zutn N.T. aus Talmud und Midrasch : Strack und Billerbeck, 
Vol. III, p. 318 : " Redet die Wahrkeit ein Jeglicher zu 
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seinem Nächsten, so werdet ihr nicht in Last und Unruhe 
geraten, sondern werdet in Frieden sein und den Gott des 
Friedens t6v d^ov rfjs elpi^vrjs haben." 

€lp-qvr)V Tov Beov, Phil, iv, 4 

Judges vi, 24, KoX <i)KoS6[X7]aev e/cet i\8ea>v dvaiaarripiov tüx 

Kvpvü) Kai eTreKoÄeaev avTco ElprjV7]V Kvpiov . . . 
Is. xlv, 7, Kvpios 6 deos . . . o TTOitüV elp-qvrjv. 

ScoTj Vfitv T^v etp-qVTjV, 2 ThesS. Üi, 16. 

Numb. vi, 26, Kvpios . . . 8a>r) aoi elp-qvTjv. 
Cf also Numb. xxv, 12 ; i Chron. xxii, 9. 

o Kvpios Kar^vdvvai ras KapSias, 2 Xhess. Üi, 5« 

1 Chron. xxix, 1 8, Kvpios 6 deos . • • ^vXa^ov ravra iv Siavoia 

Kapbiai Xaov aov eis tov alcova Kai Karevdov ras KapSias 
avTCüv TTpos cre. 

2 Chron. xii, 14, Kai eiroLriaev ro TTOvrjpov, ort ov Korevdvvev 

TTjV Kaphlav avrov CK^TjTTjaat tov Kvpiov. 
Cf. also 2 Chron. xix, 13 ; xx, 33. 
Prov. xxi, 2, TTas avrjp ^aiveTai iavTw hiKaios KaTevdvvai he 

KapBias Kvpios. 
Cf. Sirach xlix, 3 ; li, 20. 

Oeov TOV iyo) ^wottoiovvtos tovs veKpovs, Rom. iv, ly« 

2 KgS. V, 7) o Beos eya> tov davaTCüaai Kai ^cooTToirjaai . . . ; 
Neh. ix, 6, av et avTos Kvpios [xavos - . . Kai av t,OiOTTOieis tol 

TTavTa. 
Ps. Ixx, 20, «rat imaTpetpas e^CüOTTolrjads p.e 

Kai e/c Ttüv aßvaacüv rrjs yrjs "naXtv avqyayes [J-e. 

1 Sam. il, vi, Kvpios davarol Kai ^cooyovet KaTayei eis aSov 

Kai dvdyet. 
Deut, xxxii, 39, iyoj diroKTewto Kai ^ijv TTOL-qaco. 

With this may also be compared the second petition of the 
Shemoneh Esreh, which ends thus : 

nvnan n»na "^ "^ nris "tt^~i3 

• •• - V - : T - ' T 

S 71 So^a eis TOVS at<3va? tcüv alayvoiv, Rom. xi, 1^6 ; xvi, 27 ; 
Gal. i, 5 ; Phil, iv, 20 ; Eph. üi, 20. 

2 Chron. XXX, 8, Sot€ Sofav Kvplw t& dew. 
Ps. Ixvii, 35, hoTe Sdfav tä 6eu>. 
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Is. xlil, 12, Scoaovatv reo deco So^av. 

Jer. xiiij 1 6, Sore tco Kvpiu) 6e(p vix&v So^av . . . 

TTLCTTos 6 deos, I Cor. i, 9. 

Deut. Vll, 9j ^tl KvpLog 6 deos crov, oStos 6e6s, Oeos ttlotos' 
Deut. XXxii, 4, deos tticttos Kol ovK eariv dSt/cta. 
Ps. cxliv, 14, TTtaros KvpLos iv tols ÄoyoLs avrov. 

1. Phrases from the synagogue. 
evXoyrjTos 6 Oeos, Rom. i, 25 ; ix, 5 ; 2 Cor. i, 3 ; xi, 31 ; 
Eph. i, 3. 

This expression occurs frequently in the Old Testament. 

Gen. ii, 26 ; xiv, 30 ; xxiv, 37 ; i Sam. xxv, 32, 33 ; 
2 Sam. xviii, 28 ; i Kgs. i, 48 ; v, 7 ; viii, 15 ; i Chron. 
xxix, 10 ; 2 Chron. ii, 13 ; Ps. xl, 14 ; Ixxi, 19 ; Ixxxviii, 
53 ; cv, 48, etc. 

It was also a very common expression in Judaism, 
used daily in blessings. 

eis deos 6 TTaTTjp, I Cor. viü, 16 ; Eph. iv, 6. 
Deut, vi, 4, Kvptos o deos "qfJbcijv Kvpios eis eartv. 
This is the commencement of the Shemah and so was 
familiär through the worship of the synagogue. 
eipijvr] err' avrovs Kai eXeos kol eiTi rov ^IcrparjX rov deov, Gal. vi, 
16 (cf. I Tim. i, 2 ; 2 Tim. i, 2). 
Shemoneh Esreh (Baby. Rescension) 19. 
j : ?Ta:s7 bsntö-'-bs bn ^yhv o'-an-n -rom . . . oibt?; wxd 

\ ' :• - •• T : • T - : •• T • -: - : v v : t 

Qaddish. 

: bsnb^'-bs-bi'i nP^-s cibr^? nb^^ i-^an-ia K^n . . . 

•• T : • T - : •• T T •.•-;- t -; - : 

rj elp-qvr] rov deov, Phil, iv, 7« 

Cf. Shemoneh Esreh xix. 

3. Phrases from Hellenism. 

Three phrases come into consideration here, which are 
of a different type from those mentioned above, viz. : 

ei oS rairavTa kol rjfxels eis avrov, I Cor. VUl, 6. 
Si' od ra irdvra Kai rjfJieZs 8t' avrov, Rom. XI, 36 . 
o €771 TrdvroiV kol Stet Trdvrwv Kai iv Trdaiv, Eph. iv, 6. 

Frequent parallel s to these sentences from the literature of 
the Hellenistic world are given at the appropriate places in 
the Handbuch zum N.T. and there is no need to repeat them 
here. 
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All the chief expressions used in the benedictions and 
doxologies have now been quoted and there can be little 
doubt concerning their sources. Many were taken over 
from the Septuagint or the prayers of the synagogue ; and 
these were formed by association with phrases from these 
sources. But the chief source is clearly the Old Testament. 



CHAPTER III 

TURTHER DISCUSSIONS OF THE PASSAGES ROM. XVI, 1 ^—l"-; \ 
ROM. IX, 5 ; I THESS. V, 23 ; 2 COR. XIII, I3 

The real purpose of this thesis has now been accom- 
plished and our discussion concerning the origin and sig- 
nificance of the benedictions and doxologies is concluded. 
We have set them in thelr wider place in general religious 
life and we have attempted to show their use and develop- 
ment in various types of worship. This has enabled us to 
form a Standard by which to estimate their value in the 
«pistles of Paul, and has suggested the real importance 
which we should attach to thern in our expositions. The 
significance of the given facts in regard to the majority of 
the benedictions and doxologies in Paul's epistles will 
readily be understood and has become clear in preceding 
pages, but a few paragraphs seem necessary concerning the 
four passages, mentioned above for these passages are 
outstanding by reason of the special difficulties which they 
present. This is the justification for, and purpose of, this 
•concluding chapter. 

In consequence of the difficulties of these passages — 
Rom. xvi, 25—27 ; Rom. ix, 5 ; i Thess. v, 23 ; 2 Cor. 
xiii, 13 — many interpretations have been ofFered, and 
attempts have often been made to read certain theological 
conceptions out of them, which have then been attributed 
to Paul. The foregoing facts, however, will have given 
some indication of the manner in which these passages 
should be approached, and in the light of those facts they 
will now be examined. 

But first a fact which has become clear in the previous 
discussion must again be emphasized, viz., that the seeking 
of Paul's theological conceptions in the benedictions and 
doxologies cannot be justified. We have seen that these 
benedictions and doxologies belong to a distinct type of 
religious expression, whose purpose was not that of setting 
forth carefully considered conceptions. At the most we 
might find one or two ideas which could be said to be 
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FURTHER DISCUSSION OF THE PASSAGES I23 

common among many Early Christians and which conse- 
quently were beginning to appear even in the more con- 
servative parts of worship. We may trace to a certain 
^xtent, for example, the attitude of the Eariy Christians in 
their worship towards Christ. But no single benediction 
and doxology can in itself provide certain evidence for ideas 
existing among the early Christians, for most of these 
^xpressions were first created neither by the Christians nor 
by Paul, but they were rather familiär phrases or a Christian 
adaptation of familiär phrases. Furthermore these bene- 
•dictions and doxologies are found in those sections of Paul's 
■ letters which have little to do with his distinct theology, and 
even in these sections, they are usually used as independent 
passages inserted to form a fitting conclusion. These 
facts with their obvious import in any attempt at an explana- 
tion of the passages, must be remembered in the following 
•discussion. 

Rom. xvi, 25—27. The earlier sections have shown that 
this passage is unique among the doxologies of Paul's 
^pistles. It differs very considerably in phraseology, with 
the exception of the expression S -fj 8o|a eis tovs alwvag 
. . . , and also in style. Furthermore it has also been shown 
that this type of doxology which is also represented by Eph. 
iii, 20, 21 ; I Tim. i, 17 and Martyrium Poly. xx, 2, 
appeared in all probability later in the development. 

The doubt thus created that this doxology is one used and 
written by Paul, is strengthened by the uncertainty of 
Position which is found in the manuscripts, for the doxology 
•occurs at the end of chap. xiv, at the end of chap. xvi and 
in some manuscripts is omitted entirely.^ 

This seems to show conclusively that in this doxology we 
have a later additiön to the epistle. The motive for this 
addition would in all probability be the same as that for 
other doxologies in the epistles, viz., to provide a fitting 
conclusion to the public reading of the epistle in worship. 
It has been said that in this doxology " all the great thoughts 
of the epistles are summed up,"^ but that can well have been 
done by one who was familiär with the thought and contents 

^ A concise survey of the manuscript evidence is given in the I.C.C. Romans, 
Sanday and Headlam, p. 89, and also Handbuch zum N.T. " Römerbrief." 
Ji. Leitzmann, pp. 130-131. 

2 Sanday and Headlam. Romans. I.C.C. 
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of the letter through the constant Hearing of it in worship. 
The literary character then of the passage, which again is a 
unique feature of this doxology, can be due to the deliberate 
attempt to provide this fitting conclusion. 

The opportunity for the addition of this doxology was 
provided by the absence of chaps. xv and xvi in certain 
manuscripts. We know that in Marcion's text these 
chapters were missing, and it may well be that the doxology 
was created among his followers.^ 

Rom. iXj 5- ° ^^ ^""^ TTOvrojv deos evXoyrjros eis tovs 

alwvar aixriv. The chief Problems in connection with this 
passage centre around the question of punctuation. In this 
discussion it will be maintained that the words quoted above 
are a unity, forming a single doxology, addressed in Paul's 
customary manner to God. 

The latter half of the sentence is the usual Jewish 
doxological phrase, but the former half may also well have 
been a common expression, for Eph. iv, 6 has a similar 

phrase, eis deos Kai Trarrip iravTcov, 6 inl TTOLVrcov koI 8ta ttovtcüv 

Kol iv TTaaiv. It has been seen that doxological forms were 
used with considerable freedom thus creating many varieties 
from one simple expression. So the phrase o em iravTaiv 
could easily have been altered and have become an indepen- 
dent expression. 

It is true that the Separation of the article 6 from the 
Substantive deos is unique among the doxologies of Paul's 
epistles but one may not therefore refer the article to the 
preceding phrase, for the tendency to place a few words 
between the article and the Substantive shows itself clearly 
in the post exilic Jewish writings. This tendency is not 
found in the earlier books of the Old Testament and arose 
in agreement with the increase of praises and doxologies.. 
Examples of this manner of expression are : 

Wisdom of Solomon, viii, 3, 6 ttoutojv SeaTTorrjs 'qyd.TTrjqeu 

aVTTjV. 

Wisdom of Solomon, xvi, 7, 6 yap iTnaTpa^ds ov Sia t6 

decopovfjievov ecrcü^ero, aAAo, Sta cre, top TrdvrcDV acoTrjpa. 

^ Cf. Leitzmann, Handbuch zum N.T., who writes in regard to the absence of 
chaps. xv-xvi in Marcion's text : " Da nun ein Schluss ganz fehlte, so schuf man 
(vielleicht in marcionitischen Kreisen) ein grösseres abschliessendes Gebilde 
fiturgischen Charakters, wohl infolge der Briefverlesung beim Gotterdienst, die- 
Doxologie, daraus erklärt sich auch ihr unpaulinischer Sprachgebrauch." 
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1 MaCC. iii, 22, ol fxev odv iiTeLKaXovvTO tov TTOUKparrj Kvpiov. 

2 MaCC. viij 3 5, ovttco yap t^v tov TravTOKpdropos eiroTTTOv deov 

Kptartv iKTT€(f)€V'yas- 

2 MacC. xii, 6, koI iirtKaXeadixevos tov hiKaiov KpcTrjV deov . . . 

3 MaCC. ii, 21, ivTavda 6 TrdvToiv eTTOTTTrjs deos. 

3 MaCC. V, 28, TOVTO Se "^v ivepyeta tov TrdvTa 8ea7TOT€vovTO£ 

deov . . . 
3 MaCC. vi, I 8j tot6 6 fjbeyaXoSo^os Kai iravTOKpdTojp koI oKt]- 

dtvos deos- 
3 MaCC. vii, 9, aAAd t6v irdar^s Seano^ovTa Svvdfxeojs deov 

V^lOTOV . . . 

Cf. also Is. Iii, 1 2 ; 2 Macc. viii, 18; xi, 9, 1 3 ; 3 Macc. 
iii, 1 1 ; V, 17 ; V, 25 ; vi, 28, 29, 32 ; vii, 6, 22 ; 4 Macc. 
i, 1 2 ; V, 2 5 ; xii, 1 8 . 

The expression 6 oiv k-nl iravTcov deog belongs plainly 
to this style of expression and may well have been familiär 
to Paul either directly from Jewish circles or from a Chris- 
tian Community. The single difference from the above 
quotations is the use of the participle oJv in Rom. ix, 5, but 
in view of the frequent use of the participle in doxologies, 
this need cause no difficulty. Also this is no isolated 
example, for in 2 Cor. xi, 3 1 Paul writes 6 6e6s Kai TraTrjp tov 
Kvplov 'Irjaov otSev, 6 cov evXoyrjTos elg tovs alcovas • • • 

So we may regard this expression as a unity, which in all 
probability was coined in Judaism and so made familiär 
to Paul. Consequently the word 6 cannot be referred 
back to xpf'^Tos, but must be connected with 6e6s. 

Difficulty has also been feit at times about the position 
of the word evXoyrjTos, for it usually Stands at the beginning 
of a doxology. But that a change was possible is proved by 
Ps. Ixvii, 20 Kvpios 6 deos evXoyrjTos . . . Furthermore, 
evXoyrjTos never Stands alone, i.e., here the preceding phrase 
must be connected with the word in order to form the 
complete doxology, and we have seen that the whole of the 
preceding phrase must be taken, for it is a unity. This is in 
Opposition to an interpretation which has recently been 
put forward by E. Barnikol,^ who refers 6 cov eirl irdvTwv 
to -xpicrros^ because for God it is " selbstverständlich und 

1 E. Barnikol, Mensch und Messias : der nichtpaulinische Ursprung der Prä- 
existenz-christologie . 



126 BENEDICTIONS AND DOXOLOGIES IN EPISTLES OF PAUL 

darum überflüssig,"^ and interprets TrdvTwv as referring to 
the patriarchs of Israel^ over whom the exalted Christ takes 
precedence. Hence the doxology deos evXoyrjTos eh . . , 
The above facts which show that 6 wv iirl iravTcov deos^ 
must be taken as a unity render this interpretatioa 
impossible. 

The interpretation of the doxology is fully in accord with 
Paul's general usage of doxologies ; for both his custom. 
of avoiding any doxology addressed to Christ and also his 
Statements regarding praise^ make it improbable that this 
doxology should be referred to Christ. 

But it may also be asked, why Paul should have inserted 
a doxology at this point, for he is just commencing a new 
section of the epistle. We have to remember the frequency 
with which the pious Jews of that day used such doxologies,. 
and Rom. ix, 5 is the commonest form of expression ; viz, 
evXoyriTos eis rovs alcovag. Paul was also liable in the 
midst of a passage to insert a doxology, cf. Rom. i, 35 ; 
2 Cor. xi, 31. The utterance of these doxologies was not 
governed by necessity, but rather by feeling, and it is 
evident that Rom. ix, 1—5 was written in an emotional 
moment. It is a rhetorical sentence in which Paul's 
deepest religious feelings — his affection for his nation which 
in the Christian Paul was always very strong, and his 
affection for Christ' — are touched, and in such a moment 
it was natural for him to utter a doxology. We must not 
press the interpretation too closely or too concisely, and we 
have already seen that the doxologies as a whole cannot 
form any basis or substantiation for theological conceptions.^ 
Many interpretations have missed the deeply emotional 
nature of this passage and the ease with which such passages 
can lead to a familiär and oft-used religious expression ► 
So Paul concludes his mention of the benefits of his nation 
with the crowning benefit in Christ, by means of this 
familiär doxology. 

I Thess. V, 13. The chief problem raised by this verse 
is the question raised by the expression to irveviMa Kai 

ip. 106. 

2" Mit den irdvTes sind die Israeliten und zumal die Erzväter gemeint. Selbst 
den Patriarchen Abraham, Isaak und Jakob ist nunmehr der erhöhte Messias, 
überlegen." P. io6. 

3 Cf. ii, 34- 
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ri ij/vxr) KOL t6 acofjLa. But the facts which have been pre- 
sented in previous pages will help in deciding what value 
should be placed upon this expression, as revealing any of 
PauFs conceptions. It will be noticed that certain parts of 
this benediction are very familiac..and occur in other doxo- 
logies and benedictions in Paul's epistles, e.g., 6 deos ttjs^ 
elp-qvrjs, Rom. xvi, 20 ; xv, ^3 \ ^ Cor. xiii, 1 1 ; Phil.. 
iv, 7 ; 2 Thess. iii, 12. The verb dycdaat is the custom- 
ary active aorist optative. Further, if the words rrjp-qdeiTj 
oXoKXrjpov v[jLCüv 76 TTveüfMa koI tj ^vxq kol t6 crcofia are abstracted 
from the sentence, a close resemblance will be found with 

1 Xhess. iii, 12, V[j,ds Se 6 Kvptos TrXeovdaai . . . eis t6 arripl^ai 
vpi&v TCLS KapStas dfxefjLTTTOvs eV dyicücrvvr] efjLrrpoadev rov deov koX 
TTarpos TjjLtoüv iv rrj irapovaia tov Kvpiov 'qpicov 'Irjaov fierd TrdvTiüV 
ru)v dylcov avrov. 

It is just the words which we have abstracted which cause 
the problem, for they are unique in Paul's writings and seem 
to be Strange in the benedictions. Apart from the verse 
the passive optative is not found in Paul's writings,^ the 
verb is always active with 6 öeo?, 6 Kvpios as nominative.. 
But here r6 -nvevp.a, etc., is the subject of the verb. 

Furthermore in similar sentences of blessing the cus- 
tomary word which Paul uses is KapBia^ e.g., 

2 Xhess. iii, 5» o Kvptos Karevdvvat rd? AcapSta?. 

1 Thess. iii, 12, eis t6 aTTjpl^ai vfxcüv ras KapSlas dfiefiTTTOVs- 

2 Thess. ii, 17. . • • TrapaKaXeaac Tds /capSia?. 

Phil, iv, 7- • • • (ffpovp'qaet Tct? KapSlas vfjLCOv koI rd voTjfjiaTa. 
I Thess. ii, iv. . . . So/ct/ia^ovra ra? KapBiag vjjlcov' 

It may well be that the expression t6 -nvevp.a^ etc., was uscd. 
in some wish common in the Hellenistic world, for the 
conception of a trichotomy in the human personality is 
undoubtedly Hellenistic. ^ If this expression then became 
familiär to Paul, he could easily have used it in combination 
with the other familiär — and Jewish — phrases which make 
up this benediction, and he could have used it in place of 
the customary KapSla. Such a combination of phrases 

^ The passive optative is used in the New Testament apart from this passage i Thess.. 
V, 23, only in i Pet. i, I2 ; z Pet. i, 12 ; Jude 2, irXrjOvvSeiT) and 2 Tim. iv, 16 
fif] avTovs \oyior6elr] i.e., in non-pauline writings. 

" Cf. Handbuch zum N.T. Commentary on Thessalonians by M. Dibelius where. 
evidence for this is given. 
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from difFerent sources need not appear stränge, for an 
«xcellent example is provided by Rom. xi, S2~3^ where 
phrases from the Septuagint, from Judaism and from 
Hellenism are brought together.^ 

This analysis of the passage, together with our general 
view of benedictions, shows how little such a phrase may be 
used to prove that Paul held a particular conception con- 
cerning human personality. This is an isolated clause 
and from the manner in which it is used, there can be no 
doubt that clear definition is not intended. Paul catches up 
an expression which he has heard or which he recalls to 
mind, but he does not thereby identify himself with the 
«xact meaning which this phrase originally held, nor does he 
use it with the same conciseness of conception with which 
it might be used in the Hellenistic world. The phrase is 
proof of certain conceptions in the Hellenistic world, rather 
than of those conceptions in the mind of Paul. 

2 Cor. xiii, 13. This is an expanded form of the bene- 
diction with which Paul usually closes his letters, and it is 
of peculiar interest because of its clear and concise reference 
to the Trinity. No importance, of course, can be attached 
to the Order in which Christ, God and the Holy Spirit are 
mentioned for Paul begins this benediction with the words, 
with which he always commenced his concluding benedic- 
tion, viz., rj x'^P''^ ''"O" Kvpiov 'Irjaov Xpiarov and it is simply 
force of habit which brings these words first in this passage. 

Nor can this mention of the Trinity offer any proof that 

this benediction was formulated at a later period than the 

other benedictions of Paul's epistles, for the existence of a 

formula, in which the Trinity is deliberately named, is 

^videnced for a somewhat later period in Matt, xxviii, 19, 

but this verse undoubtedly presumes a custom which was 

already known. The addition to i Cor. viii, 6 which is 

found in many manuscripts also points to the same custom. 

Moreover, even in other parts of Paul's letters we find 

evidence of a formula in which the Trinity must have been 

mentioned. Such a formula has in all probability influenced 

I Cor. xii, 4 ff. : hcaipeaeis Se ;)^a/)fca)u.aTa)i' elaiv, ro Se avro 

TTveujua" Kai Staipecrets' SiaKOVLiJüv eiaiv, «rat o avTos Kvpios' /cat 

.hiaLpiaeis evepyqpLarojv elaiv, 6 Se avTos 6e6s 6 ivepycov ra TrdvTa 

^ Cf. E. Norden, Agnostos Theos, pp. 241-250. 
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iv Ttdoiv.^ Consequently it is not surprising that among 
the benedictionSj a passage based upon a conception of 
the Trinity should be found. 

If then 1 Cor. xüi, 1 3 is rightly to be included among the 
other benedictions and doxologies of the epistles of Paul, 
the conclusions which we have drawn for them, will apply 
also to this particular verse, viz., that the benedictions were 
in all probability taken over by Paul from the Christian 
worship, and that they were used in that worship before the 
period at which the epistles were written.^ This conclusion, 
however, is of particular interest for a Solution of the problem, 
which is offered by the phrase i? KotvcovCa rov ayiov 
TTvevixaros. This phrase is often included and compared 
with other passages in PauFs epistles, where Koivcovia 
occurs, in order thereby to gain some explanation of it. 
But in view of the previous discussion, considerable doubt 
must be entertained whether this is the right method. An 
expression, which was created before Paul's literary activity 
cannot be explained by comparison with phrases which Paul 
himself created. We cannot lightly assume that Paul's 
peculiar thought is present in every phrase which he wrote 
and often we have to inquire what meaning a particular 
expression had for the Early Christians with whom.Paul 
worked and among whom this expression may have been 
familiär before Paul used it in a letter. 

Yet the former method of comparison is that adopted in 
a book which has recently appeared on this subject.^ At 
the beginning of a section, which includes 2 Cor. xüi, 1 3 
among other passages from Paul's epistles, and in which he 
gives to KOLvwvia the meaning " die Teilnahme " " das 
Anteil-haben," Seeseman writes (p. 31) : "Dieser Para- 
graph hat sich daher nur mit Problemen des paulinischen 
Sprachgebrauches und damit zusammenhängend der 
paulinischen Theologie zu beschäftigen. Es ist von 
Bedeutung, das hier gleich am Anfang festzustellen." And 

^ Cf. Handbuch zum N.T. H. Lietzmann in his comment on this passage. 

- H. Lietzmann in Messe und Herrenmahl, p. 229 and also in Geschichte der 
alten Kirche, Vol. I, p, 154, is of the opinion that this benediction was used at the 
beginning of the Eucharist. But the evidence for that is slight, and it is as probable 
that it was used at baptism, for in the Early Christian baptismal ceremony we know 
for certain that a formula making mention of the Trinity, was used. Cf. Matt, 
xxviii, 19 ; Didache vii, Justin,^ Apol. i, 61. ' 

^ H. Seeseman, Der Begriff Koinonia im N.T., 1932. 
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on p. 62 he writes, "Nach den Ergebnissen, zu denen die 
Untersuchung beiher geführt hat, ist es jedenfalls kein 
willkürliches Vorurteil, wenn ich an dieser Stelle (2 Kor. 
xiii, 13) mit der Voraussetzung herantrete, dass Paulus 
hier von Koivcovia rov ayiov TTvevjxaros im Sinne eines 
Anteilhabens am heiligen Geist spricht." Seeseman 
rightly calls 2 Cor. xiii, 13, a formula of blessing and 
recognizes the difference of such a formula from its context : 
p. 62, "Der Grund für diese Ausgestaltung des Segen wun-- 
sches an dieser Stelle lässt sich nicht nachweisen ; weder 
aus dem Inhalt des 2 Kor. noch aus der Situation, aus 
der heraus Paulus den Brief schreibt (soweit wir sie kennen) 
ergeben sich Anhaltspunkte." But Seeseman does not 
draw the conclusion that 2 Cor. xiii, 13 was an independent 
and already formulated benediction, and consequently he 
endeavours to Interpret the passage with the aid of definitely 
Pauline references. Such a method is not, however, 
permissible. 

But if this passage is thus referred back to the Early 
Christian Community, there are only a few passages which 
can help us towards an Interpretation. Similar expressions 
in the benedictions and doxologies may first be considered, 
and here it is clear that the attribute of the Divine were not 
yet fixed nor were they always attached to the same Sub- 
stantive, i.e., God, Christ or the Holy Spirit. Bearing 
2 Cor. xiii, 13 in ijiind, we may compare the following 
passages : 

Rom. XV, 20, 8ta Tov KvpLov 'Irjaoü XpiaTOv kol 8ta ttjs ayaTnrjS 
Toü TTvevjxaros . 

1 Cor. i, 9. . . . 8t' 06 i.Kkrjdri're eis Koivcoviav rov vlov avrov 

^Irjaov XpiCTTOv rov Kvplov r)p.cov. 

2 Cor. xiii, 11,0 öeo? rrjs elpi^vr)^. 

1 Xhess. iii, 5, et? ttIjv aydTTrjV rov deov kol eis rrjv v7Top,ovrjV rov 

Xptarov. 

2 Cor. X, I, 8ta r7]s Trpavriqros koI eirieiKeias rov Xptarov. 
Phil, iv, 7, ri elprjvr] rov deov. 

Among these phrases KoivüjvLa occurs only in i Cor. 
i, 9 and this is important for only in these two passages in 
the New Testament is Kotvcovla followed by a genitive 
denoting a person. Seeseman, p. 15, has shown that this 



FURTHER DISCUSSION OF THE PASSAGES I3I 

use of KOLVüjvla was also rare apart from Christian writings, 
and therefore non-Christian literature does not help to 
provide an, explanation for the phrase Kowcovla tov aylov 
TTvevyiaTos . 

If now 2 Cor. xiii, 13, is considered alone, it seems 
probable that its three phrases are to be taken as parallel 
in construction. But the first two phrases, 17 X'^P'-^ '™" 
Kvplov . . . rj ayoLTTT] rov deov are certainly subjective 
genitives and this creates a strong supposition that the 
third will be similar. Furthermore, in the benedictions and 
doxologies similar genitive phrases seem always to be 
subjective genitives. The meaning of the sentence then 
according to this should be as follows : x^P's- rou /cu/aiou 
= the grace which Christ impärts, it is the result of living 
iv XpioTw; 7] ayaTTT] tov Qeov = the love given from God ; 
7] KoivcDvia rov aylov wevfiaTos = the fellowship which results 
from and is created by the presence of the Holy Spirit. We 
have now to ask whether this interpretation was possible in 
the early Church. 

From the earliest times, it is apparent that the distin- 
guishing feature of the Christian life was the possession of 
the Spirit. Pentecost was regarded as an outpouring of the 
Spiritj Acts ii, 1 7, 1 8 ; ii, 2 3 ; baptism was accompanied 
by the reception of the Spirit, Acts ii, 38 ; x, 47 ; the 
Spirit was given through the laying on of hands, Acts xix, 
6 ; viii, 1 7 ; speaking with tongues and prophesying were 
the marks of the activity of the Spirit, Acts ii, 4. But 
these peculiarities of the Christian life were particularly 
prominent in the assemblies of the Christians, where the 
activity of the Spirit was specially feit and manifest. Now- 
for this inner fellowship which was thus created among the 
Christians the word KOLvosvla was used, and this meaning 
appears clearly in Acts ii, 42 and possibly also in i Cor. i, 
9.^ So when one thought of the results of the activity of 
the Holy Spirit in the common life of the Christians, the 
phrase nearest at hand was 17 Kowojvla tov aylov TTvevuaros, 

^In regard to i Cor. i, 9 Seeseman writes (p. 48): " Man kann das Wort i Kor. i, 
9 nicht als Gemeinschaft = Societas verstehen, dagegen spricht nicht nur das Fehlen 
des Artikels vor Koivcovia . . ., sondern vor allem die Tatsache, dass der Gedanke, 
der sich dann ergibt (Gott beruft die Gläubigen in die durch Christus gegründete 
Gemeinschaft) völlig unpaulinisch ist." But if, as is probable, Paul is here using a 
common expression, the thought need not be distinctly Pauline. 
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for this phrase included at once the activity of the Spirit in 
personal life and the peculiar, intimate fellowship of 
individuals which this common possession created. 

Thus this exposition has its natural background in the 
life of the early Church, and agrees well in its context in 
2 Cor. xiii, 1 3, since a parallel construction is maintained. 

These four passages, each of which presents its own 
exegetical problems, have now been discussed, and it may 
be claimed that the conclusions which were reached in 
preyious pages, have helped towards the elucidation of 
these problems. At the same time it is hoped that some 
light may have been shed upon the general use and meaning 
of benedictions and doxologies in the early Church, and upon 
their particular use in the epistles of Paul. 
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